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.~ ABSTRACT

: SoCial*theoristshhave-generally'classifiedvthe
phenOmenon of'holy war in one ofhtwo Ways. One school,
comprised malnly of secular scholars, has regarded religious
;rhetorlc at face value, assumlng that because Jews,
”Christians'and Muslims share a hlstoryrof holy war adyocacy
‘1n the development of thelr.respectlve traditions, holy war
is the 1nev1table consequence of recurrlng religious

'fanat1c1sm ~ The other school in an attempt. to~fashlon a

T-'more splrltually mlnded dlscourse, portrays 1t as an

. 1mperfect human attempt to aspire to a nobler ethlc, an
_actuallzatlon of the struggle between good and ev1l in the
phy31cal envrronment'of competltlon Both approaches are

fundamentally flawed The flrst does not adequately apply

"'self deflned soc1al sc1ent1flc methodology to the study of

'fholy war;.both'ln'the examlnatlon of its latent and manifest
{functions["or in‘lts'relative yalue as an instrument of
ﬂideologyfd'The second is but‘a thinlyrdisguised attempt to
defend the'concept“Of‘religiousvmilitancy'and'to effectiVely
cano?izégits-various practitioners;” Usingpthe'following
_methodology, I_will demonstrate hOWaholy War was waged as a
partlcular strategy of theocratlc 1deology and facilitated

the cooperatlon of varlous const1tuenc1es in pursu1t of



~specific polltlcal and soc1al agendas

(1) Discussion of the socio- polltlcal env1ronments in which

'theocracies (and then social movements) developed and

‘ advocated holy war concepts in Judaic, Christian, and
Islamic history. R

(2) Examination of holy war advocacy and its related
political agenda, vis-a-vis, the use of religion as
ideology and propaganda in Judaic, Christian, and Islamic
theocracies and social movements. :

(3)Analysis of holy war's theoretical deVelopment and
philosophical approach in Judaic, Christian, and Islamic
~ tradition. : g

(4) Consideration of Holy Scripture’s role in justifying and
explaining an accepted context of holy war in Judalc,
Christian, and Islamic culture.
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INTRODUCTION

It is the purpose of this thesis project to illustrate
how holy war COncepts,;particularly in the Judaic, Christian
aﬁd Islamic traditions, were instruments of religious
ideology formulated by theocratic sﬁates in an attempt to
promote a sense of cultural and political unity in times of
crisis. Additionally, it will befdemonstrated that once
these concebts were legitimized through'state sanction they
were effectively absorbed into the preValent social
environment, becoming effectual activist ideologies. The
holy war menfélity,_therefore, appealed to a variety of
socio-political movements in pursuit of credibility and
political cohesion. At both the state and activist level,
religion performed two functions. First, it served as a

3
comprehensive ideology from which a common culture could be
proselytized. Secondly, it acted aé a propagandistic
>instrument, pfbviding justification for the relevant
political agenda and giving the average foot-soldier (or
activist) a compelling, if uncomplicated, reason to fight.
It is the intent of this thesis project to de-mystify the
process by which holy war has been waged throughout history

and to dispel the notion that the so—called “religious wars”

of the past were the mere results of human fanaticism and



spiritualbekcess.

To fac1lltate a dlscu581on 1n whrch holy war is seen as
an element of polltlcal strategy that has hlstorlcally
utilized rellglon both as 1deology and propaganda,
consideration must be given to the deflnltlon of terms;
'Webster’s Neu Lexiconfrefers'toutheocraCy}as “goyernment by
- priests or men clalmlng to know the w1ll of God”irhThiSyaf
definitibn, in a general Sense,‘lgnores the symblotlc
relatlonshlp between rellglon and pOllthS and more 9}L?”
specifically, eludes.the proceSs by whlch-rellglous concepts
are expropriated, even mis- applled by the power structure o
" and utilized to their ultlmate polltlcaliadvantage.‘-Thls
ambiguity of terms belies a'larger academic malaisef”"
concerning the’general topic;of religionﬁ one Which"
perpetuates the unfortunaterprejudiCes‘of Centuries paStf*"
If the social sciences can do no’better[than to suggest that -
‘theocracies necessarily react to crises with.an‘appeal thbnp
fanaticism, then to what extent may we say that the o
principles of objectlve sc1ence have been applled at all°»
The ultimate ethic offSclence is object1v1ty.‘ It seems the‘>
study of religion has been infected‘With a secular bias to
the extent that a meanlngful deflnltlon of holy war has beenff
replaced wrthvthe 51mplrst1c,formula,of,fanatlc1sm.' Surely ;

science can do better.



»'By definition, a theocrady is a type of govefnment.
'GoVefnmentsvare‘involved in"fhe struggle for power, both
externaliy through foreign policies'and diplomatic
relationé, and internally'aé they interact with various
demographic groups within fheir own populations. This
attempt to consolidate power results in actual, not
phantasmic or ethereal,’conflicts that, in turn, demand
practical solutions. Despite the nature of theocratic
power, and ite origins in the development of spiritual
charisma (and, consequently, privileged status), the
political realities of government, theocratic or otherwise,
always necessitate a political, perhaps even worldly,
response. In the absence of any pre-existing political
ideology (which is really a phenomenon‘of the last few
centuries), theocracies nay appeal to'sentiments that
reflect the broadest cross-section of theif populations and
that help to provide the very basis of their legitimacy and
access to power: i.e., religious beliefs. This does not:
presume that any given population is unified in a common
political or religious struggle; rather, religious ideology
appears during periods of intense crisis, when the socio-
economic and political environment is threatened by
disunity, precisely as a method by which a particnlar

constituency may prevail and lead the community in a



decisive fashion. Thus} within middle—eastern Judaism there
were indegendus Canéanite populations to contend with, among
‘Christians warfing nobles'hampered unity, and in the Arab
world powefful intér—tribal rivalries fhreatened to
extinguish the young Islamic nation.

A word must be said here concerning the use of the term
"nation”" in the bOdyZOf this paper. It is commonly held
that nation?stateS'are a product of the‘modernvpolitical
era. It is.éertainly true that modern states possess mofe
complex political ideologies and maintain more highly
developed economic systems than did anéient societies.
Borders are better estéblished and national identity secured
in a more methodical fashion than in the past. But surely,
there are exceptions to this rule; witness the birth pangs
of nationhood‘invBozﬁia—Herzogovina and the struggle for
ethnic identity in government. Additionally, ancient
societies were possessed of fully operational (if not
complex) economic systems; they maintained long distance
trade with other states, enforced well-established
geographic borders, and developed cultural ties that held
their people together in times of crisis. This latter
characteristic may be viewed as a primitive "nationalism"
precisely because it performed the same function during the

creation of states in the modern era. As a method of



'fcreatlng thls natlonallsm, theocratlc states utlllzed the
'gldeology of rellglon just as- surely as modern states utlllzen
polltlcal 1deology in the pursult of legltlmacy _ For thls'

reason I used the terms natlon, state and klngdom

dv_,lnterchangeably w1th1n the body of th1s text

e The commonly held deflnltlon of 1deology is profoundly

'f'vague.’ Once agaln, Webster 'S New Lex1con secondarlly refers' -

f‘to 1deology as the_wayﬁof_thlnklng.of/a‘class,:culture or i:
,3findiyidual”[ andgthisfseems;to;betthefCQmmoniyvaccepted~..
”‘_definition;ofitheyword.zhfihetprimary;detinitionj'howeyeryb

r;ish“a}bodyrdfrdeasbusedhrn{supporfﬁof‘an;economic,h |

x‘polltlcal or soc1al theory [1talrcs added] i The‘difference:
;between thevtwo‘defrnltrons, 1n fact,_hlghllghts the central{d
xflssues‘rnvolV1ng theocratlc power h The more common,

- secondary deflnltlon suggests that 1deology is a- separate

‘ phenomenon contlngent only upon the whlms of aggregate
“:}groups.j The prlmary,'or‘more accurate, deflnltlon tles
1deology‘to the-1mplementatlonbof‘specrflc economlc,

'T’polrticai'or.SOCial”-agendas.’}Ideologres, then,}are ff
.hg:responses to real issues and not the re81dual consequence of

fhuman'pa551on‘ Rellglon, as an 1deology,_can be sald to
_Jpossess alpractlcal dlmen51on that eschews fanat1c1sm, but

:w1ll avall 1tself of demagogy when 1mpendlng crlses preclude



satisfactory explanations.

The’Institﬁte‘for Propaganda Analysis has defined
.propaganda'as “The expression of opinions or actions carried
- out deliberately by_individuals br‘groups with a view to
influencing the opinions or actions of other individuals or
groupé for predetermined ends and throdgh psychological
‘manipulations.” The “predetermined ends” of,theocratic
government differ little from those of other states:
political stability, economic viability and territorial
integrity.

In each chaﬁter, I éttempted to défine terms specific
to the topic discussed. For example, in the chapter dealing
with Islamic holy war (which is an institutional‘and
political reality), I was mindful of the distinguishind
characteristics of jihad as .a religioué concept that |
actually mitigated'against its inclﬁsion as a holy war
theory at all. Initially, it was enough to have working
definitions of the main ideas central to.this thesis,
namely: theocracy, ideology, and propéganda.‘ It is hoped
that through the process of academic discussion concerning
this topic, a consensus may be achieved for a clear
definition of holy war, unhindered by the biases of the
past. For purposes of clarity I chose to utilize the term

"Middle East" to describe the geographic location of



MesOpatamia, Arabia,.Egypt,band‘theWhevant.‘ The term
"southwest asia" seems vague and nonfspecific.

5 In order to emphasize'the*connectionvbetween
theocracies and holvaar-concepts['I;arhrtrariiy‘chose.tof
end discussion of its developnent_at’specific interuais,in
Judaicp\Christian and IslamichhiStdrytliFerhobviqus:reaSOns'
(chiefly, the absence of an Israelite»hingdom'after‘the
”Jewish‘diaspora‘of the first-centurny,C.E.),nthe-topic of
Judaic.holy‘war ean bedseriousiy entertained'only_upbuntil
the period of Roman‘occupationfinaPalestinev(and eertainly
no further than the Bar Kbkhbaj:ebéilioﬁwéfp1325135 C.E.).
In the case ovahriStianity;jifregardedfthetCrusades.as the
'qulntessentlal expre381on of Chrlstlan holy war, and SO I,‘
stopped there. One could argue that the rellglous wars of
Europe possessed an element-ofrrellglous*sanctlon; but 1f
:_they did, - the extent of that sanctlon certalnly paled in
comparison to that . of the medleval Crusades In many ways,
the warrlng const1tuenc1es of the Reformatlon and Counter—
Reformation represented SOClalbmovementsvthat‘derlved,thelr
holy war mentality‘and religiqus,ideolegyfrom_the'r o |
theocratic kings and popes Ofdthe'Middle Ages. Similariy, I
.rassigned*the periodhof Ottoman:hegemony_te represent the
‘apex of Islamic holy war COnCepts:;nfthe.east;

Originally, it‘was,my:intentrtd,diSCuSS modern“



extremist groﬁps and their utilization of holy war as an
‘ideological instrument. In fact, all the requisite elements
of the historical period apply to the modern era. Zionism
began as a éocio—political movement,vutilizing holy war
themes that had remained dormant since the Jewish Diaspora.
These themes were easily transferrable to the establishment
of the Israeli state, which, in many respects, resembles a
modern theocracy. Similarly, many modern Christian and
Islamic political‘movémenté‘have expropriated holy war
~themes in pursuit of their immediate agendaé simply because
concepts of holy war have been accepted socially and
culturally in their respéétivé religious traditions for
centuries. If the socio—political conditions that
precipitated the advent of these modern extremist groups
were adequately analyzed, they would confirm the basic
contention of my thesis: that gbvernments or groups, in the
absence of an alternative ideology, will avéil themselves of
the cohesive broperties of religion in response to specific
social or political crises. Unfortunately, due to the
length and breadth of the historical period, and given the
restrictions governing the size of this thesis project, I

~relegated discussion of the modern era to future research.



A Survey of the Literature
Primary Sources:

Te'eicertain extent;eI fegarded Judaic, Christian, and
~Islamic Holy SCriptﬁres as vaiuéble'firschandraccounts;
thfoughout m?'reeeereh, I used feliable;trahelatiens fer
‘these ahd‘other primery'sburces. Beth‘tﬁe New Testement and
Ehe-Qur’ah were produeed'rather early‘on in the‘deveiOpment
 5f their respective’feiths; iHebfewvworship of YHWH,Hon the
~other ﬁaﬁd, preceded:the formulafion‘offScripture by neariy
t'seveh hundred yeéfspb Therefore, i found it necessary to
"ddistinguish.JudaiC:perceptione‘of:history fiom.tha£ which
‘coﬁld be-independentij_verified thrOugh'the‘modern social
: SCiences,.especially-giﬁeh the anCity of contemporaneous
corroborative eeurceS and the_evef»increasing importance of
arChaeologicél thtribﬁtions to-the Study:of ancient Judaic
culture;‘ With respect to the sciiptufalvliterature of each
faith, I attempted to ﬁeeva several transiétidns for
semantic reasons. For exampie;.wheﬁ discussing Tanak'(or
0ld Testament)lliterature, I relied on bofh>the definitive
Masoretic text and the Peshitta (Aramaic) version. I did‘
this for comparative feasone, the 1LXX (Septuagint)

translation being excluded for its questionable reliability



in the cruCial ‘area of anCient epic poetry. For-Qur’aniC'; ”

'f'Citations I relied on Pickthall’s translation, although I,

Taugmented his work Wlth other selections, including Dawood’
';(whose work I‘conSider to be inferior){in‘an attempt to
'"iindicate the problems that have plagued Qur’ anic studiesvin
fthe west.i‘. o ‘ | o

Early Christian sources include Tertullian,bIgnatius‘

of Antioch . St. Justin Martyr, Hippolytus, St Vincent of.
Lerin, Orusius, Sculpius Severus, St Augustine, Eusebius
liand Leo the Great.' Most of these sources I found translated,
‘vin edited compilations by Anne Fremantle (A Treasury gﬁ
"_arly Christianity), EdWin A Quain (The Fathers gi ihén

ToChurch), Phlllp‘SChaff (The Nicene and Post Nicene Fathers

gﬁt_hg Christian'Church){ or‘Jean Comby (How t vRead Qhurgh;
pHistory).v‘The complete worksnI cited for early Christianity
Were:Eusebius’ History of the Church and St. Augustine s .

;ngy gitggdl(upon which I~ relied extenSively) An excellent‘
primary'Medieval'sourcey_oneswhich illustrates the extent tov

which Charlemagnelwas committed to St;‘Augustine’s ideal,

. ~“can be found‘in'Einhardfs,Lifergﬁ Charlemalne, included in
- Twe Live s of Charlemagne (LeWis Thorpe, translator) ‘ Other
__primary sources for the Medieval period have been collected

and edited by scholars such as Brian Tierney (The Middle

‘Ages, Sources of Medieval History) and Patrick Geary

10.



lReadlngs 1n Medleval Hlstory) flAiveritable:mealthof%holykﬁtf
vﬁwar rhetorlc may be gleaned from the letters of Gregory VIIt N
:":These have been translated by Ephralm Emerton 1n a e
’5collectlon entltled The Qgrrespgngenge gf __pe greggry VII
i_bI found several flrst hand accounts of the Crusades 1n the
lz.mem01rs of Raymond IV (Count of Toulousel and Geoffrey of

"Vlllehardouln to be helpful as background 1nformatlon,

"‘although I dld not rely upon them for content, a sllghtly

less contemporary account is that of J01nv1lle S.. -
_ Prlmary Islamlc sources, at least those‘translatlons"'
1nterpret1ve of ]lhad are expressed in the body of Hadlth
Cllterature bequeathed to the Musllm communltles throughout
i the-world These sources rely almost exclu51vely on the
'~value of lnterpretatlon of 1deas and are to be dlstlngulshed
,‘from hlstorlcal sources that are ore relevant to the
‘process by Wthh holy war became an’ accepted lnstltutlonal

‘response in Islam. Hadlth lS llkely to stress the proper

'51nterpretat1on of jlhad as a concept‘of personal struggle
Cagalnst sin and a polltlcal struggle for the 1ndependence of

:_the Islamlc communlty - Because‘rtfls~couched In suchr

, hyperbole, however, it appears to preach war. For~the~r

‘fpurposes of thlS prOJect I deferred to sources utlllzlng
‘the deflnltlve lnterpretatlons of al Bukharl Contemporary‘

‘Arab accounts of the Crusades, although I dld not con51der



“V}them entlrely relevant to the spec1f1c toplc, abound 1n Amlnff

f7“Maalouf’s he Crusades Through Arab yes and Francesco'ﬁﬁu?

"ﬂff;Gabrlell s ?;a ﬂ stgrlans of t_e _rgsades

 Secondary sources . .

Because the tOplC of anc1ent Israellte hlstory31Sf?
{fidependent on scrlptural con81deratlons,‘1t was necessary to:*‘ N

‘]yhspend some tlme evaluatlng 1nterpret1ve sources In thls

"lﬁregard, I normally deferred to the expertlse of establlshed e

- ;vBlbllcal scholarshlp " I dld, on occa51on,_d1sagree w1th thebhj{*":

i consensus on some 1ssues, however,‘ln the body of the paper f

f }I empha51zed whose scholarshlp I con81der authorltatlve.

’¥ﬂ77tIsraellte%Hlstory’fi Peter Ackroydf

{wThe scholarshlp I consulted 1ncluded Moshe Welnfeld v
'vi@(“‘: ronom '7 t e euteronomlc Schgo ), Jullus Bewer‘(;h;fl
:”ﬁfleEeratur »Qi‘;hg Old | stament) Rlchard Elllott Frledman

.hff( ho ‘W:ote the _‘_ble?) James D. Martln (fhe ng of Judges)i;

viand Robert P0121n-(Moses and th e_Deuteronoml

-fr,ﬂ Several

%E":edlted volumes contalnlng the works of JdMl Mlller fbf}‘;”w'dv

( The”Hlstorlcalb“

"'liatherature ) Kelth Whltelam ( The Former Prophets”)6 and A‘fﬁ}37yfff

G‘Graeme Auld-( Prophecy and the Prophets) swerepused;f;7fbi” S

fv’extens1vely

For the vast majorlty of the materlal that became;




effect, a structural model in ancient Israelite history for
“this work, i consulted six texts. Among these, perhaps the
mOSt valuablé wefe Paul-Johnson’s History Qﬁ ihg Jews, the
’admirable.(if someWhat COﬁtroversial),archaelogical analysis
~ of William Stiebing’s out of the Desert?, and the concise
yet surprisingly‘éomplete information obtained from the
Dictionary of Bible gﬁg Religion, edited by William H.
‘Gentz. A seminal work by Barnabas Lindars entitled Judges
1-5, A New Tranéla;ign and Cgﬁmgntary provided me with the
"mOSt cﬁirent'reSearCh‘concerning,the Deuterdnomic authorship
- of “Judgeé” and‘waslabsolutely central to my contention that
holy war themes.in Israelite’historyvaﬁpeared for‘the first‘

~ time in the early monafchic*period, Several other works,

'such as Susan Niditch’s War in the Hebrew Bible and T.R.

‘Hobbs’ A‘Time for War: A Study of Warfare in the 0Old

- Testament, effectiVeiy'dealt with‘thevgeneral themg‘of
Judaic warfare. Journal articlesboh the topic éf‘Judaic
hoiy war that I utiiizedywere;vRéuvéﬁ Firesténe's
"Conceptions of Holy War iniBibliCal and Qur’anic Tradition"
(Journal of Religious Ethics, Spr.‘'96, 24:99-123) and
Michael Walzer’s "The Idea of Holy War in Ancient Israel"
(Journal of Religious Ethics, Fall‘92, 20:215-235).

Given the tendency of western historians to categorize

Christian concepts’of war within the Augustinian “just war”

13



model, I,had to re-interpret much’of thé‘éxistingihiStorical
v_ iiterature. ‘I'dQ nntithink that'secularism has been
,‘uncritical,of Christian‘warfare;'I simply.beiieve that for
cultural reaSons1weStern'warfare has been favorably

contrasted to that of the Islamic east. Thus, “just war”

has been viewed as a Christian conCent,“hnly war” as an
Islamic feature,? There are}'however, exceptions to this
rule. Several scholars, including Runciman and Armstrong,
have effectively challenged this nntion (unfortunately, they
do not apply an operétional definition of holy war in the
process) . .As;will be seen;ri attempt to prove é
definitional model of ChriStian noly war based on
AuguStine's works.‘

The most noteworthy atfémpt to define Christian
concepts of war, to date, is that of John Kelsay and James
Turner Jthson, Who effeétivély draw_appropriate parallels
‘between Christian just war and Islamic holy wnr and explain
their expropriation by modern.nolitical ideologies.’ This
v‘explains their reliance on variant sunni and shi’i
traditions involving theories of war; it is essential to a
modern understanding of holy war, given the advent of
Islamic revival"and'the‘impact of the Iranian revolution on
extremist movements.'® I, on the other hand, have sought to

[

establish the religious ideological.robts from which holy
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_ywar theorles emerged, not the modern polltlcal 1deolog1es

fﬂfthat exproprlate them (although I entlrely agree w1th Kelsay:

i Tand Johnson that rellglon and polltlcal 1deology are J"

Ef‘:icompllmentary of one another) Kelsay and Johnson have also

f,Cathollc Church, Arnold Harrls Matthew s The Li f ‘an

lworked hard to establlsh a Chrlstlan theoretlcal model of
‘ljust'war‘ In- thlS regard, however, I belleve that August1ne~f

('artlculated two separate and dlStlnCt theorles of wars the‘ |
H‘.just war and the holy war;“ Establlshed texts of Medleval
.eccle51ast1cal hlstory 1nclude Henry Chadw1ck’s The Early

Church Thomas Bokenkotter s A Conc1se Hlstory f h

Timesv"‘

a._'

"}gf Hlldebrand and a multl volumed work entltled The Hlstory B

‘_ygf the Chrlstlan Church edlted by Anselm Blggs

’,Because‘the 1deawof7holy‘war as anlldeology becameithe
,.pfimary focus for thisvthesis project, the particulars‘of_-
ffcrusading~warfare werevof littlevinterest't What‘mattered
- was the agenda of the theocratlc leaders of the Crusades,
i.e., klngs and popes Hlstorles trac1ng the evolutlon of
‘ dthe crusadlng 1deal were of partlcular 1mportance in. this
\r:regard A51de from consultlng Runc1man, whose multi- Volumeduv
work represents the authorltatlve text on - the Crusades, Is

also utlllzed Jonathan Rlley Smlth’s The First Crusade and

ﬁthe Ide _f usadlng, Carl Erdman S The ergln of the Ideaff

Q_ Qrusade and Ronald C Flnucane s §Q;d;er§ h_ the Faith.
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Upon undertaklng the necessary research for the chapter” '

i on Islam, I was cognlzant of the fact that very few, lf any,

‘x‘western sources have treated the Islamlc concept of jlhad

-w1th the object1v1ty 1t deserves Works such as Dlllp _?-” :

‘lero s‘ oly Wars, The Rlse of Islamlc Fundamentallsm, andd

"TTfG H Hansen 'S Mllltant Islam, although they prov1ded some'

"valuable ba51c hlstory, tended to perpetuate the western i~
”stereotype of Islam as a. mllltant falth Other-sources,;if
such as Hazrat Mlzra Tahlr Ahmad’s Murder_;n_the_ﬂame_gi
.p*Allah prov1ded balance, however, andvartlculated the notlon
that, among the three monothelstlc tradltlons, theoretlcal |
,,Islam 1mposed a greater number of restrlctlons on the.v
tablllty to wage war than elther Judalsm or . Chrlstlanlty._l
;vquhe research of Ralph Salml, Cesar Adib, »and‘GeorgevK_
Tanham“(Islam‘andfConfllct‘Resolution,’Theories and |

' Practlces) served as‘valuable background 1nformatlon

Semlnal research 1nto the perlod of early Islamlc‘

conquest has been conducted by John W, Jandora (The MarCh

‘.From Medlna‘ A Rev151onlst Study of the Arab Conguests)iandh'

L Fred McGraw Donner (The Early Islamlc onguests rlfix:

'blcpurposes of thlS paper, T relled on Donner s work -Forl

o Qur anlc exege81s and 1nterpretatlon, I consulted John PV
‘Burton S he Collectlon of the Qur an, Kenneth Cragg s vhe'
'hEve t f vheplurnan, and Helmut Gatje s he Qu an and ts
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: EXegesisflf I utlllzed the hlstorlcal 1nformatlon contalned P

‘{’uln al Tabarl s hlstorles, translated by Phlllp Flelds, the

"”fifexcellent work of Ellas Shoufanlbv

%ﬂfby Holt, Lambton and Lew1s, R Stephen Humphreys"Islamlc

’“Hlstory

“f[and;Wlll;amvoschenwaldls'

”Lapldus Alestor_

”he Mldtle Eastv A»Hlstgvy,’Albertf"h

2Korpulu s The orlglns of the Ottoman Emplre, and:Iray e

of IslamlcnSocret;es;fvI-reliedhupon'

o these hlstorlcal texts exten51vely

UtlllZlng these sources,hlt was p0551ble to adequately's

flnvestlgate the sources of holy war theory 1n monothelstlc:f

tradltlon It does seem 1nterest1ng that rellglous 1deologyl“"T -

noperates so well w1th1n the framework of a monothelstlc '

?culture Perhaps thlS 1s due to the fact that central

‘fj~theocrat1c governments are enhanced by development of the

"notlon that one god supreme and all powerful rules the

‘f phy51cal env1ronment of humanlty ' To be sure, the anc1ent

HiEgyptlans had advanced the 1dea that thelr rulers were seml—ft“

,f;,d1v1ne w1th1n the context of a polythelstlc soc1ety xTn;

s

: “fact, 1t would be dlfflcult not to regard thelrs ‘as a

gtheocratlcvstate, The sheer multlpllclty of gods, however,‘“‘

; 17 .
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' _made 1t hard to mandate a- natlonal w1ll as. local dletles

L were arguably symbollc representatlves of varlous Egyptlan

fsub reglons and thelr partlcular polltlcal agendas.' Untll

’_Akhenaten S attempt to unlfy the two klngdoms under one god;-

tthere had been no effort to exer01se the 1nfluence of one
hg*constltuency over_the:other_ln‘anclentQEgypt Once - the p

hascendanCyhof»a*particnlar"constitnency'was3ach1eved2
v_single, directedfeffortVat-Creating_avfnationai"‘unity
becamepossible.'fDespite the,polytheismfpfvMesopotamia[,
tVarious Skyrgodshachieved-dominancepinanmerian,_Akkadian;
'rAssyrian} andeabYLQnian pantheons,.each'exercising a'
partiCularfinfiuence on‘their"respectfve commnnities’ will .
‘to‘wage'war.. Thé Successfof'theSe ﬁdominant,godsﬁ:and"their
'intimatefreiationship to the state and fts,ieaders serned’as
"é model for"ancienthiddle—Eastern societies invpursuit‘of
cuitural and‘poiitical‘cohesion. ‘In thehregion of‘Canaan; a
small_ethnic.commnnity, centered on theigrOWing'influence of
one of these‘militant gods, effectlvely unlted the concepts
ofddivine wili and nationhood and deflned (perhaps for the‘h
hfirstltime) the releVancy‘of‘holy War.' |

While Western historians have'adeqUately explained'the

“;ratlonal exproprlatlon of rellglous themes for purposes of

- war 1n anc1ent polythelstlc soc1et1es, they'remaln obstfnant

‘in thelr unW1lllngness tO‘dlscuss-the.same process occurring

18



in the monotheistic tradition. uMonotheism‘has seemingly
cornered the market on fanaticism.v It is the purpose of

this thesis project to address this misunderstanding.
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*j' The eventual success of YHWH 1n ach1ev1ng 51ngular

"ﬁ.devotlon among the Israellte trlbes developed slowly and

“methodlcally At flrst,‘the anc1ent Jews entertalned a

hﬁ”;pantheon of gods 51mllar to that of varlous semltlc peoples

“kglnhabltlng the Arablan, Mesopotamlan, and Canaanlte reglons.hgdf‘.

Gradually,:the notlon that one God held sway over all

'l:.creatlon took hold and flourlshed 1n the nomadlc env1ronment

. of early Israellte culture.ﬁ In a 81mllar fashlon, both

”‘pJudalc hlstory and Jew1sh rellglous 1deology developed overi\"

s ;tlme., ThlS chapter w1ll crltlcally analyze the sources of hﬂg

“fJudalc hlstory 1n an attempt to plece together the process

mhby whlch holy war galned polltlcal 5001al and scrlptural hfi‘

J‘approval It w1ll be demonstrated that rellglous 1deology"-”'

‘uhfemerged durlng spec1f1c perlods of soc1al and polltlcal 'j,

g{crlsls 1n the Israellte communlty, most notably 1n the
'x:monarchlc perlod, occas1onally re emerglng as’ ‘an effectlve S

';tool of polltlcal opp051tlon 1n the world of Hellenlstlc

b“v,flmperlallsm Cruc1al to thlS task 1s the subjectlon of

Wf;;Blbllcal sources to the rlgors of textual analys1s :tgﬁ;'ff7“‘

Western scholarshlp has 1nher1ted a rlch and venerable :f‘p .

"lstradltlon of textual analy81s and cr1t1c1sm from the

"ﬁg;humanlstsgoﬁythe_Renalssance_perlodf'QSrnce Lorenzo Vallafs,,




exposureiofdconstantine’S';bonatioffasnaﬂforqeryf'effortsh;d:
“have been made tobregard rellglousland eccle51astlcal
ﬁllterature w1th some measure of object1v1ty ' Even the Blblehls
;f_has come to be seen as ‘a hlstorlcal source of arguable |
1ntegr1ty, rellant, to a certaln extent, on whatever

: corroboratlon may be- achleved through the appllcatlon of

'1,'modern soc1al sc1ences

That is not to say that Brbilcal.hlstorlclsm is n¢£'
h without its defenders;-lndeed, in recent years there has
'vemerged a rev1val” of scrlptural llterallsm that has helped
to rnv1gorate the\Chrlstlan apologetlc”movement | Stlll 1f
the Blble s champlons demand that 1t be treatedvas serlous
'history, then it should be subjected to all the tests that a
. true hlstorlcal document requlres.v Surprlslngly, there are
those - who Stlll attempt to date ‘the exodus based upon the»
‘eruptlon.of\Thera, 31mply because thlS catastrophlc event‘
'helps to‘expiain'the partlng offthe Red Sea,.an event we
“accept as hlstory only because the Blble mentlons 1t
Scholarshlp,vhowever; demands more than a falthful
.acceptance of tlme honored geneologles and mythlc events 1n o
order to render‘a reasonable verdlct concernlng the accuracy
‘of»the hlstorlcal record contalned 1n the Blble Wlth a
prudent and dlscrlmlnatlng use of external sources and

1nternal textual analy81s, however, one may rellably piece
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together the essential elements of ancient Judaic history.
For the présent moment, it Will,be sufficient to
éompare what we kh0wbabout the ancient Judaic period from
Biblical sources with the cohtemporary historical record and
the discoveries‘made‘available through the archaeological
SCiences.‘ The Bible indicates twelve main periods preceding

the Diasporakthat are relevant to my research:

) The Patriarchal Age
) Slavery (in Egypt)
) - Exodus .
) Conquest of Canaan
) Judges (Confederation of Tribes)
) Monarchy
(A) United
(B) Divided
) Earlier Prophets
) Assyrian Conquest
) Babylonian Exile
) Return to Palestine
) Seleucid Domination
) Roman Occupation

This outline serves as bothian aid and a.criticalvtool with
which to compare the information éxtrapolated by histofians
and textual critics concérning the socio—politicai
environments of thégancient Judaic state with thevstéted
Biblical interpretation of history. In thé,attempt to
reconstrﬁct Judaic history and the 5criptural aéceptahée of
a holy war ideology,‘it seems reasonable to begin with the

conquest of Canaan.
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. Conquest of Canaan (1258-1220 B.C.E.)

The dlscu551on‘of events surroundlng the supposed
'vconquest of Cannan by the Israelltes is cruc1al for 1t was
: prec1sely durlng thlS perlod that Moses was credlted w1th
ld-perhaps the flrst expres51on of the Judalc holy war ethlc in
Blblrcal‘tradltlon, If the conquest narratlves cannot be
ftrustedlas historlcal,”however,‘lt is clear that the 1dea of
‘Judaicholquar'must,be?rerass;gnedrto»a later period in
© Judaic history. R ”
Accordlng to‘the Blblrcal account, the lsraelltes
lvwandered for forty years in the w1lderness surroundlng thev
h area of Kadesh—Barnea, before enterlnq Canaan (Num 20:14).
 From there they launched an invasion of Canaanlte terrltory,‘
l‘that traversed the reglons of the Negeb and either sklrted
or passed through Edom, 1n an attempt to conquer the c1t1es
'of the north 1 Spec1f1c mentlon 1s made of locatlons such
aS'Beeresheba and Hormah, 1n the Negeb aS'urban.centers‘
contemporaneous w1th this invasion- by the Blble “ Thef
lklngdoms and/or c1t1es of Trans Jordan llsted are Moab;pﬁ
rc:Edom, Punon,_Oboth leon,.Jerlcho and Al 1
There are immediate problems in ascrlblng historical
”'accuracy'to‘the conquest narratiVes 5ffthe Qld;Testament;

According the “terminus:ante,quem*ﬁproVidedrto»us‘byvthe'
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"Merneptah stele, the Israelite exodus may be dated to the
period preceding‘the reign of its author (1224-1214
B.C.E.) .Y Biblicalygeneologies, used by literalists as a
':dating method for'the exodus,»are-absolutely unreliable
given the exaggeratedalifeuspanS«of the central characters.
'Thus, we are left with”the compelling evidence of Ex.1:11
(corroborated with arcnaeolOgical data) that places the
Israelite captivity within the reign of Ramses II, just
before that of Merneptah.18 Recent‘attempts to redate the
exodus to the fifteenth century B.C.E. have been largely
unsuccessful.19 We can be reasonably assured} therefore,
that if the exodus occurred at all, it took place some time
v;in the thirteenth century B.C.E. According to traditional
dating methods, this means that any invasion of Canaanite
lands must have occurred during the Late Bronze Age (1500~
>1200 B.C.E). Unfortunately, the archaeological record
confirms nothing of the sort. |
Interestingly, the absence of identifiable artifacts
indicates that there were no Late Bronze Age settlements,
either in the Negeb, corresponding to the supposed locations
of Beer-sheba and Hormah, or in Trans-Jordan, in the areas
of Hesbon, Aroer, Punon, Oboth, Dibon, Jericho or Ai.20
This problem has led some to queetion the archaeological

dating system that places the end of the Middle Bronze Age
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.shortly'befofe the fifteenth'century B.C.E.
Correspondingly, such critics aé John Bimson‘theorize that
this allows for a much earlier exddus, which would
~potentially explain the absence_df Late Bronze Age artifacts
at.specific‘locations traditionaily‘associatéd with the
conquest.? In actuality, Bimson?s'theory‘poses more
problems than it pretends fov501ve.v For one thing, it
pléces the period of conquéét and Hebrew Judges coﬁcufrent
with a well documented Egyptién presence in Canaan.? The
‘fourteenth century Amarna tabletSf‘reférence to‘“Hapifu”’
i£surrections are only teﬁuouSiy connectedvtO'the Israelite
.community,.due to the'p:obabilitywthét/the'term,was
descriptivé bf,Soéial'statuSUrather:ﬁhan eﬁhnig:ity.23

- Seemingly, We‘afe presented,with avhistorical'paradox:_a
‘thirteenth‘Century in?asiOn,of Caﬁaén_forvwhiCh théré is no
corroborative arChaéological‘eVidencé;‘ Thisbprobiem-has
resulted in a number of.étfémpts to construct alternative
L“models* for the Israelite oqcupation of Canaan. Among |
these are the: (1)Settle1ﬁe’nt.and ‘(2)_Internal—Revolt
hypotheses. The Intérnal—Révolt model depehds almost
exclusively on social theory*and‘héSfbeen‘régarded 5s
suspectf‘ For purposes of this thesis pfojéét, the
Settlement model was used; bécause it allows for some

‘ﬁoderation.'.Regérdless,of‘the method of éccupation, it is
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clear, the Israelites settled in Canaan. A reasonable
~assumption, given the absence of evidence for wholesale‘~
destruction, is that they probablymigrated there in small
numbers some time in the thirteenth century B.C.E. Despite
- this, the fact remains that if the Biblical record cannot be
trusted as a reliable historical source, then we may assume
that the “conquest” of Canaan represents nothing less than
‘an'invention of later authors intended as an explanation of
the Israeiite presence there. The holy war themes.expressed
in conquest stories, therefore, may also be seen as
subseqnent additions. There is coneretevevidence that they
were inserted into the books of Josnue‘and Judges by an

author of the monarchic period.?
The Period of Judges (1200-1000 B.C.E.)

The evidence suggests that by the twelfth and eleventh
centuries B.C.E. an Israelite commnnity existed within the
territorial boundaries of Canaan. During this period, a
loose confederation of tribes ruled by charismatic “judges”,
or military chieftans, fought occasional battles with the
surrounding ethnic groups indegenous to the region. In no
sense could this confederation have been construed as a

mechanism for a unified response to the external crises of
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.hﬁ{the perlod;zijt 15 clear, 1n fact that the trlbes under L

'5~;§the authorlty of the judges reacted only defen51vely to the e

‘xﬁvaarlous threats to Israellte securlty,,and not aggress1vely

”nkffcomposed vaThlS poem exempllfles the very essence of an

7;:anc1ent Israellte holy war mentallty

”5ﬁfas some have thought “‘}inf*

It was at thlsjtlme,

_‘war hymn, the“Song ofﬁDeborah” was

:rThe practlce of

V?consultlng w1th God before battle 1s clearly demonstrated 1n

8 ffithe actlonswof Deboraht'and the language of Judgesf6?13 and

Uf%‘6 31 hlnts of God's endorsement of war., If these themeskf"

";are accurate 1nd1catlons of Israellte culture 1n the e

"vl_confederacy perlod, then, 1t must be surmlsed, a holy war?ffwmf

"'f‘years

"mentallty preceded the monarchy by at least two hundred

the scholarly consensus malntalns,;‘;_:'

,uf:‘There are problems, however, w1th the credlblllty ofijthj:“"

‘glthe consensus on thlS 1ssue.. Many of the scholars who
&:champlon the anthulty and accuracy of thls poem actuallyfwj‘°

'bfgtake a llterallst approach 1n thelr methodology

o 5cons1derable lack of attentlon 1s pald to the hlstorlcal {

"\:consensus, in thlS regard -'For example,,there 15»

'.“'j‘con51derable ev1dence that the practlce of d1v1ne

- consultatlon before battle was an anc1ent and venerable

l\Mlddle Eastern tradltlon de51gned to 1nvoke God’




pfotection,'notghis approval, in war.?® This practice had
argnably become a ritual observancé’devoid of any prqfound \
significance,fbr the Israelite community.?® Recent research
has»tended tn‘throw doubt on the supposed antiquity of the
poem in question, as well. It would not be an overstatement
to conclude that the “unanimous” consensus on the issue nas'
been effectively shattered. A cbmprehensive study of

" “Deborah’s Song” was completed in 1995 by Barnabas Lindars.
This seminal work represents the current Scholarly research
concerning the pre-monarchic period of Judaic literafure and
may erm the basisnfor a néw consensus‘.»31 Lindars’

position, based on an almost line-by-1line assessment of
“Deborah’s Song”, is that the poem was probably composed
sometime during the early monarchy and is singularly out of

place in the period of judges.?*
The Monarchic Period (1020-597 B.C.E.)

In discussing the Israelite monarchy, one must be-
cognizant of the wvarious stégés‘through which it passed.
For example, upon examining the early monarchy, a serious
scholar should not expect‘to find mature, fully formed

expressions of the holy war ethic. 1Instead, scholarly
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1,analySiS'mightVdetect indications offanﬂemergingvégeﬁdaﬁthati-l

B 'nece551tated such expre831ons. Reallstlcally, 1t would be

'nalve to class1fy the early perlod as part of the unlted |

hmonarchy at all"glven the heSltanCY w1th wthh many sectors_fzs‘

o of the Israellte communlty surrendered autonomy.‘ Only after~g,f,

“the cons1derable mllltary successes of Dav1d could 1t be
v'truly sald that the Israellte klngdom was, ln'anygsense, 2
- unlted geographlcally

If we are. to 1mpute ‘some credlbllty to the research of >

o Llndars'(and others who comprlse the ‘new consensus) then 1t;f"

'dwould be reasonable to expect that holy war themes llke
those expressed 1n the book of Judges were the product of avy
:later author Arguably, thls author operated sometlme‘ln
"Q‘the monarchlc perlod As w1ll be demonstrated oral -
hhlstory, Yahw1st1c, Elohlstlc,‘and Deuteronomlc‘llteraryb

comp051tlon converged 1n the monarchlc perlod to produce a S

_»'Judalc model for holy war ;‘The perlods a581gned to each of . {;

l;,these llterary tradltlons are as follows early;monarchy_j?wal

'7,](oral»hlstorles) unlted monarchy (Yahw1st1c sources) and,fff5: ST

i?fd1v1ded monarchy (EthlSth and Deuteronomlc sources) .?Itf

‘would be the task of the Deuteronomlc hlstorlan(s)_tof.f'ff:

ER essentlally reconstruct Judalc hlstory in the books of

h Deuteronomy,vJoshua, Judges, I and II Klngs,_I and II

o Chronlcles, and Samuel 33 ggf‘

svffZQin»’f'




As prev1ously noted, the relgn of Saul can. be placed 1ndv ’

i’the perlod of the early monarchy, even though he dld

- enomlnally rule over a’ unlfled klngdom. Untll Dav1d’

Tysuccessful campalgn agalnst the Phlllstlnes, thefIsraelite !,c
klngdom would remaln geographlcally small 'Davidit fd_‘ |
lrelgn(1000 961 B C E ) does, 1n fact, straddle the perlodsl
of early and unlted monarchy, and although he began the ;L’:
“dtrend of centrallzatlon typlcal of the unlted monarchy, the
'hperlod of true unlflcatlon belongs to Solomon s relgn (961—o_.

A IS
'*922 B. C E ), when state 1mplemented pollc1es and the

lftnatlonallstlc 1deology of rellglon compllmented each other

That 1s not to say that the task of creatlng a unlfled

Ilildeology was completed under Solomon,_ln'fact, prec1sely

"‘because there were no external crlses durlng th1s perlod,

d;;&the 1ssue remalned relatlvely dormant.. It would not be

’funtll the catastrophlc Assyrlan 1nva51ons of the seventh -

.-century B. C E that the dlre nece331ty for a natlonallsm

'vi,would emerge, produc1ng the work of the Deuteronomlc school

'~,of hlstory (1t was' durlng the relgn of J051ah that ‘a

fifragment of the Deuteronomlc law code was_"dlscovered"'lnluf

| J:'the:J.erusalem te-mpl;e);»ﬂ.'vv- i



. The Early Monarchy (1020-1000 B.C.E.)

e The 1n1t1al causes. that produced the 1nst1tutlon of the

‘_monarchy and resulted, almost four hundred years later, 1n -?j

v‘,the extreme natlonallsm of J051ah’s relgn could be found at

the end of the perlod of judges. The confederatlon found 1t B

11ncrea51ngly dlfflcult to surv1ve the hlghly competltlve

o env1ronment of the anc1ent Mlddle East as the Israellte

“trlbes had many adversarles w1th whlch to contend for>
lresources A dec1s1ve moment had arrlved in Israellte _h
N history.'rThe'needifor a strong, unlfled government‘that fd
'could'foster and.protect'aicultural 1dent1ty,’and thereby
'hlnsure the surv1val of the Israellte communlty, now worked
N to produce the 1nst1tutlon of the monarchy.m In addltlon,b‘
'thlS monarchy would marry. the secular perogatlves of
mllltary defense and economlc pollcy w1th the unlque
attrlbutes of religious authorlty | In short, Israel
developed as. a theocracy.v |
' Inltlally, thlS fledgllng monarchy suffered under the

lncon51stent leadershlp of Saul who fought tlrelessly
:agalnst the external threats to Israel but offended the
‘general populatlon w1th hls volatlle personallty The
‘Israelltes had been he51tant to hand over such authorlty to R

T a 51ngle 1nd1v1dual the very notlon seemed to v1olate thelr‘
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 sense of independenCevand autoncmy This Wariness of
‘central authority was typical of the prophetic community
The,prophets, who had wielded con51derable charismatlc power
in the early’Israelite communities, feared an er051on of
their power base, once the king was app01nted.d ‘The pOpular
'cry for politicalgcehesion was too insistent, however, and
fhe prophet Samuei relented, placing Saul-onvthe throne of
“Israel. vAithough he biessed the new king, Samuel performed

‘thefritual with a warning:

"This will be the manner of the king
‘that shall reign over you: he will"
take your sons and. appoint them unto
" him...and he will take your daughters
to be performers and to be cooks and
to be bakers. And he will take your
- fields, and your vineyards, and your
olive yards, evenathe.best of them
to his servants...He will take a tenth
- of your flocks and ye shall be his
servants. "%

These words were especially meaningful to the tribal leaders
_"th, for their own reasens, resented any circﬁmventibn of
their independent pOlitical_statUS; As the power Qf this
monarchy grew, eclipsing the influence of both prophet-and

- patriarch, so did rnfal cppOSifion to'thefpolicies of
centralized'gOVernment.”"The faSk'facingvthe monarchy’wasv

to effectively counter these»ruralfc0nCerns with an appeal
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"to“a greatér"concept‘ namely, the notlon of Israel as a’ fgf

. natlon under the protectlon of Yahweh It 1s no acc1dent'of"w

: hlstory that in. the subsequent env1ronment of the unlted
avmonarchy the "Song of Deborah" w1th 1ts natlonallstlc

. themes, was most probably composed
"Scriptural DevéIOpmentsy
As- the need for polltlcal centrallzatlon and

R mllltarlzatlon 1ncreased, there emerged a genre of

Vpropaganda that exproprlated tradltlonal dev1ces (Judaic -

o verse) in an attempt to construct a natlonal pollty, based.

”ﬁ“on the unltlve propertles of rellglous culture.p At flrst,_'“

”7”1t comprlsed only an awkward attempt to place natlonallstlc

v'ifrmotlfs 1n the chaotlc years of confederacy.v As the-

1ntegr1ty of thlS propaganda developed Yahweh became the '
"symbol of d1v1ne leadershlp and would be 1ncrea51ngly

F”percelved as the agent who shared HlS salv1f1c prOpertleS

i\fw1th the Klng It was, arguably, in the tlme of Dav1d'

"‘«relgn (certalnly by the end of Solomon s) that anotherv
‘f nationallstlc'poem,”"The Song of the Sea" would flnd 1ts way
ftalnto the Israellte vocabulary "The Song of the Sea" was a-

751gn1f1cant plece of Judalc verse,‘most notably for 1ts

'7;eference (the flrst one of 1ts klnd 1n hlstory) to Yahweh



vf*fcenturles B C E. ), and P (Pr1estly,6th century B C E )

‘fas a God of war, who protected andélurtured the Israellte thﬂu:

,fcommunlty..‘ Although Blbllcal "purlsts" argue that ample7”3‘7

ffev1dence ex1sts elsewhere 1n scrlpture for a. GOd Of
~'fbretr1butlon, 1t becomes essentlal to deteremlne when these y B
?;spe01f1c elements of Scrlpture were developed ?l?h?r””tlbb

’b”verbally or 1n thelr flnal wrltten form

Blbllcal narratlve is’ largely the product of fourfwfff“nh»i'-ﬁ

' Ainterwoven sources The J (Yahw1st lO 9th centurles B C E )

'VV}E (Elohlst 9 8th centurles B. C E ) 1D (Deuteronomlst 8 7th i_,wt

stchools of llterary tradltlon.ab The Blble, therefore,»ﬂ

'“ﬁbcannot be read as a chronologlcal document due to the

'Vluldeologlcal and soc1al agendas that obtalned at the varlousrffpr
'vttlmes of comp051tlon, requlrlng the creatlon of hlstory ( ..f

,Puoral verse and wrltten prose) long after the events 1t

‘v,,;descrlbes occurred Thus, although the Exodus most probably;ld

f”took place 1n the thlrteenth century B C and was rendered

ﬁf‘verbally 1nto the collectlve Israellte con501ousness, 1t wasngf'””

,ﬂ?not untll the tenth and nlnth centurles that spec1f1c
'*fgelements of that story, contalned 1n such poems as "The Songiﬂh7?
flof the Sea",‘were recorded 1n wrltten form by the Yahw1stH‘;Qf
ﬁrsource.> Addltlonally, much}of scrlpture dld not appear.fn -
::rltsvflnal wrltten form untll after the 1nfluence of the

TfPrlestly source WhO/ operatlng 1n ex1llc tlmes, edlted and L



redactedﬂthenpoeﬁs;ﬂfolk;tales;land}fragmentary'accountsfz'
fithat eventually comprlsed the Pentateuch - |

‘The 1n1t1al task of the scrlptural scholar, then}ishto‘f
tdetermlne whlch books of the Blble were more heav1ly
1-1nfluenced by one school or another,,and uhen they were
wrltten - The follow1ng table deplcts the current consensus o

concernlng Blbllcal authorshlp relevant to thlS the81s o

pro;ect“:

'_Genesisv"“;i‘: quE,_Pl
Exodus “:rrf: “J; E, D, Pl‘hl
‘Lev1t1cus:ui‘il~Pf‘Tﬂvv

vtNumbers ';Q'g;tJ?ﬁEigév
Deuteronomy | E, Dd |
dJoshua ‘do': D

“:nJudges i{i,‘ D
I Samuel ,t_-eD_i.T
fII Samuel - 1D

 Note the.prominencedofdthehbeuterononlc!hiStorlanbln’thei
"creatlon of early texts, partlcularly those whose subjecthrr
matter pertalns to the conquest narratlves'(Deuteronomy,'
[xJoshua,‘Judges and I and II Samuel) | The socio- polltlcal;.
:‘agenda of thlS Deuteronomlc hlstorlanf ) w1ll be o

ﬁ"subsequently dlscussed at length in an analy51s of the
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divided monarchy;

| The table also helps to illustrate that the J, or
Yahwist, literary tradition was instrumental in the early
ccnstruction of exodus texts, at preciSely the same time
vthat nationalistic poems such as "The Song of Deborah" and
"The Song of the Sea" (ih their,pristine oral renditions)
Were emerging as monarchical peraganda for centralization.
'This represents ndthing iess than "polemic history", in
‘which therelienation of indigenous cultures was achieved
through the sanction of holy war. In their scholarly
analysis of the Yahwist source, David Rosenberg and Harold
Bloom have observed that the self-defined "jealousy" of the
Israelite God reflects, iﬁ_essence, the "zeai of the divine

n44 Additionally, Rosenberg and Bloom have found"

warrior.
that the exodus represented, for the Yahwist author, not a
liberation from bondage so muchias the beginning of a "new
exile" (forty years of wandering and the uncertainty of the
" confederation period) .*® The Yahwist author, then, probably
regarded the establishment of an Israelite kingdom as a type
of political and social renewal for the community. In this
context, even the prohibition of images was an expression of
Yahweh’s "dynamism", a dimensioh;that contributed to the
Davidic notion that "everything that matters is perpetually
‘new."‘S The two nationalistic poems of'the period were
expressions of this renewal in which a new nationalism,
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ff;centered on falth 1n Yahweh and hlS representatlve the Klng,i*"

:f-;was emerglng ThlS process would come to frultlon durlng

'h,‘the relgn of Solomon, when the Yahw1st author reflned and

vﬂlnstltutlonallzed the concept of theocracy 1n scrlpture.
The United Monarchy (1000-922 B.C.E.)

What dld thlS "renewal"‘of lsraellte culture entall7l
v”_For one thlng, 1t resulted 1n the establlshment of polltlcalﬁdj
,jand rellglous authorlty 1n Jerusalem | The relocatlon of the”

g,FArk of the Covenant there by Dav1d set the stage forbw | |
"portentlous polltlcal and rellglous reforms that would gz],
'"further sabotage the autonomy of rural const1tuenc1es “‘

h,*Slgnlflcantly, 1t was Dav1d who flnally subdued the g:p?ﬂv

.;r,Phlllstlne armles, utlllzlng, no doubt, the 1mpre551ve:“g,.m

"warrlor zeal" the Yahw1st author had t01led so tlrelessly

uto produce.ﬁ leen the reasons for centrallzatlon, thevw*7””

5'empha81s on‘"renewal"-ln thls perlod and the developlng'””

95}“1progandast1c tools utlllzed to pursue natlonallstlc goals/ é’sﬁl‘w

e natlonal 1deology now began to emerge In thls regard, the T[Ep

'?h"bless1ngs of Yahweh" on the natlon entalled nothlng less
‘i than Ellul’ "predetermlned ends" of government polltlcal
',stablllty, economlcaprosperlty, and terrltorlal 1ntegr1ty

. As the mllltary stature of Israel 1mproved, polltlcal



ind religioué reforms wefe pursped Vidérdusly,v,Under
‘Sblomon, the.instituﬁion of'the'moharChygbecamé synonimous
with religious authority andfthé’femple inJJerusalem emerged .
as the_effective foyal;dQHaStic chépél.of the the King.*’

~ The course purSued by SolQmon provoked considerable
opposition to hispoliéies, éxpectediy from thosei
‘-tréditional'poékété Of’disaffected'constituencies that
continﬁed tQ suffer from‘diminished status: tribal ff
leadership and the prophetid schools. Although prophetic
opposition to‘state policiés daréd not raise its voice too
loudly in-the,SOlomonic‘period, an anti-monarchic sentiment,
born of dissatisfacfion with the corVee began to emerge.
This political feeling would express'itself‘in subsequeht
movements as ailoyal Yahwistic critique of royal
"orientalism".50 Just as the pro-monarchichahWistic
authors of scriptural tradition were helping to create a
feligious propagandé for the state, prophetic social
movements were beginning to incorporaté holy war motifs into
theif own agendas. It was the specific intent of the
Yahwistic author, who.reinterpretéd the period of exodus énd
conquest in nétidnalisticuand theocratic terms, to de-
légitimize the‘Qpposition thh‘with "historical" proofs and

theological statements based on Scfipture.
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. The Divided Monarchy (922-597 B.C.E.)

When the-spciél.tehéiohs'of unificatidn beéamé‘too much
for the diSparéteTtriEés to bear, the kingdomvrﬁﬁtured in
922 B:C,E, ;eq?;nngeroboam in the north.tb»ruie“oVerﬂthe :
‘laréeftkihgdoméfgIsrael‘and Rehoboam in thé s@ﬁthjto‘ ”
administer Judah. Throughout the period of divided
ménaichy;ithevngrthefﬁ éhd:éouthérn‘kihgdoméléonﬁinued thé
process,bf centralization buﬁ”with véryiﬁg réactions'from_
their respectiVe Oppdsition movemehts.: .

In a way; fhéinQrthern kiﬁgdom‘cgntéined'thevseedé of
its own degtruétiph, It had been thé‘northérn rufal tribes;
suffering»uﬁder‘thé yoke of forcedvlabor inrthe south, that
had?rebelled’agaihst‘Jerusalem. ThevmoSt Virulgnt anti—:‘
government fOrces, thern, were concentrétéd invthekingdom of
’Israel,izIn‘ah atféﬁpt to subvert any invasioh-plans from |
the south,‘hoWéverﬁ Israel embarked on the samé‘
centralizatiqh policies that had prbvehkto be .the downfall
of the unified kingdom. Within fifty years of its
inception; fheylsfaelite kingddm, led by‘the pQwerful Omri
dynasty, locaﬁéd its religious‘and political authbrity in :
thé urban centers of-Bethel and‘:Samari‘a.E'»1 This resulted in
a greatbchésm‘between'the‘citiesvand the rural poor‘that'

might have provoked tribal opposition were it not for the
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statefs acComodationkof local‘cultic traditions and
‘practiCes To a certain extent,'thebroyal patronage of
1nd1genousbBaal cults and the erectlon of the golden calf at'
Bethel molllfled local opp051tlon to royal policies.
Unfortunately@lthese attempts at synchrotism only angered
the propheticvcommunityy‘which now positioned itself‘as
God’s scourge:on the monarchy.

Increasinglp; the prophets‘of7lsrael had witnessed the
'er081on of thelr polltlcal and moral authorlty in soc1ety
‘Now, they could only watch as in the north they were
replaced w1th "court prophets who were nothlng more. than
royal sycophants. Such men comforted the apostate Ahab in

hisbcampaignsjadainst Ben—Hadadv(Klngs 20:13).3 This =

”'fobvious circumvention of proper‘authority‘offended’the'sense

of moral consc1ence and orthodoxy of the prophets In ‘the
north thelr outrage would Vent 1tself 1n aggre831ve, antl—
'monarchlcal outbursts tlnged w1th the moral 1mperat1ves of
'holy war . : |

.In Judah, to the south; criticism was muchxleStharsh;
fpartly because'theimostvviolent.opposition tobmonarchp had‘
valways been'in~the“northj but.also, because the southern |
klngdom was much smaller and ‘the burden of admlnlstratlon
was less severe.” Addltlonally, Judaean KlngS»llke -

JehosOphat (873—840 B,C.Ell, rather than capltulate to local
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politics by assimilating indigenous Canaanite culture, chose
to utilize the‘reiigious»community of Jerusaiem to enforce
~cultural unity throughout:the rural areas of Judah.®® This
did not always Work, however, and occasionally the need
arose to repair the damage done by someone like Athalié
(Ahab’s sister), who had attempted to "Canaaniie" Judah.®
Interestinglx, the first of the great southern prophets,
Isaiah, began chastizing King Uzziah for his apostasy
directly after the destructive influence of Athaliah’s
reign. Still, the‘southern-prophets always ended their
discourses with messianic references, promising the futﬁre
glory of Judah under the restorétion of the Davidic line.>®
This stood apart from the gloomy themes expressed byrcritics
of the northern kingdom, as exemplified in the diécourses of
Amos and Hosea. Perhaps sensing the tenuous existence of
Israel, which found itself assailed‘by prophets and menaced
by emerging Aramaean and Assyrian hegemony, the Elohist
author emerged. - The Elohist attempted, in ways sfartlingly
similar to the Yahwist of the United Monarchy, to craft a
northern nationalism.®® Although it ultimately failed in
convincing the north to unite, the Elohistic literature
would become another of the great "schools" on which later
scripture based its authority.

Sufficient diversity among the Judaean tribes, coupled
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With the:miid;.fetibereistent;"prophetic criticiSm ofISaiah s
,'and the heterodoxy of the north, produced a need for a.
.southern rearticulation of the YathSth nationalism SO
v

recently abandonded ; Indeed, the climate had become almostv
zdesperate after the fall of Israel to the armies of Assyrla
in 720 B;C.E,,‘a blow that shook the Judaean kingdom to 1ts
very core.® The combined‘forces:of state‘and religious
authority, in thetsouthdﬂhad to sOmehom~reproduce&ahsense of
cultural identity and military resolve unequaled Since the :
.era of David. ‘and Solomon The united monarchy had
successfully}created Israel’s Warrior God,; now-the,Judaean“

dkingdom had to,resurrect‘himvin an effort to conVince'the‘

' peOpie?to’fight unceasingly andunmercifuily’against,the
"dpowerfui forCeS‘amassing‘outside the:Judaean‘borders.

. “As fortUne.onld haue it, the timely'"discovery" of the

1Deuteronom1c Law occurred at preCisely this juncture in
Y»Judaic history, prOViding the Judaean king Josiah (622

-B.C;Er) with the framework from which a new theocratic
: nationalism‘could_be‘constructedf,*61 'The:Chapters of
“oDeuteronomy included in this fragment lamongvother things,a
ufexpounded upon the events surrounding the Joshuan campaign
in Canaan immediately follow1ng the migration of Israelite
tribesvfrom»Egypt in»the thirteenth century B.C.E. Given

the lack of arChaeological evidence to support the existence”
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" of this campaign, it can be surmised fhat the Deuteronéhic
éuthor responsdbie for the Temple Sgroli created this stOry’
for reasons comprehensible oﬁly'to_the intended audienCé‘of
his day. What was‘thé_uﬁderlying péiitical and social
environment that determined thé views of that audience,
then? |

In 622 B.C.E., during the reign of Josiah, the southern
kingdom still reeled from the paralyzing shock of the eighth
century Assyriaﬁ.invasion of Israel. The northern kingdom
Withered under thié fierce assault, and its people's
political‘and religious institutions were subsequently
assimilatedvintb Assyrian and Aramaic culture.®® Ominous
signs in the east indicatedvfhe growing power of Babylon; at
best, survival for thektiny Judaean kingdom seemed tenuous.
The example of northern absorption into Aramaic culture must
have convinced the Déuteronomist of the absolute necessity
for unity and unquestioning loyalty and sacrifice. It was
no time for scruples in the conduct of war; the situation
called for ruthless defense of the‘hation, lest the fafé of
the north (the annihilation of Judaic culture)‘should befall
the south.

Intereétinély[:whenyone really examines the holy war
exhortations\tréditidnally éssociated with the discourses of

Moses in Deuteronomny, there appears to be a considerable
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hdfemphasls placed on the unlqueness.of Judalc culture and the‘f"
'fdanger of 1ts p0851ble "contamlnatlon" by Canaanlte A
:vwlnfluences._ The charlsmatlc llberator of Israel was
>fﬂportrayed asvhav1ng urged the Israelltes, when engaglng;v'v

"flett'teS' Amorltes, Canaanltes, Per1221tes, H1v1tes or

J_gn,ﬁ;save’;il§é nothing that breatheth,t
_tlgthat they teach you not ‘to do after all
. their abomlnatlons, which they have done
e unto thelrbgods . [Itallcs added]
“This referenceltOdallenrculture‘is’strangely outvof conte%t‘v
~in an enulronment of dlverse Israellte lnterests, esbecially
_ glven the autonony.of the trlbal unit. Slmply put, as
‘:unlfled Israellte culture did not ex1st 1n ‘the post exodus
‘perlod of mlgratlon, therefore,rlt could hardly‘have been in
dlmmlnent danger of corruptlon The cultural enVironmentdof'
~ the Judaean klngdom in 622 B C. E however, 1nher1ted the“t’
‘ .themes of unlflcatlon and natlonhood SO adequately crafted
"by the early monarchlcal and Yahw1st1c authors, desplte thev
stresses they had endured after the fragmentatlon of the‘
'vklngdom The words of Moses, and many of the‘"hlstorlcal"
flgures contalned in the books of Joshua, Judges,dI SamUel
and I and IT Klngs,'arguably belong to Judalc soc1ety as it

ex1sted ‘in J051ah's relgn and reflected the 1nfluence of a

new author, the Deuteronomlst _and his polltlcal agenda,“_-
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‘This'agénda inéiudeq tﬁexinSértion Qf-h§l§ war,theﬁé$ in
conQuestfnarfativés that poséessed‘great'piopégéndistic -
valﬁe“in the'éffdrt_tbki@véntﬁa;céhteﬁporary nati6héiiém;“,
‘,There'is currently a Iiﬁély disgu$$§i§h5émdng schélars“
with regafds to deférminingjthéfperibd'ih whi¢H*t£e{
Deﬁterdnomic'Histériah‘actuaily_ékéftéd_hié iﬁfluence on the
 s¢riptur§l liferatufe of hisbday. Martin Noth has concluded
that the‘éntire:Deutérbnomic‘History‘muSt;be the work of a
single‘individuai; opérating in‘bost—exilic Paleis‘tinbe.é6
Crosé and Nelsoh} howevér, are-of the miﬁd that an §piqinal’
bédy df Deuteroﬁdﬁic’writings werevCOmpletéd'in‘th§ Jo$ian
-kingdom and redacted, or edited, during thé Babyldﬁian |
exile.® It seems, given the conﬁection to‘its discbvery»iﬁ_:‘
the Temple, that this latter viewvcdncerhing Deupéronomy,is ‘
the more‘feasonable-assertioﬁ.68 Despite‘disagréément,upoﬁ;3 '”
thé»exéCt~déte ochompositiQn, it is élééf‘that'the spéecﬁés:’
of Deuteronomical chafaéteré ére orations, at Variancévwith 
other historiCal sources, and intended to sway the audien¢e
of a later period.® ‘In‘this Way, the period of conféderacy"
portrayed in the Deutefonomic Book of Judges was-transforméd
into a mythic era of unification‘andvnationalistic‘resolvé'
more typical of the Monarchié.period to come;mk |
Although the theocratic nationalism-that.piaced'tﬁe

appropriatefpolitical and réligious capitol in Jerusalem was
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overthrown in 597 B.C.E. by the Babylonian invasion of
Judah, the stature of the Deuteronomist's work was assﬁred.
The officialvorthod0xy concerning Judgic prescriptions for
holy wér and the future revivél of the Jerusalem mqnarchy
(as exemplified-in messianid litrature) waé fifmly'
established in thé cdntributions of the Deuteronomic
author.’ What made the ideas‘of the Deuteronomist "holy",

~ especially those defining the Judaic concept{of war? was
their association with the "social values and ideology'of
the Israelite monarchy."’? The problem of aﬁti—moharchic
sentiment was effectively deélt Withifhrough the Création'of
myths that portrayed the positive contributions of
"historical" figures (in‘spite of their character flaws).”
In this way, even the negative influénée of Solomon could be
construed as harmonious with general messianic and
nationalistic themes.

The reforms undertaken by Josiah in 622 B.C.E.,
although they stressed the themes that would become future
orthodoxy, were entirely too superficial to be of any use to
the Judaean kingdom of the seventh century. In an attempt
to create cultural unity, the misguided king plunged his
nation headlong ihto a bloodbath. Heretic priests and

native Canaanite religious figures were massacred as Josiah

became obsessed with the unification of society under the
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- ethical terms.

péwerful influence a
ineffectiveness of
Isaiah who saw the ¢
Thus
with some trepidatic

to unite the kingdon

Jerusalem would fall

B.C.E.”>

In retrospect,
the.Periodvof Monarc
for Judaic warfare/
the opportuﬁity for
Canaan was a mythic

later monarchic prog

the crude theocratic

the Joshuan campaign
time Josiah reigned
tide of Babylonian h

largely reinterpreti

»f Israelite nationalism.’® The

Tosian reforms influenced the prophet

langer to Judaic culture in spiritual and
5, the efforts of Josiah»were received
n by the nation and laéked the vitality
1 in the face of Babylonian aggression.

to the conquering armies in 597

the holy war theﬁes that emerged during
*hy represented only a theoretical‘model
in that they were never provided with
full implementation.’® The conquest of
event, invented for the purposes of
aganda. - David’s exploits did utilize
nationalism of the day but the model of
1s had notbbeen invented yet and by the
in Jerusalem it was too late to stem the
legemony. The Period of Exile was spent

ng the failures of the past and

integrating prophetic themes into scripture. In this way,

the Priestly Authors explained that had God withdrawn his

protection of Israel, in response to heresy and neglect of

his worship.

As the Assyria

n Empire came under the domination of
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‘the Persians, theldesire’for Israelite?repatriation

increased. In 538 B;C.E{,'the Israelites were given -

'vr perm1351on to return to thelr lands, an-eVent'which'

1nfluenced the Prlestly Authors to "rewrlte" parts of the:
Deuteronomlc Hlstory in I and II Chronlcles.' Thls was
accompllshed for the‘purpose of prov1d1ng a polltlcal model
for the re- establlshment of a Dav1d1c klngdom in

Jerusalem The restored monarchy was serlously weakened
however, by a lack of Per51an support, 1t was percelyed.asya
rallylng p01nt around which natlonallsts would cause |

. conslderable trouble‘for the Emp;re.78 The fractUrlng of
Judaic‘politicsuresulted, inv322 B.C. E. in the absorptlon'
of Palestine>(reQSettledVCanaan) 1nto the Emplre of )
Alexander, and hence;vinto the‘Hellenisticvsphere-of Graeco—

Roman culture.’’
~ Seleucid Domination (201-141 B.C.Ef‘

After the:disintegration of Alexander's empire in 305
FB;C.E., when,adninistration_of,the various satrapies was
contested,withinvthe,upper~echelons of‘Macedonian |
, leadershipf Palestine found‘itself at the'center of a’geo—
political struggle.® ‘The Ptolemalc Dynasty in Egypt

’1n1t1ally supported the Seleuc1d cause agalnst Antlgonus,
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who had seized the.reigns of power in Babylon in_315 B.C.E.
After a decisive victbry at Gaza, in 312, Seleucus laid
claim to'all the lahds west of Babylon, including Syria and
Palestiﬁe, Although Antigonus would try to re-establish his
influénée.ih’the regiénvon several differeﬁt occasions, he
uitimétely failed, leaving Seleucid and Ptolemaic interests
tQ contend fdr'political domination. For a Considerable
length of time, Palestine was to be administered ﬁnder
Ptolemaic ruLe; however, in 201 B.C.E., Antiochus III took
advantage of the chaotic situation after the death of
Ptolomy IV Philopator and re-exerted Seleucid control over
the Levant.®

. The process of Hellenization was well under way and
culturally, at ieast, had achieved some success. A class of
Hellenized Jews asserted their social and economic influence
in Palestine, complimenting the policies of Antiochus IV
Epiphanes, who now ruled.as.the Seleucid king.® That is
not to say that there was full compliance with Seleucid
interests; the traditionally held view that Jewish
opposition to Antiochus’ policies was based upon religious
principle, however, has been largely overstated. In fact,
Antiochus’ agenda was surprisingly liberal, resembling
thhing less than a re-articulation of Alexander’s cultural
universalism. Antiochus’ goals were mainly political and he
saw in the promulgation of the Zeus Olympius cult an
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- opportunity}fof.natiéngl ahd‘social unity*rather_than
religiOus persécutioh.@ Similérly/'the iﬁtrigues which
résulted in’thevremoval of Onias as‘High-Prieét in Jerﬁsalem
can be’interpreted as the result of'poiitical péwer
struggles between wealthy JéWish famiiies for prominenCe”in
the community and Weré not indicative of ény particular
rélig.ious.agenda.84 .The propbsed restruéturihg of political
power, that would establiSh7Jerusalem'as'a.polis in the
Hellenistic scheme, galvahized the oppqsition into an
organized nationalistic movement.®®

In the effort to gaih_popular.Support, this movement :
utilized a historical holy war propaganda és a type of |
unitive methodology. By this time, however; the politicai
‘struggle for ihdependence was indistiﬁguishable from the
ideology it employed. 'WheréaS‘ancient‘thchratiC'government
had firSt’embloyéd religibus idéology, socio~political |
independence movements now expropriated it with a devotion
deepened by time and tradition. Thus, it seems, Antiochus,
was entirely justified in equating Jewish religion with
Jewish nationalism, és the armies‘of Judas Maccébeus
éxpropriated orthodox theocratic nationalism from the
Deuteronomic literature in the struggle for an indepéndent
Judaea.\86 Indeéd, the rebuilt Temple was the cehtral.Symbol‘

of oppositibn in this nationalistic moVement, as the
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“; Maccabean leaders became 1ncrea51ngly obsessed w1th Seleuc1d3

151 sabotage of legltlmate prlestly authorlty (as ev1denced by

i»lthe usurpatlon of Onlas)

‘;The "Hasmonean revolt" as 1t has been called by

hlstorlans,.must be adequately examlned 1n soc1al sc1ent1f1c ‘

,termsu To begln w1th the word "revolt" 1s s1ngularly vague{;-w"f

: and self defeatlng, 1t 1mplles somethlng between a
,frevolutlon and a rebelllon. The natlonallstlc movement :J"'
v:"under_theiMaccabeesfwasvln no'senseaa revolut;on}";,w¢j~’

‘”uaIt.neither‘advooated nor_achleved_anv;Structuralxohange’ini

:ﬁ:thehadministrationiof Judaioﬁgovernment, rellglous law, or

“l_ﬂéulturai"institutions}. It merely re artlculated the demand

"ﬁfor an autonomous Jew1sh state w1th a. recognlzed central

’vtgovernment 1n Jerusalem Addltlonally, 1t sought to reverse*'

. some of'the 1nnovatlons»(espec1ally rellglous) that had been»iﬂ

'»jlntroduced by the Seleuc1ds 1n an: attempt to. foster: o
Jtecumenlsm v Antlochus, as determlned as he was to 1ntroduce ‘:
“ﬁHellenlstlc rellglous forms, dld not propose the destructlonrt

"fof Jerusalem or the lnfluence of the rullng ellte there | ﬁé;“

| was. merely 1nterested in- the subver51on of Jew1sh authorlty'}"

.Ito hlS own purposes,‘ln short, he utlllzed ex1st1ng Jew1sh
: 1nst1tutlons 1n pursult of the Hellenlstlc cause.;fThexfj~”*‘

o natlonallstlc agenda, 1n turn,_focused~on removalTofrthé

; Seleu01ds from power and the restoratlon of a Jew1sh state.vff;‘*




This faCt‘fifmly estéblishés the "Hasmohean\revblt" as
nothing more than an uprising, or rebellion, with limited
R objectives. |
Were these»dbjecti?es indicative of a spiritual agehda,
- as traditional SourCeé»have so‘insistehtly maintained?
There is evidence to suggeét fhat thegHéllenistic‘féform Qf
Temple worship‘threatened‘the political interests of
Jerusalem more than‘it did the spirituality of its
ihhabitants; If.thé.Judaean pbpﬁlation recognized their

, monotheism aS an dbject that had withstood incredible odds

~and countless threats to its exiStence, theh the Hellenistié
- reforms represented merely another temporary burden that the
Jewish nation'would'haVe to eﬁduré. ;There'weré political
reaéons, howeVerf for opposition’td Seleuéid policies.
'vChief among them‘wés tﬁe notion that'grOWing’dissatisfaction
“with the Judaic temple»cult (indeed, the éntire Jerusalem
bureaucracy) was inéreasing among the native (Palestihian)
population. This translated as increased support for the
‘polic%es of Antiochus. = Since the're—establishment of an
Israelite kingdom in Palestine, the centralization of
political and religious authority in Jerusalem had achieved
unprecedented leveis. HThe temple sacrifiéé and laws of
ritual observance, as well as sfaggering‘taxes in support of

the bureaucracy in Jerusalem, produced an increasingly
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hostile underclass, known as the am ha-arez, who saw the
Hellenistic reforms as a welcome respite from the economic
and ritualistic burdens placed on them.?®®

Ultimately, however, thé theocratic nétionalism of
scripture was too compelling to ignore and the exhortétions
" to action, whicb were now laced with the religious fervor of
~ the mythic kingdoms of David and Solomon, began to fall on
interested ears.®® Holy War, in its final incarnation as a
Judéic nationalistic instrument) was finally being waged
against the Hellenistic unbeliever. In this environment of
religious nationalism, the propaganda of the pdlitical
opposition expropriated the apocalyptic terminology (usually
reserved for messianic literature) that defined their

enemies as "abominations" in the eyes of the Lord.®°
Roman Occupation of Palestine (62 B.C.E.-135 C.E.)'

By 142 B.C.E., the Seleucids had succumbed to Jewish
nationalist demands, exempting Judah from taxation and
alléwing the émergence‘of Simon Maccabeus "great high-
priest, military Commiséioner, and leader of the Jews" to
assume the mantle of theocratic power and authority in
Jerusalem.’® With the advent of Roman political influence

in the region, Judah’s brief attempt to reassert the
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theocratic principle of government abruptly“ended‘92 hlfhﬁ
rellglous objectlons to Hellenlstlc a551mllatlonlst poilclesid'
had been the dec1s1ve factor in the popularlty of Maccabean |
:holy war, then one wonld expect to flnd a decrease of
natlonallstlc tendenc1es 1n the perlod of Roman Occupatlonv<
of Palestlne‘m The Romans, unllke the Seleuc1ds, saw no- ih
compn181on to force an ecumenlsm on the natlve peoples they'
conquered, espec1ally 1f those peoples possessed the :
hlstorlcal and scrlptural tradltlon that typlfled the
::rellglon of the anc1ent Jews. ~ If an ecumenlsm developed‘on'
Rbilts own, so much-the better,.however, the Romans percelved
the safest road to polltlcal stablllty to be paved w1th |
accomodatron.and protectlon of 1nd1genous culturé,% |
‘.DeSpite‘this,’avvibrantnnationaiism‘emerged‘in;Roman;
»Palestine that ciaimedhitS'inheritance from'the’Maccabean
‘(Hasmonean) uprlslng of the second century B C E “tn"
leen the absence of a threat to rellglous authorlty,.p
'there arose two separate and dlStlnCt Judalc "attltudes" |
durlng thlS perlod , The;"unlversallstlc" attitude tended t037
“focus on rellglous themes and largely av01ded contemporary
polltlcal reallty (consequently surv1v1ng well 1nto the :
dperlod of dlaspora) 'oThe "partlcularlstlc" attitude was a
| 'polltlcal manlfestatlon of natlonallstlc trends and

represented a contlnuatlon of the: Maccabean struggle %
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| Additiohaliy,~several groupsvéxiéted in Judaic sociefy'that ‘
advocated a variety of rgspdnses tobthe'imperialism of'Rbmég
assimilationists, isolationists, ahd hationalists;'vThg‘
assimilationists saw no disadvahtage in ‘the marriagebbetWeeh
Judaic and Roman culture; consequently, tHey‘cooperated;
fully with Roman political authority. This‘group was
‘comprised of wealthy;individuals;_many of whom occupied high
priestly office.® Isolationists were apéthetic.to foreign'
domination as long és theybwere,left alone to their
intellectual‘and spiritual pursuité. Nationalists, of
course, would couﬁfenance no toleration‘of any alien

' goVernment of Palestine, let alOne‘the bresenée of the
ariogant Roméné;' '

“>i£ was indééd the ééée that Roman government of
Palestiné was especially cruel, and was demonstrated by the
‘lack of character and forésight of several governors.97
Increasingly, the Judaean "monarchy", which was revived by
the Roman triumvirate’s endorsement of the Edomite Herod,
was regarded as an instrument of apostasy and betrayal. The
final insult to Judaic nationalists was the partition of
Palestine in 57 B.C.E. by Gabinius. This act effectively
shattered any'political cohesion that had tenuously existed
in the province. A testimony to the strength and durability

of nationalism in Judaic society exists in the fact that no
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‘:famount of publlc deference to the 1nst1tutlon of the temple
»(as exhlblted by Herod’s constructlon) could sway the
_-,zealots.from'thelr cause! polltlcal 1ndependence for [‘}f,f"

*[Jerusalem.‘ By now, because of a Roman pollcy of

"Taccomodatlon, the cause had been strlpped of 1ts rellglous ipggn'

'_’trapplngs.' Splrltually mlnded Jews bu51ed themselves w1th ﬂ’ﬁﬁlf

‘ﬁthe rltual observance allowed by the Romans and thelr own‘:”dtr:“

l’lntellectual pursults Reallstlcally, then, the zealots
‘(and those who would come after them durlng the Bar Kokhba’;“”“c

rebelllon) were polltlcal agltators,‘not holy warrlors.,ﬁﬁu

"_ For almost fourteen hundred years, Judalc natlo

founded .on; the prlnClples of theocratlc government ‘and

".centrallzatlon of authorlty 1n Jerusalem, had worke‘p”

”“;sporadlc success to rld the Jew1sh people of unwanted

foforelgn domlnatlon;3 The rhetorlc of holy war had helped to{3;:’f:'5

’;ffformulate the groundswell of support that made these.f}f

xfhpr1nc1ples attalnable In the attempts of the Deuteronomlst

"'J..to construct a natlonal past, we can see how,lln scrlpture,»a; o

'7"h1story" became."rhetorlc" 98 The strongest theocratlc and

-_holy war concepts emerged from perlods in whlch Judalc
g_soc1ety experlenced great turm01l and soc1al upheaval The

‘perlods of confederacy, Solomonlc government Assyrlan .;'”

»dconquest Seleuc1d domlnatlon, and Roman occupatlon. Tltiﬁf""”

'bwould only be the Hasmonean rulers of the second century
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E.C.E., however, who would actually enjoy the fruits of
totel theocratic power. It has been argued by some that
”Judaic holy war, precisely because it was fashioned in
periods Qf crisis when Israelite_politieal,pewer was'weak,
1was never implemehted at all.@ Given:the current research
regarding the episode at Masada, it seems premature te deny
‘that a committed Jewish nationaiism (traneiated»intovholy
VWar‘rhetoric) existed;‘at least in Roman Palestine, perhaps
eveﬁ befere then. Perhaps it is true that even the
kmonarchic rulers of:ISrael had been too week.to wage-holy
'war} however, the Hasmenean revolt and sUbéequent:Opposition
_te Roman authdrity»in»Palestine eertaihly teok on the |
aspects ef a hqu etruggle.mo
The natienalism of theocracy was born ofvneceSSity..

All around the fledgleihg Israelite kingdoms larger, more

dominating powers existed. For the Jews of the Exdes, God
' had provided them with the stability they needed.
EVehtﬁally, as rﬁlers sought to create the sense of‘national
and cultural identity so eSsentiai for a uhited people, they
'reliedvon the powerful forces of spirituality. A holy war
mentality was'éeen as a vital cempenent of‘that effort. In
the effort to understahd the human proclivity for war, we
must ecknowledge that religion is often expropriated as an
ideology. That is net to say'that religion has no

!
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culpability in the abilify to arouse ferVor andbconviction;:
vhoweQer,‘ifvene Were'to eliminste the pelitical motivations
for war'that‘typify ﬁheoeratic government and seeial.
:actiVisﬁlbthen it might Wellbproﬁevthat the essential
eonditiohs,fef "religious war" hsve diminished. Such was
the case in Roman Palestine. 'When,the.ieligious ageﬁda was
removed from the peliﬁical‘struggle for independence, the'
zealots were left with a rhetoric devoid of spifitual
exhertation. After‘the fall of Jerusalem, the political
motives'that inspired Judaic holy war would remain dormant
until the emergence of'the Zionist-movement and the

establishment of the:modern Israeli state.
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 CHAPTER TWO: THE CHRISTIAN SWORD

Judalc holy war developed as a’ propagandlstlc tool of
‘,theocratlc government w1th a means for unlfylng and ' |
'm coordlnatlng natlonal sentlment 1n a hlghly competltlve

' envlronment. Unllke.anClent Judalsm, Chrlstlanlty dld not
. emerge”as‘a faith defined-by land covenant That is to say,h_h

‘although Jesus proclalmed the establlshment of a "new '

covenant" between God and HlS people, the contract was _,.f_.f"

,understood 1n splrltual terms and gradually assumed
lunlversal appllcatlons | Whlle God's flrst covenant had

' promlsed land (thereby 1nferr1ng natlonhood) to the Hebrewf
tribes,llt was unclear 1f the new relatlonshlp recognlzed ,L'.'
the'hecesslty«forga theocratlc natlon at all,’espec;ally\'“:
giveﬁ‘thé fact-that'the-ﬁNewaeruSalem".was‘seén as éﬁ :
‘heavenly'clty,vopened‘to'all‘who'believed: ln thls‘sense,
the focus of Chrlstlanlty was not to conquer so much as 1t

- was to proclalm the message, attract converts, and endure

"persecutlon Eventually, the Chrlstlan Church would developn B

along31de secular 1nst1tutlons (llke the 1mper1um and local»‘
'. klngshlp) that would challenge 1ts status as a theocracy
‘throughout the Medleval Period. ‘Inaa’way, Chrlstlan .
theocracy was a three headed hydra,leach head representlng

the competlng agendas of 1mper1al expan51on, papal reform
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V’and local klngshlp In1t1ally,:llke the Israelltes of the»fu

773vAnc1ent Perlod, the Chrlstlans found themselves 1n a chaotlci_j‘

fgand competltlve env1ronment flghtlng for thelr very surv1val,a~

Jfln an emplre 1n whlch they were regarded as polltlcal and

lh”frellglous dlSSldentS.u It seemed reasonable,vthen, that thlS:_l"

"~ynew falth would develop some justlflcatlon for confllct,}

‘f{sespec1ally g1ven the challenges 1t faced : After the ,'
clnconver31on of Constantlne in: 312 C E. ,.1t became clear that,l}h
fia natlonal Chrlstlan 1deology was 1mm1nent. Thus beganwthei_is
”.‘development of Chrlstlan holy war.l' | | S
It 1s true that the development of Chrlstlan scrlpturel_‘
fwas‘a product-of ltSwtlme, just as the books of the Torah
’ were of thelrs,-but,-because of the 1mmed1acy of the events:u
'that 1t purported to descrlbe, the New Testament’s‘agenda:'
‘“:was more rlgld than that of the Old Testament ’ TO‘a large‘,:-c
‘-extent, Judalc holy war benefltted from the utllltarlan
l,"approach of the Israellte communlty regardlng scrlpture,‘
= essentlally,‘scrlpture was molded 1n Israel to flt the
-rfde51gns of 1ts theocratlc leaders Whlle Judalc holy war i”
':sthemes advanced‘vreceded, and re emerged over a perlod of
otnearly‘a thousand years of scrlptural development Chrlstlan3¢
,rfholy war’emerged 1ndependent of any comparltlvely long‘
";scrlptural hlstory, relylng 1nstead on- the 1n1t1al Gospel‘uf

ﬁ*formulated 1n the flrst three centurles of Chrlstlan
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‘theught Deprlved of a fluld scrlptural tradltlon, the
..medleval Church found 1t necessary to 1nterpret thls Gospel.
loosely in an attempt to establlsh a Chrlstlan perogatlve
for defense., Although, in this sense; scrlpture was
ntilized as pronaganda, Chrlstlans often found New Testament
references ambiguous‘andumisleadinég For this reasen, the
Church angmented its defense of Christian warfare with Old
Testament verses; Withta‘"deadline" proposed for the
acceptance of'public revelation after the codification of
scripture in 397 C.E., the historical development of
Christian holy war themes; based on interpretive elements,
‘became even more apparent.

Briefly outlined, the major trends in Christian
history,’philosophy, and culture that contributed to the
concept of holy war, culminating in the Crusades, were as

follows:

(1) Initial toleration of baptism for those
Serving in the military.

(2) A "hostile" reaction to persecution and
a negative view of military service
(reliance on "pacifistic" teachings of
Christ).

(3) Conversion of Constantine and an
acceptance of military service in the
- defense of a "Christian Empire" (a
permanent fixture in the east).

(4) A theoretical justification for war
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against "injustice" and an articulation
of holy war as the prerogative of
Christian rulers by Augustine (reliance
on 0.T. and ambiguous N.T. texts).

Decline of the Western Imperium. German

Commanders defending remnants of a
Western "Christian Empire".

A resurgence of "anti-militancy" among
Christian writers and Arian kings (in
the west), Papal defense of military
service as a "lesser virtue".

Imperial power re-asserted in the west
(Justinian's conquests).

Western suspicion of Byzantine motives.
Cautious Papal contacts and eventual
alliance with Germanic military powers.

Islamic expansion in the east.
Implementation of Augustine's holy
war model by a secular ruler '
(Charlemegne). Wars fought to
defend and extend the faith. Papal
objections.

‘Ninth century invasions from Muslim,

Viking, and Magyar armies. Increasing
dependence on military force for
survival. Bishops become vassals in
the feudal system.

Emergence of the Pope as a military
leader. Papal campaigns against the
Normans and Henry IV. Rise in the
"ethos of knighthood" and the holy
wars of the "reconquista" in Spain.

Crusade.
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The First Two Centuries of Christianity

Amid the earliest Apostolic contacts with the west,
both Peter and Paul'attracted‘a small-segment.of the Jewish
population in Rome. Christianity's repatation as a
messianic "mystery cﬁlt" inevitably grew, .appealing to
another, much larger, constituency: the Roman army. Pre-
occupied as they were with concepts such as death,

' resurrection, and persOhal salVation, Roman soldiers (who
retained the‘western.prejudice for taﬂgible philosophies)
welcomed a‘religioh”whose saviour's existence was well
established in the historicalﬁrecord; Theibest eVidence'
suggesting a,sizable Christian presemce ihfthe army of Rome
comes from Tertullian (200 C.E.l in his’attempt:to quiet
suspicions concerning the popularity;ofvthe new faith.ot
Tertulliah,_of course, would.reverse‘himself and argue
passionately against military service WhenlchriStian
attitudes, fueled by persecution; hardenedkand he drifted
inexorably toWaro'Montanist heresy.‘ |

These persecutions would.havepa'profound effect upon
later generations‘of Christians and their participation (or
criticism) of,military service.'The first:century
persecutions under Nero and Domitian’tended'to‘be sporadic,

local affairs, unremarkable in their.lack of breadth and
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‘ Interest, g flrst century'Chrlstlans borrowed

. *“gheaVllnyrom the‘mlltarlstlc vocabulary Kbequeathedvto them

:’f the Torah) I attemptv.-,\kto

wlconveybaasense of Splritual warfare' mﬁ Although,thls

Certalnly,=Paul s oplnlons };QVp

eeded the words of Jesus and rendered "ﬁ5_¢?¢$?r7r'a"




Third Century Christianity

However Christians>defihed their duties to the state in
these first critical years, by the third‘century, largely
attributable ﬁo]the‘cult of martyrdom and a growing
resentment of Roman political authority, perceptions were
¢clearly changihg. Tertullian, who had boasted of Christian
service in the armies of Rome, now in 210 C;E. completely a
»Montanist, bitterly railed against Christién hypocrites who
betrayed their faith by enlistment.!®® His arguments were
coherent, although regrettably tainted by his fierce anti-
pagan agenda.!®” Others, like Hippolytus, embraced a genuine
pacifism.!® These third century Christian pacifists
selectively utilized the various teachings of Jesus that
complimented their agenda (Mt.5:9, 26:52; Lk.6:27-28 and
Jn.18:36) .1 It must be remembered that, although these
teachings carried considerable authority, they had not yet
reached the status of canonical scripture. Consequently, it
was easy for pacifists to circumvent the more ambiguous,
less friendly references to militancy in the teachings of
their master (Mt.8:5-13, 10:34-36, Lk.14:23, 22:36 and
Jn.2:15) .1°% The pacifistic school ignored the 0ld Testament
altogether, not only because of its Warrior-God, but also

because there was a‘growing sense among all Christians that
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the old covenant‘was now superceded by the new.!!!

At the same time that pacifism was beginning to emerge
' ae a Chrisfian ethic, another perspective was being
developed that also found its inspiretion in the sufferings
Qf»the martyrs. In short, the suffering eﬁdured by the
epersecuted Christians of the secohd eentury was increasingly
seen as heving cleansing or purgative properties.!? As the
purgative effect ofAmartyrdom was acknowledged, Christians
began to see the efficacy of sharing the blessings derived
~from suffering with those misdirected individuals who
espoused heresy. Just as faith in suffering was proclaimed a
“victory in the war against personal sin, so would the
application of suffering be preclaimed a valid weapon in the
war againet heresy. As will be seen, this constituted the
first expression of a militant attitude in Christian
culture; one which wOuld‘eventually be directed at the
 hefetic pepulatien with purgative measures intended to
cleanse them of their perceived iniquities. In a sense,
Christian warfare developed from within, as a response to
thoee‘in Christian society who threatened its unity. In the
third century, however, there was‘no‘recognizable Christian
society te,speak‘of; consequentiy, the "positive" attribufes
of sufferingvremained aﬁ element of mythic martyrdom. As

the fourth century approached, the cultural environment of
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. the Roman empire was to'undergo‘arfﬁndamental alteration;
k  Foﬁr£h Century Christianity

Amid the chaotic disiﬁtégration of.the'Romah Tetrarchy
in 312 C;E.,btﬁe ambitioﬁs general Cénstantine'achieved a
l significaht military victory atrthé Milvian bridge just
outside of Roﬁe;u3  By itsélf, thié battle would have hardly
,métféred;_thebevéhté.thaf-subsequéntly_transpired
| COnstituted nothing iess.than a reyélution in the way
Christians viewed the world around them. Cénstantine, thejb
Christians insistéd,’had received:a"sign from God. There
was soﬁe initial‘confusicn}.hOWever(>regarding the proper
interpretation of this sign. While some claimed it was the
symbol of "Sol InVictuS" fthevUnconQuered Sun), others, -
v.especially those‘who kept Ehe general’é confidence,
’identified it as the "Chi-Ro" oflChristian'Symbology.' What
'-:is clear is that Coﬁstantine regarded»Christianity in é much
more favotable light after his victory. Specifically,
Constantine's so-called conversion to Christianity would
have a significant impact on the Christian concept of war
throughout the medieval period.

' The Edict of Milan produced a surge of mass conversions

to the Christian faith, the extent of which has never been
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dupiicéted in history. These new Christians were
fundamentally committed to the preservation of the empire.
" The myth of the Milvian bridge ioomed large,>convincing many
’that the empire enjoyed the blessings_of God;,consequently)
it now deserved their protection. ‘in a move startingly
Similaf ‘to Josiah's purge of the Judaean Kingdom in‘622
B.C.E., Constantine attempted to unify Roman society under
the banner of Christianity. Although he remained somewhat
tolerant of traditional Roman religion at first, Constantine
was eventually swayed by Christian sentiment to deny access
~to the ancient cultic témples.114 In this_way, Constantine
sought to establish the "peace of thé Church" throughout his
"empire.v115 | o

The language of this attempt at theocratic hationalism
echoed the extreme lessons of martyrdom; purgation,
chastisement, salvation. It was theocratic all the. more
because the,emperQr now regarded himself as Isapostolos, or
‘equal in stature to the original apostles. Church and state
were intimate partners in this endeavor, striving to
rediscover a national purpose under the auspices of
Christian unity. Constantine adopted a strinkingly severe
policy in regard to pagans‘and heretics; he soon enacted
legislation that woﬁld punish those who disobeyed Imperial:

decrees with death.!'® It is difficult to ighore the
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connections betmeenvthis policy andtthe contemporary
maoknowledgment’oﬁ'martyrdom'suefficacy. AdditionallY} this
strident attitude was infiuencing.Christian attitudes:toward
War. War in the serVice.of'a Christian empire, like capital
v‘pnnishment‘as a:means of Christian unity,vwas increasingiy
'seen as a positive'good. Thus,fit is apparent that a
militant response was deVeloping, throughout'the duration of
Constantine's reign, as a means of achieVing the "pre-
‘determined ends" of Roman government territorial integrity
and 3001al~stability.
. ‘ (“
Fifth Century Christianity
The militancy of Christian society would be codified in

theory by the chief;theologian'of theknext generation,
:‘ Augustine of Hippo (354—430?ClEL)...Inflﬁenced by the
harshness of the TheodOSian Code and the increa31ng
linstability of the western empire in the late fourth and
Qlearly fifth oenturies,‘Augustine articulated a coherent
qphilosophy des1gned to justify the use of force from a
"Christian perspective. For Augustine, the problem was |
eSsential:.how~may Christians defend'empire and faith
w1thout violation of the gospel message° The military

:vthreats were predominantly from Germanic tribes to the north.
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who.pressed'in onvthe Roman frontier with uncomfortable
reqgularity. ‘Domestically, ChristianityHWas besieged by a
heretical fringe that threatened to splinter the fragile
unity of,the theocratic state. In regard to heresy,
Augﬁstine, at first.bptimistic about the church's prospects
for establishing a constructive dialogue, urged restraint.”
After his'episcopate at Hippo (and the protracted conflict
with the Donatist heresy), however, Augustine would become
considerably disillusioned.

In actuality, largely due to the deterioration of the
westerﬁ empire (which had been hastened by the demise of the
last effective emperor in Rome) Christians increasingly
found themselves adrift in a sea of conflicting loyalties.
Some still held out hepe that with such able commanders as
Stilicho and Aetius holding the Vandals and Burgundians in
check, there was still a western Christian empire worth
defending. Others, surrounded by the reality of imperial
decay, acknowledged that the mantle of defense had been
inherited by the institutional Church. To a very large
extent, Augustine belonged to this group. He had alWays
been critical of Rome from a cultural and spiritual
perspective. The idea of Roman culture in decline delighted

him; indeed, when Rome was besieged in 410 he refused to

mourn its passing. The concept of theocracy, however,
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- intrigued him and he increasingly urged the state to take
repress1ve measures in the war against heresy
Interestingly, Augustine seemed at home in both camps,
weav1ng his theory of militancy deep w1th1n the fabric of -
vChristian soc1ety

There were some in the Church however, for whom thev
'mantle of defense was an unwelcome burden. These dissenters
vissued a renewal of third century pacifism that stood in
opposition to the: "disturbing innovations" of Augustinian
>theory.“8 . For one thing, Augustine had compromised his
:early views10nvheresy, taking a much harder line in his
opp051tion to the heretical agenda. By 417 C.E., he was

conVinced that "righteous persecution" was an indespensable

o weapon in the Christian arsenal to be used against heretics

with "the spirit of love" 119 - The principal opponents of
Augustine's new found fervor included such respected
Christian figures as Socrates Scholasticus, Sulpicus
Severus, and Vincent of Lerins. All articulated the
traditionai third century response to crisis within the
FChurCh; to paraphrase St. Vincent: "to cleave to antiquity,
leaving the impious crowd to its own madness."126

Applying this same sense of urgency to the problem of

national defense, Augustine established the rule by which

- Christians could'effectively measure the efficacy of a
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o potentlal war., Spec1flc condltlons were rendered for the
7ywag1ng of "just wars" utlllzlng Constantlne s‘"peace of - the,ﬁ
"‘church" as a model ‘ Far from the thlrd century Chrlstlan %

ethlc, Augustlne now regarded mllltary serv1ce as nothlng _-na

e less. than a charlsm.?? The 81ngle requlrement for the ﬁ'.”

l”waglng of’just war, however,‘was clearly artlculated
'Ljust war",_Augustlne asserted,i"ls ]ustlfled only by the
'-lnjustlce ofrthe aogressor w122 .Augustlne dld not stop
"dthere, however A true creature of the Constantlnan Age,ez

the north Afrlcan blshop proceeded to develop ‘a’ theory by

df"whlch a Chrlstlan ruler could wage‘"holy war" w1th

Tvo?con81derably less restrlctlons than those 1mposed on just

’]war'”3‘ The Chrlstlan ethlc,‘accordlng to Augustlne, shouldsf_
fjalways be gulded by "ratlonal justlce" ' It should be noted, T‘
'fdthat there is.a- notlcable lack of recourse to "1njust1ce |
‘"'as a pre condltlon‘for holy war 1n Augustlne s appealklaBy;'_
the flfth century, war could be waged "at God's blddlng" ";d?.
> heresy extermlnated by God's authorlzatlon of a "general |
:dlaw", allow1ng "certaln exceptlons;"’ There is an obvlous “
‘i'lnfluence of Old Testament klngshlp rn.Augustlne s wrltlngsy:y
y;on the subject of holy war ."In the flnal analy51s,“:
2 Augustlne acknowledged that the "wrltlngs‘of Moses" dld“
‘rlndeed bear relevancy to the flfth century Chrlstlan world

) There;was, of course, dlsagreement w1th Augustlne s 1




| ﬁtheories}onfthebmatteriidbrusius;ifor“one;:saw'evidence;ofi
L God's hand even in the threatenlng advance of the Germanlclf’
f]trlbes 1nto Roman terrltory 124 Interestlngly, 1t wasuln thef}
bs‘qua31 heretlcal world of secular authorlty that some of theA
most moderate v01ces were heard | At the very end of the o
”‘flfth century,;long after the selzure of Ravenna by Odoacer
Ur and the dlsappearance of the western 1mper1um, Theodorlc (a'_f”
| ArlangOstrogoth) called for the establlshment of toleratlonv:‘H
ﬂfanddrestraint7“5 Theodorlc s "enllghtened" v1ews, however,
niwere ultlmately‘talnted by hlS heretlcal stance, as he could ’
:1?hardly argue for mllltancy in the face of hls own opp081tlon.}
f}to Chrlstlan orthodoxy Addltlonally, the necessmtles of'
lf;terrltorlal 1ntegr1ty were too 1mmed1ate for the Chrlstlan o
1»world to 1gnore,‘and, desplte dlfferlng views on the.;‘::d
.'f Emplre S value v1s -a- v1s the Chrlstlan Soc1ety,‘August1ne‘s
v1ews 1ncreased 1n popularlty |
| At the center of thls flfth century controversy stood
lfuthe papacy ” Increa51ngly, ever 51nce the power vacuum left
"by the death of Valentlnan I 1n 375 and the sack of Rome by
flfAlarlc 1n 410 the blShOp of Rome had gradually accrued |

f'secular authorlty to hlmself hav1ng been left.in charge Of

;,'the defenses of both Rome and its surroundlng Itallan lands..f7l

'51 He reallzed only too well the nece551t1es of c1v1l defense,’

‘and yet, he Stlll con51dered 1t hlS prlme duty to preserve



the "purity" of the Gospel message. Leo the Great, who
‘ascended:to;the papacy in 440 C.E., accepted Augustine's
 premise that force should used to defend the Christian
society. That force, invLeo;sview,vshould.have been the
imperial‘army; as a'practical matter, it was not. The very
idea of.Christians themselVes’fighting and killing in wars
".horrified'Leo. SOldiers; he could theorize, at least were
Jcapable of delaying baptism until thevdistasteful‘work of
military service was completed rFor'baptised Christians, it
"was unthlnkable to even contemplate returnlng to military
'-serv1ce after "haV1ng done penance" 126, Leo.also compared
/mllltary serv1ce unfavorably to the vocations of monastic
life, establlshlng 1t as a‘"lesser v1rtue" 127 | |
tideronlcally,»the‘answer to thevpope=sldllemma lay in
compromiSelwithjthe Arian Germanicctribes; Theodoric,
talthough hls Arlanlsm would not allow hlm to defend the
::hChurch per se,‘stlll saw ample reason to defend the borders
"of what had been the old Chrlstlan Emplre The-Church of
‘.ecourse, reallzed that thlS 1ncluded the lands under its .
tpauthdrity. Thlspeffectlvely relleved the papacy (whlch had
‘been occupied since 482 C,ﬁ. by Feiixblevofﬁthe o
:hresponsibilitytofcChriStian defense;vfor‘the present moment,
' Arian armies,would”secure‘westernglands and provide‘some

political stability for the Church to attend to liturgical,
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doctrinal, and bureaucratic matters. -
TheiMyth 6ff£hefMdnbiithichhur¢h REEESE

VIHiStoriéné_éiﬁcevtﬂévﬁnlighfenméntvhévepaintedva k.
| wgldomy piCturelbf thé'MiddlerAqes,”ofEen‘céntrastihgithe,‘
per¢eivédfbrillianCe'6f'their_5Wn'age'with theiéﬁVirénmentl -
of rﬁei"Dark Agés".,.ThéAtérmihbiogy itsélf ("ﬁniightéhmént"
vs. "Dark" Agég}ibeliés_azgonscious'aftémptito;interpret' .

- history. The‘most-ehduriﬁgvstereotypé.Qf mediévaiiEurope is
that‘of the’"mohblithic‘Churchﬁ;iiAs‘the chaotic evénts”of
the'fifth cenfury‘unfolded,vthe wéstérn Churéh,émerged as a
‘pdlitical, bureauératié,‘and adﬁinistrativé.ihstitutiOn thétf
worked-td build a fouhdatidh of Christian culture in pdét—
‘imperial Europe. ‘The'poWer this Church wielded, however,
was lérgely‘symbolic and indiréét.b That‘is'to say,-that
whenever moral'or;doétrinél queétions were éddreséed, |
‘sécuiar authOrity“ﬁormaily‘deferred ro;the brestige‘of the
 Roman pontiff; politiCal métters werévbften considered the
pérbgétiVé Of:kiﬁgs. erpéS'Cbuid adViée, cajole,’eVén
ithreaﬁen'monarchs;iwithout'ihebresolvetb militarize and
raise érmies?ithe‘fiffh cenfufy Church wasia‘mere paper
tiger.‘ | | R |

In the absenéé’df any real poWer,:papal statements’



often utilized»a high Qégreeyof hyperbole, claiming
authority in mattersbusually‘Considered the domain of
secular rulers.1?® Whereaé‘the Constantinian model of
theocracy provided for the administration of Church affairs
by the state, the Church now attempted, with modest success,
- to construct a theocracy in which the state was administered
" by the ecclesiasticai bUreaucracy. Consequently, the Church
extended its secular authority to the lands surroﬁnding Rome
and central Italy (a deVelopment'hardly surprising, given
the emerging Papal role in civic defense), in addition to
the larger imperial ciaims‘it was making in the west.
Indeed, thevself—defined mission of the Church had changed
much since the reign of Valentinian I, whén‘the bishops
could say, "The state is not in the Church, but fhe Church
is in the state."!?® 1In this regard, the chair of Peter was
engaged in a risky enterpise; the Germanic kings saw little
reason to respect the territorial claims of a Papacy Ehat
had dénounced their éwn Arian faith. What the Church

needed, and spent considerable time nurturing, was a core of

Germanic support for Latin Christianity.
Sixth Century Christianity

Perhaps the most timely conversion in Christian history
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occurred in 500 C.E. as_Clovis, a Frankish king, accepted
thé Latin faith; Much more than Thedoric, Clovis was the
living embodiment cf fierce Germanic kingship; and now,
fotunately-forvthe Church, he was orthodcx, Even during the
yearskpreceding his coﬁVerSicn;bthe'Church’recognized a
quality in Ciovis that made him a desirable asset.
Ecclesiastical leadeﬁs tried to moderate‘his intemperate
pefsonality, often:advising him in secular affairs.’® A
themé of diviné providence permeated the story of his
conversion, perhaps an apccryphal attempt to illustrate the
importance of the event by comparing it to Constantine's
experience in 312. Siﬁnificantly, this thh contained an
éction_of'God:cn behalf of Clovis' army, much like that
_ perfofﬁed at theM‘ilvian‘Br_idge.131 Clovis' conﬁersion paved
the way for the inclusion of many Germanic, previously
Arian, tribes (like the Burgundians) in the communion of
Latin Christianity.® Politically, there would be no
immediate solutions for the papacy; parochial issues still
iﬁpeded the progress of a unified Chrisvtianvculture.133
Concurrent to this period of gradual Frankish hegemony,
there occurred a general "Germanization" of the episcopate
in response to Church decrees forbidding the clergy from

bearing arms in defense of the Merovingian state. This

was typified by the institutionalization of Germanic
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cultural norms:regarding warfare within the philosophy of
western Christendom. Although the Church still chafed at
the prospect of Christians fighting wars, the growing
intimacy With‘Clovis would have profound consequences for
Medieval political history; particularlyﬁ’that peftaining to
the methods employéd by the Churéh for its very survival.
The notorius "blood-feuds" of the Franks, for example, and
the influence they wielded on an increasingly German
episcopate would hamper papal attempts to reStrict warfare
to the unbaptised secular world.13

Similarly,vGermanic laws'éoverning the brutal
ihstitution of trial by 6rdeal helpéd to shape a western
European cultufe thaf was heir to‘thisbGefmaﬁic/Classiéal
vChristianvsynthesis. Invthe,attempt to»effectively
Christianize the various elements of Frankish culture,
Martin of Toufs would go s0 fér as to expropriate all
secular functions, even those traditionally associated with
- militarism, and absorb them into the heirarchical structure
of the Church.”e_ Christianization was an intricate process,
given the resiliency of nativé‘cuiture; a militantvapproach
only made it eveﬁ mbre difficult.”7

Adding to the turmoil of this chaotic ehvironment was
an effort to reconquer‘Western iands by the Emperor |

Justinian in Byzantium. 1In response to an increasingly
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hostile Arian presence in Europe, Justinian attempted to
reunite the last vestiges of Constantine’s Christian Empire;
ﬁnfortunately for imperial interests, he was only partly
successful. Although many lands were recovered, they soon
reverted to Arian centrol after the eventual retreat of
Byzantine forces. What was far more significant about the
Justinian conquests was the role it played in resurrecting
ideas of empire, especially in western minds.

| Additioﬁally, the ﬁnsolicifed presence of Byzantine
ermies in the west only fueled suspiCion of Iﬁperial
motives, thereby strengthening‘papal-resolve to pursue
B alternative options for poliﬁical stability and survival.
These included the forging of closer ties with Frankish
kingdoms. By 579, Pope Gelasius II, recognizing the
vulnerability of‘the Church in the west, entertained
thoughts of a formal alliance with the Franks.'?®
Interestingly, it was Gelasius who would develop the popular
"two swords" philosophy of Medieval Christianity. Briefly
pﬁt, this theory argued that_there were two sources of
: authority in a Christian sQeiety) spiritﬁal and secular, and
that the spiritual.aufhoripy alﬁaysbeclipsed that of thev
secular domain. This'principle epplied’not only in Roman
civil affairs, but fhese,involving‘the lerger Christian

community. It is hard not to‘acknowledge the parallels
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between Gelasius’ and Martin of Tours’ concepts of Christian
authority.-

- As the Lombard threat in Italy increased, a man of
exceptionel.politicalctalents ascended to the chair of St.
Peter. Gregory the Great-clearly recognized the nature of
the Church’s.dilemmé and strengthened diplomatic ties with
the Merovingian dynasty of the Franks. For the first time
in the short»histofy-of the Church, a pope now openly
embraced Christian militarism. In'a bold move intended to
distance the political objectives of the west from those of
the east, Gregory. rebuked the emperof in Byzantium for his
'support of legislation proﬁibitingvsoldiers from pursuing
monastic vocations upon retifement.”9 Certainly, military
service‘was still»regarded as a "lesser virtue"; however,
Christians were no longer prohibited from taking an active
role in the defense‘of Chfistian society.

How much did these changing attitudes change practice
in the sixth century Church? For one thing, it is difficult
to believe that the ancient custom of witholding baptism for
those in military servicevwas enforced any longer. In
essence, monastic_life had replaced baptism as the Christian
object denied the soldier. No one was allowed to leave the
monastary for the army. Still, even as an imperfect

vocation, military service would become a integral part of
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western Chrlstendom

The Church now" bent 1tself to the task of forglng
' alllancesb Gregory ordered mlss1onar1es llke Augustlne on -
v ambltlous trlps deep 1nto the heart of Germanlc and Brltlsh
terrltory 1n an attempt to spread the Gospel standardlze
liturgical forms,‘lnltlate Latln reforms, and establish o
politlcal alliances w1th many ofrthe-poWerful'kingdoms.of
the west. As an increasing‘number'of‘rulers:came'underhthe
'banner of Latin Christendom'(now an emeroing"concept), Rome
enjoyed a new status'as‘an admlnistrative; legal and N
political center.. Many of the newly Christianized‘kingdoms
‘would look’to Rome for guidance in the areas of legal
structure,‘religious orthodoxy, political stability (through‘./‘
divine sanction) and morality;‘ This.misledvthe,Church;into
thinking that secular rulers had abdicated politicalvcontrol
to the ecclesiastical'government‘of a‘Christian:Europe“
Increasinglyf diobedience to religious authority was
perceived as treason tofthehstate. This perspective was
not shared by secular rulers. Cultural influences, the
'political neccessities of local rule,‘and the development of
:common’law all influenced the actions of kings far more than
vpapal decrees frovaome;'still deference-Was:paid- at least
’superficially, to the structure that made 1t all p0551ble

the 1nst1tutlonal Church
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Seventh and Eighth Century Christianity

Papal-Ffankish relations grew at an astonishing pace
throughout the seventh and well into the eighth century C.E.
Gregory II, ascending to the Papacy in 715,.utilized the
talents of St. BonifacektO‘reform the Frankish church and
lay the grodndwbrk for official alliance. 1In 726, these
efforts seemed.inspired when the Emperor in Byzantium, Leo
III kIsurian) broke With‘orthodoxy on thé issue of icons.

No longer could the western Church-rely upon the rhetoric of
"empiféﬁ to,summoh aid from the_east. In 726, Pope Gregory
IIIVappeaiéd @Q.thé Cafolingian:chieftan Charles Mértel for
_ éid againStvthe‘Lombérds ih‘northern Italy and was refused.
Undaunted, the éucceedihgvPontiff (Stephen II) turned to
Charles; son, who desperateiy wanted papal sanction for
usurpation of fhe FrankiSh throne,»with the same appeal. In
this Way,vali the efforté to build an élliance borevffuit.‘
In 754 C.Ef, Pepin reciéved>fhe’bleSsings»of:the bapacy in
his attempt to establish’a,Cardlingian hegemony and the
Frankish—Papal-Alliahcé'waslsealed;gq_

The Church now had its defeﬁder; however, thié
arrangement would prove.to‘bé'disasterouS“for ecclesiastical
authority. At first,vevents Seeméd‘tovfavor'the popé.‘ In

his first impressive show of military force, Pepin subdued

82



the Lombard advance and claimed extensive territories for
the Frankish dominion. Upon regarding the Italian lands

~ that had become the secular domain of the_Church since the
collapse of the western Empire, Pepin was presented with the
tradition of Constantine’s "Donatio" and relented,
establishing the Church’s secular authority ovef these
territories in perpetuity.141 Although Pepin deferred to the
authority to the Church, his son; Cherles "the Great", would
make it abSolutely clear by whose authority the papacy

possessed Italian lands.!%

- Charlemagne (768-814 C.E.)

Amid the confusion of eighth century Roman politics,
the reigning pope found himself besieged by powefful
patrician families. These familiee broﬁght serious charges
against Leo III, fanning the flames of popular sentiment and
threatening his very life with mob defiance. Charles the
Great in his Carolingian lands to the north, witnessed these
events with some discomfoft. After receiving and absolving
the embattled pope (through traditional German ritual) the
Carolingian monarch_Was crowﬁed Holy Roman Emberor by Leo.®

Some have seen this interchange as a complex power play by

secular and religious authorities: Charles by his absolution
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of the Pope establishing his dominancevin.the relationship;
Leo by his croWning‘of Charlés.proclaiming‘the pre-emminence
of Papal authQrity."What:is clear isithat-Charles now saw
himself as'the‘divinélyiappointed ruler of a new Christian
-empire. He quiCkly began work oﬁ establiShing a secular
administration that would rival.the institutional Church’s.
To some degree, Charles’ waé the only true theocratic
‘administration of the early Medieval period, in that it was
realized rather than theoreticaily proclaimed. Church
.prelates were constahtly preaching the superiority of
ecclesiastical authority from a position of weakness; .
Charles, meanwhile, was making good on his promises of
absolute and complete power. Charles, bleséed by the
presence of learned Celtic monks in his realm, also
witnessed the initial stages of a "Carolingian renaissance."
One of the Classical texts available to the emperor, indeed
his favorite work of Christian philosophy, was Augustine’s

City of God.!'#

It was no coincidence, then, that Charlemagne was the
first theocratic ruler to put into practice the more radical
Augustinian theories of Christian warfare, including that
which'articulated a holy war ethic. Regarding himself as
- Augustine’s "sword in the hand" of God, Charlemagne

proceeded to expand the Carolingian hegemony over vast
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:expanses of what had once beenvthevwestern Roman emplre. fﬁe
- fought agalnst Islamlc armles in the southwest, 1nvaded |
-vBavarla, defeated Avars and forc1bly converted the Saxons in"

:the>eastg“5 Assuredly, most of thlS conquest was an effort
f‘to extend Charles own polltlcal power and secular 1nfluence
'vthroughout Europe,.however,ﬁhe'used the'natlonallsm of
';rellglous 1deology to achleve hlS objectlves. _ ‘Clearly,
':Charles saw rellglous authorlty as .a method by whlch to
‘”further his own,terrltorlalland>1mper1al'amb1tlons. Despite
Papal objectlons/ the art of'Christian warfare souamply
cultlvated by centurles of polltlcal necces1ty, finally“

- blossomed under the secular 1nfluence of a flerce'Frankishf

-~ king.
Ninth Century Christianity .

Unfortunately’for”thehChurch/imatters>onlyvgot worse.
Afterlthe‘death ofﬂCharles/:his'empire wasgdivlded into two
principalvregions: east'and West‘Frankia; dIn‘863 as heir
‘:to the”eastern throne; Lothar II found hlmself 1n
| confrontatlon w1th Pope NlChOlaS I. vBy the time Nlcholas‘
‘and Lothar dled leaVLngfthe entlre isSUe of‘Theutaberga’s‘
restoratlon and Waldrada s excommunlcatlon unresolved,t l

;western 1mper1al armies had marched on Rome and collu51on ‘
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between east and west Frankia had resulted in the partioning
of Italian lands between the two monarchs.¥’ It Was during
this_time that the Asturians, inspired by the martyrs of
Cordoba in 859, began a long struggle against'the Umayyad
‘emirate for politicai control of Spain. These wars of
"reconquista", although they did not receive Frankish
suppoft (Charles fhe Bald had maintained friendly relations
with the Umayyads), were significant for theii hoiy war
rhetorie. It seems that when two faiths are at war, the
nationalism of religious ideology becomes all too necessary.
Significantly, the reconquista effort would eventually’
capture the attention of imperial interests, providing a
model for the crusading armies to come.

For the moment, the Christians of Europe found
themselves under siege on several fronts simultaneously.
From the mid-ninth century on, weves of Viking invasions
devastated west Frankia, taking the imperial capitol of
Aachen and destroying Cologne, Andernach, and Koblenz.!%®
‘These Viking incursions met the rapidly moving armies of
Islam in the Mediterranean. Muslim invasions of Italy,
although not terribly effective, had progressed as far as
Rome on two separate occasions (846 and 849 C.E.).

The flurry of ﬁilitary activity during this period of

European history hampered the ability of Rome to act as the
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’f"nerve center" of Chrlstendom, dlrectlng the secular body -

: 1nto actlon ln tlmeS“offdlmlnlshedﬂlmperlalvpower. Secular

'\‘j,lords were . left to thelr own partlcular defen51ve.t

kfdstrategles,‘faced as they were w1th thelr own unlquev“}}t'
-mllltary threats In Charlemagne s emplre the necessltles

of defense had been rellnqulshed to a’ secular megalomanlac, _.”
now they were surrendered to local‘rulers overwhelmed by the
force of Vlklng 1nyas1on.‘xihls‘general'envlronment‘of,chaos p
:dld'not-prevent'the occas1onal'emperorhfromhintervening,v.
-w1th regularlty; 1n church affalrs.; Flnally, the.spectaCle‘v‘
f:of Emperor LOUlS II manlpulatlng papal electlons in 855 washf
'ttOO‘mUCh‘tO bear 1“, After the death of Louls,zlmperral‘and::
.papalvpower waned,;leav1ng the Church vulnerable to theg

l warrlng noblllty of the Itallan c1t1es.:.Increas1ngly, manyf
':1n the Church began to develop ‘a taste for mllltancy, lnli”

»response LO the sorry state of eccle51ast1cal affalrs.j'l

Durlng thls perlod as local klngs began 1nvest1ng thelru':

"own candldates w1th the symbols of rellglous authorlty, many_avv

»wlocal blshops became royal vassals,;plac1ng thelr secular
7loyalt1es before thelr rellglous obllgatlons to the papacy
”iThus, ‘the "feudallzatlon of the Church" took place,_a,;ff"
l_process by whlch war could be effectlvely preached at the_f

;local level as.a rellglous affalruv As a conces31on to

_‘,tradltlonal‘Chrlst1anﬁexhortatlons_to non*vlolenCe, blShOps f



would fuifill their feudal obligations by funding armies
‘throﬁgh>Church coffers rather than fighting; this tended tb
put an even greater.strain on a centralized bureaucracy in
”Romelthat, as’yet; was still in its infancy and would not
reach its full potential until the reforms of Leo IX in
1052; Thus, an opportunity for further imperial control

over the Church presented itself.

Tenth and Eleventh Century Christianity

The tenth century would prove to be a period of
recovery for the western imperium as Henfy I ascended to the
throne in 919 C.E. Henry regarded himself as the heir of
Pepin in that he vigorously pursued the conquest of Lombard
lands in Italy and the furthér "Germanization" of the Church

in imperial territories.!®

After the intense challenges to
Christian survival in the ninth century and having survived
the incursions of Vikings, Muslims, and Magyars, Europe
welcomed Henry’s "holy" mission. Increasingly, weapons of
war became "holy objects" in this evolving culture of
theocratic nationalism. Hehry’s acquisition of the holy
lance from Rudolf II Qf Buréﬁndy in anticipation of his

campaign against the Lombards was a testament to the

resiliency of Augustine’s holy war ideal.

88



After Henry s son, Otto I,:consolldated power by
reserv1ng for hlmself the authorlty to conflrm papal -
‘electlons 1n 963,‘the stage was set for a monumental
'confrontatlon w1th the papacy i Stlll’ there was a falrwvﬁ"

’degree of . cooperatlon between the two rulers.-“
"Eccle81ast1cal support for 1mper1al resurgence brought‘ -
vabout; for.the_f;rst-tlme, an expllc1t acceptance of :

S mllltarism in theoChurch ’ By 1052 the odd spectacle of an
fhlmperlal army led‘by a relgnlng pope (Leo IX), marchlng to f”
‘engage the troublesome Normans of southern Italy, outraged
no_one. The polltlcal necce51t1es of the day requlred suchQ
-action The theocrat1C’structure‘of Europeanlchrlstendom,;i

'd1v1ded as 1t was between competlng notlons of secular vs.

. rellglous authorlty, was threatened by Norman economlc and PR

polltlcal 1nterests . It responded ‘in a way any government
v~mm1ght be expected to respond |

| Half hearted attempts at establlshlng "the peace of
_God" throughout the Chrlstlan domaln were nothlng more. than
‘pollcles 1ntended to brlng about soc1al stablllty, rather
fthan Chrlstlan brotherhood No sooner had the peace of Gods
"‘been proclalmed 1n 1063 when papal bles51ngs wWere sent to |
Wllllam the Bastard in hlS mllltary campalgn agalnst Anglo-.
"~ Saxon Brltaln. Slgnlflcantly, Wllllam rode 1nto battle

armedeith religiouS‘rellcs‘and‘a papal banner‘asvsymbols'
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xof.hlsvrlght causerjepr;fff_-'ﬁj"b
European c1v1llzatron 1n the eleventh century had
‘ reached a crltlcal p01nt 1n 1ts hlstory . Cr1s1s and
confllct now deflned the "call to arms"‘as sacred How elseﬂs
to explaln the savagery w1th Wthh emperor and pope waged |
u;uwar agalnst one another 1n the years to come'> The issue off
.1nvest1ture would.produce a ten31on between the emperor,'“ .

Henry V, and Pope Gregory VII that would result in. the

'q actual preachlng of a holy war by the pope hlmself.‘

tHlstorlcally, popes had always reserved for themselves the
“rauthorlty to urge others to actlon for the defense of theb
’Chrlstlanvcommunlty.v Leo IX had taken the extraordlnary
step of-actual command and now, Gregory would preach a war
Vlntended to enforce the orthodoxy of the Church agalnst an.
1mper1al renegade Slgnlflcantly, dlsobedlence tov‘
eccleSIastlcal decrees passed in Rome was by thrs time
regarded bywtheppapacy‘as_nothlng Iess than,splrltual
.heresy ; The motiverfOrvwar»was self—evident'vthe |
establlshment of proper authorlty in a Chrlstlan soc1ety
The methods utlllzed by Gregory in conv1nc1ng the German
“noblllty to oppose Henry, however, were couched in rellgous
propaganda 151 Gregory would eventually dev1se "ways under
- divine 1nsp1ratlon" to wage an effectlve holy war agalnst

Henry.'%?
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Culturally, asvwell, Eufopean civilizatioﬁ had produced
the chivalric ideal in which the knight was sworn to defend
his lord and Church.?®*® In the highly.competitive
environment of knighthood) religion, feudal obligations, and
violence blended perfectly to produce the fearsome fighting
machine of the Crusades, the>Medieval knight. Also, by the
eleventh century, the reinvigorated reconquista effort
convinced many of the holiness of the political and military

struggle against Islam.'

The combination of feudal
politics (in which even vassal bishops preached and funded
holy wars), political struggles between popes and émperors,”
systematic invasion, inter-faith conflicts (such as the
reconquista in Spain), and the emerging culture of chivalry,
all converged to produce the appropriate environment for

Urban’s preaching of the ultimate Christian holy war in 1095

C.E.

The First Crusade (1095-1099 C.E.)

Karen Armstrong, in her work entitled Holy War, The

Crusades and Their Impact on Today’s World, accurately
portrays the excesses of European militarism and its impact
on Islamic perceptions of western culture, ihcluding that of

Zionism. While it is entirely true that Zionism was
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regarded by the Musllms 1n Palestrne as.just another dftl"c:
manlfestatlon of European 1mper1allsm, Armstrong tends to
;empha51ze the excesses of the Crusades, palntlng them as

'?,1rratlonal wars of splrltual‘conquest Whlle she should be:dﬂ
lapplauded for. applylng holy war themes to the Chrlstlan :a
_tradltlon. Armstrong s deflnltlon of holy war negates -
ratlonal 1ntent and 1mputes a fanatlcal component to the;df: :
'medleval Crusades.: In actuallty, ratlonallty was. always~a5”‘
Ythe motlvatlng‘factor 1n the 1mplementatlon of hoiy war,to‘ N
whether waged by Jews, Chrlstlans, orvMusllms. The very{f
fact that theocra01es must utlllze relevant 1deolog1es in-
‘«tlmes of crlsls nece551tates the deflnltlon of holy war as:a‘ :
’ rrational conCept, utlllzed,byilntelllgent‘men@ :Theb' |
CruSades, then must.hehviewed"throuththe éyeshof poiitical
and economic’expediency in order todiscuss_therr true' e
’1mpact on European Chrlstendom ' |

FrOm the beglnnlng, polltlcal‘and economlcvmotlves ph"
lurked behind the dec151on to preach the Flrst Crusade;‘
Urban, of course,‘was respondlng to Alex1us Comnenus
requestlfor aid in‘the east; 1ndeed, the 1dea‘of a‘unlfled :
‘Christian'empire had not guitekbecome extlnct 3 Polltlcally;_f
‘defense of the Chrlstlan realm was a cons1deratlon
‘Althoughtrelatlons_w;th the:Fatlmlds,‘who‘controlled‘access

to many of:the‘holy sites‘of~Palestine,,werebamiable, .
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’Turhish migrations resultediin conSiderable disruption ofs

the pilgrimage routes and 1nterfered w1th the avenues of
f.trade that linked Europe w1th the Middle East 125 ,Thus, |
o economlc concerns were prominent in - ‘the de01Sion to
1ntervene militarily ‘Fatlmid cooperation w1th Christianb_'
binterests was exten81ve; effectlvely prov1ng the weakness off'
hthe religious;motive,so often assooiated with the Crusades.b;
u{ Additionaliy;ltheichaotio state‘oftaffairs in western Europerw

.with.iordSWagind warsagainst'each other;necessitated somed-'

polic&.hyiwhich-theioarnage and:destructiOn Could be

>‘limitéd.”6' Barring an‘act‘of‘God,kthe'only reaSonahler
solution‘seemed to be the renoval of suoh elements from
‘ soCiety in the;seruioe.of a.cause deemed~uitalto the
surviVal of the,Christian‘sooiety. Finally, the base motive
of economic'gain and plunder attraotedithe vOraCious‘
appetite of‘the westernblords.

All ofsthese themes: Byzantine vulnerability,i
disruption of piigrimage routes; feudal_competitionvand vf
violenoein Europe,_and.eoonomickaduantage,were essential-
elements in Urban's.addresseat Claremontr57r of course,:'f“
raCial‘inveotiveband_religiousprhetorio’werefalsofpart of
.Urban’s speeoh; however, theseiwere’teohniqUesvintended to
| produoe the desiredhresult:va unified’European army ready to

:defend the interests of state. These interests, it must be
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reiterated, were no different than those of any modern
state: political cohesion, social stability( economic
prosperity and territorial integrity. These are rational
objectives‘that the Church pursued as a self-perceived
theocratic institution of government. Other researchers
have clearly’recogniZed this.,i58 ‘Aithough followers such as
Peter the Hermit were‘¢onvinced of the holiness of their
mission, there remained a small core of leaders coﬁmitted to
fhe achievement of sﬁeéifiﬁ objectives in the war effort.
For these men,’féncifUl ideas‘of holy war were subordinated
to the political aﬁd'ecbndmic agenda; indeed, many of them |
forged lasting ties with their Islamic adversaries once the
political realities of occupation becéme apparent.'® The
excesses of the Crusades, however, wefe severe. The
physical punishmént ofvtransport alone rénderedvmany in the
army incapablé of even a minimal humanity.'®® Unfortunately,
this has tended to place the CrﬁsadeS'in a particular
category of fanatical warfare. It is hopeful that the
aCtions that were the result of deprivation and very real
human suffering on the'road‘to Jerusalem Will,soméday be
balanced with a consideration“of.the‘state interests that

propelled the entire érusading'effort.



The Social Impact of the Crusades

As was mentioned before, the militant attitude of
Augustine’s Christianity’had found its counterpart earlier
in an evolving attitude chcerning_the efficacy of
martyrdom. Inereasingly; Christians saw the "purgative"
qualities of‘suffering and began to»apply it_to those wno
they perceived as needing it the mest: heretics. As
Christian orthodoxy became.eVer more imperative in a
theocratic environment (at both the ecclesiastical,
bimperial, and'loeai'level), stringent measures to enforce
‘the rightness of beiief’inereaSed. ‘The Crﬁsading spirit was
effectiveiy‘abserbed into the social environmentiof
Christendem, stressing the need fer a "reformation of
li_fe."w1 By 1140; Gratian, in his Decretum (Quaestio 1),
asserted that Christian prerogatives for war were expressed
early on in theuGospels (I.ka'3:14>)‘.162 As various problems
arose in the medieVal'Christian community, heretics became
easy scapegoats for their non-conformity, refusals to take
oaths, and hyper—ascetic lifestyles. it was not surprising,
then, that the instrument of crusade Qas turned against the
Albigensians in 1208 C.E.?* 1In a similar fashion to the
emergence of Judaic pronhets after the establishemt of thev'

Israelite theocratic‘state,‘religious ideology (and its holy
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war component) in the Medleval Perlod became a soc1al
phenomenon in Chrlstendom.‘ Each tlme th1s 1deology was b
’transferred from the realm of the polltlcal state to. the
soc1al env1ronment, the ratlonal ba31s for its
llmplementatlon was somewhat dlmlnlshed That is to'say,‘“
'popular culture would manlpulate rellglous 1deology in a
‘much more capr1c1ous,iarb1trary manner. | The bellevers, asul
.’opposed to the de51gners of rellglous 1deology,'were the :
'_;truerfanatlcs. -In_thls.way,_the multlpllclty of rellglous
"._1ssues regardlng orthodoxy that developed w1th1n Chrlstlan
’ soc1ety throughout the late medleval and Renalssance |
.]‘perlods, nece551tat1ng the‘emergence of Inqulsltorlal courts
‘»and expanded eccle51ast1cal legal protectlons, can be seen .
as aspects of a true rellglous war.u As always, thel
b-theocratlc state found a way to 1nst1tutlonallze thlS, .
mltlgatrngfthe harsh realltles of}the»Inqu1s1tlon untllvthe
‘spiritualtrebelllons:oftheﬁReformation, |
.:Circumscribed:as:ithas bY:the Gospelﬂgf the first two
'centuriés, ChrlStianmholy warucouldtonly'developﬁsolfar.
yUnlikevJudaic.holy war, that had developed along51de
a'scripture, and the fluldlty that would typlfy Islamic
ysperspectlves concernlng war, the Church was bound by the
esanctlty 1t had 1mparted to the wrltlngs of a llmlted number

of apostles in the,early:Chrlstlan communlty, Constantlne
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pushed at.the boundaries of the tradition that the Church
had received since apostolic times. Augustine introduced
innovative and controversial theoretical concepts into the
Christian voqabulary fegarding the efficacy of War.v Based
on these innovations (none of which were ever promulgated as
doctrines) many in the Church, from Charlemagne to Urban, |
advocated an occasionally arbitrary reasoh fbr fighting.
Although there were some who espoused the more limited idea
of just war in avChristian society (a concept arguably
allowed by New Testament scripture), there were those who
ignored the practical reasoning of Urban, responding at
Claremont to the call to arms articulated by Augustine, "God

wills ‘it!"
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CHAPTER THREE: THE THEOCRACY OF ISLAM

As the concept 1s‘understood by a very large seotor of |
f:the Musllm populatlon throughout the world, jlhad 1s_a y |
. ,defen81ve struggle possessed of two dlmen31ons Spiritual
-‘:and polltlcal By far the most noble expre551on of jlhad is
"found in the splrltual realm, as. 1t encompasses the 1nner"j'”
struggle_of humanlty to overcome the oppre381on of sin and
the "influence of evil in the world. This struggle is
ll‘peroeived as'essential.to the purposehof every»human'belngls
life:-to'drawveverbcloser'to the'compassionate embraoefof
. GQd.d "Lesser-jihad" on=the other’handvlinvolves the ;
j:polltlcal struggle for the surv1val of the Islamlc communlty
ikln a world percelved as hostlle to 1ts ex1stence. 64 Thls:~
_ admlttedly pe831mlstrc v1ew was 1nd1cat1ve of the - |
1compet1t1ve 5001al env1ronment of pre- Islamlc Arab culture“
- As a means of llberatlon from oppre531on; thlS view: of jlhad'
v 1svent1rely reactlve rn the env1ronment 1n'wh1ch it _ |
'operates: ThlS does not negate 1ts nature as a produot of
bgtheocratlcigovernment, 1n'fact, 1t may be observed that
" jihad truly blossomed as an 1nstrument of pOlltlcal 1deology
lsubsequent to-the tlme}of-Muhhamad’slfllght from,MecCajand o
»‘his_eventual5establishment:of"the>Medinan'umma;”oryMuslim

- community, there. In the academic community, however, -



}1f~'several equally 1naccurate 1nterpretatlons of ]lhad have

Hiemerged
Two of these prevalllng v1ews, orlentallst and f

‘,apologetlc,‘respectlvely seek to portray Islam as elther a o

;,;mllltarlstlc falth of prosyletlzatlon or a prophetlc messageug”v

of supreme pac1flsm 165 The orlentallst perspectlve,l,ﬂty;f
"'promulgated by Western sources, 1s hampered by a notable
lack of object1v1ty ' Indeed, untll very recently, the very

1dea of holy war was percelved in the west as hav1ng

’l‘_orlglnated exclu51vely 1n the Islamlc tradltlon. ThlS

hfapproach however, ‘does not allow for cons1deratlon of both

' ‘the Deuteronomlc and Augustlnlan models of warfare and thelrl '
,flmpact on Musllm populatlons 1n the Mlddle East ' Whlle 1t 3
.‘lS truevthat soc1al-cond1tlons in Pre—Islamlc Arabla’y‘
H‘necess1tated a rellglous justlflcatlon for war, Islamu"
(1ncumbent as 1t was to the Judaeo Chrlstlan herltage for
yfvarlousvcomponents of”lts;theolOgy) was 1nfluenced by thel‘
theocratlc glory of Jerusalem and the mllltant posture of
ahieastern Chrlstlans in defense of orthodoxy’ Consequently,
;even thebapologlst perspectlve falls as- 1t is clear that |
Islam espouses no such supreme pa01flsm | |

To the contrary,}Islam developed in a hlghly

vcompetltlve 5001al env1ronment that nece551tated a mechanlsmya .

of‘polltrcal_confllctﬁresolutlon. The‘surprrslng aspect‘ofx



" this mechaniem, however,.espec1ally glven the brutal

‘1ff,reallt1es of pre Islamlc trlbal culture that helped to

'ﬂ-create 1t,,1s how moderate an 1deolog1cal weapon 1t actually
was 1n the hands of the Prophet and hlS communlty
Pertlnent to any dlscu331on of jlhad and its early

application 1s»the-follow1ng cr;terla.

(l):Dlscu551on of problems conCerning Qur’ anic
c1tatlon and 1nterpretatlon ,

(2) Con51derat10n of the trlbal confllcts that
typified pre-Islamic Arab culture and, to
some extent, influenced the_development-of
jihad. ’ o o :

(3) Clarification of the origins of jihad (his-
torically and Scripturally), observing the
development of theoretical models and the
applications of actual strategies in the -
course of early Islamic history. This will
entail a discussion of how jihad developed

after the Agaba Oath, Hijra (flight from
Mecca) and the establishment of the Medinan.
Umma as a defensive strategy, in response to
perceived oppression under Quraysh hegemony.
Any exhortation to v1olence, it will be shown,
involved an implicit context of oppression,
tribal dlsunlty or treason; in essence, it
always 'pursued an obvious and self-evident
political agenda

' Qur’anic Sources

The immediate problem concerning Qur’anic citation and

interpretation lies in translation. It has long been
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argued, qulte convlnclngly, that the Qur an, as a‘translatedi‘
document, is vastly 1nferlor to 1ts orlglnal rendltlons in
Arab;c. In: partlcular, Engllsh translatlons lack the‘
idioms,'nuances,iand‘meanlngful_1nflectlons'that enrlch the
'Qur an in its mother tongue.i Compounding the prohlem,‘many
5 western scholars have relled on translatlons that f1t their
preconceptlons.of Islam, many of which are grounded in
,emplrlcal observatlon rather than Scrlptural analys1s. That
'1s to say, rather than der1v1ng a viable concept of jlhad
vfrom comprehens1ve Qur'anlc texts, many have 1nstead looked
to the past to see how Musllms themselves have corrupted the
,'1deal and applled thlS corruptlon to their translatlons of |
the‘correspondlng,Qur‘anlc verses,_or ayats. eThls-trend‘ls
-exemplified”in NfJ. Dawood’s translation of the Qur’an, |
espec1ally when compared to the vastly superlor work of
'Mohammed Marmaduke Plckthall 166

In the ;ntroductlon to hls‘translation,“Dawoodvcandldly
._admits, "In adhering'to_a‘rigldly'literal rendering of

’Arabic idioms,-previOus‘translations'have, in my opinion,

B .practlcally falled to convey both the meanlng and the

rhetorlcal grandeur'of the or;grnal;"_l67 By whose criteria?
Ultlmately, one must'rely'on Dawood'svinterpretation of l
,cruc1al ayats and the words he dec1des best convey thelr

v purported:meanlng.’ Desplte Dawood’s assurance"that he has
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A""takenvpalns to reproduce t.;amblgultres wherever they occurff"
;;and;;.prov1ded explanatory footnotes 1n order to av01d B |
‘*turnlng thewtextllnto an-1nterpretatlon",-one~1s 1mpressed”
o by-the fact‘that) compared to Plckthall’s translatlon,»w
‘*Dawood’s commentary 1s scant and the footnotlng, 1n,most
vaplac.es, relegated to a word or two 166 For these and otherf'
reasons,‘Plckthall's‘translatlon 1s‘the preferred text
There 1s an addltlonal challenge in Qur anlc c1tatlon

..represented by the fact that orthodoxy in the early Islamlc -

-fcommunlty was malntalned w1th some degree of fluldlty Thef

"“5apocryphal story of Umar, as he attempted to contest the

:orthodoxy of Hlsam s Qur anlc rec1tatlons, 1s 1llustrat1ve

 of the utllltarlan purpose w1th whlch even Muhammad regarded-

‘:ehls,own-revalatlons.lw mThlS'fluldlty 1s_notitovbevconfused'
‘f_w1th a casualness or dlsregard for truth vrather,.it'shouldk'"
-_be acknowledged that the Prophet 1ntended both an "exterlorﬂ.‘v
'ﬂand an’"lnterlor" meanlng for the content of hlS |
‘*hrevelatlon 170 The:"lnterlor" 1nterpretatlons of‘Islam wouldlgf
'wbecome espec1ally relevant to Shl 1te Musllms.f:

”_Addltlonally,.Hadlth llterature suggests that the Prophet

’1relled on - spontaneous recollectlon 1n recoverlng much of the?%v

‘oral recrtatlonsofvthe Qur.an-171 «Of*course, thlS was a-
i“technlque 81ngularly reserved for the person of Muhammad and

only extended to the follow1ng generatlons of rellglous



vytheorlstslln the collectlon of Hadlth notchrlptural
::sources;h~Thls duallty of meanlng presents a problem for the‘;-
fbmodern 1nterpreter of the Qur an, however, as the attempt to'_'
restrlct scrlptural references tO.jlhad to a s1ngle‘
flnterpretatlon fall short Some argued (1n later treatlses):
- that Hadith llterature was the deflnltlve source for the E
lnterpretatlon ofrjlhad; for these sources, scrlptural -
.“justlflcatlon played only a mlnor role ? .For all its
vpreten51ons of object1v1ty, Dawood’s translation.itself
lvoffers llttle in the way of alternatlve 1nterpretatlons
_Plckthall in hls‘dedlcatlon’to the orlglnal Arablc;
actually allows for-a‘freer;recitation of verséS,iand‘
x_.ConSequently,'the easebof uSelso desiredbbyithe‘Prophet;

- This flexibility‘becameva fundamentalycomponent.of thev‘
attempt'toyexploit*the concept‘ofljihad~in an evolyinge
Islamic tradition that necessitated the development of an
.offensiye_warlstrategy inrthe_service‘of the theocratic‘y'

state.
_ Pre-Islamic Arabia
To demonstratevhow jihad emerged‘as a defensive
strategy of Arab "real pOlltlk" one’must~first cast a

glance backward 1nto the pre- Islamlc env1ronment from whlch

103



it sprang. Even Western>histérians do nct deny tnat
vcompetition for natural and economic resources in Arabia has
always been fierce.!” A minor feature of this intensely
lcompetitive environment, one that offered little other than
sport to the surrcunding tribes competing for legitimacy and

174 A far more

status, was the razzia, or caravan raid.
1ntegral component of the pre- Islamlc Arabian economy was
the establlshment of urban cultic centers and pilgrimage
routes administered by the_domlnant trlbal interests of any
glven geographic locatiOn._‘Thisvwas certainly the case in
vMecca, as it was thetnerve»Center‘cf Quraysh economic
lactivity in western’Arabiaf It was thus the very survival
‘ of the QuraYsh tribe_that:Muhammad threatened when he
directed'hisvprophetic message toward Mecca, heaping scorn
on the pagan cults entertalned there. The Quraysh
recognlzed the nature of thlS threat and took extreme
} measures to ensure its timely demise. . The enforcement of
traditibnal Meccan orthodoxy was pursued through a combined
mixture of harassment, religious ridicule, and economic
boycott‘of Muhammad’s'sympathizers.175 |

Politically, tribal COnfederations were a source of
momentary power consolidation; more frequently, they
represented a'divisive’element in the Arabian socio-

political environment as they rarely held together the
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‘lvarious economic‘intereStsfinvolyed» fMore‘often’thanvnot}
‘trlbes would establlsh truces w1th one another on an ad—hoc‘ '
ba81s, breaklng the terms of such agreements when thelr

ffeconomlc 1nterests dlctated other courses of actlon 176

~Jihad in the Time of the Prophet
"Faced‘with violentfopposition, boyCOtt}7andltheg

: treacherous waters of trlbal pOllthS, 1t»is hardly

'fsupr1s1ng that Muhammad was preoccupled w1th 1ssues of

"1conf11ct, polltlcal admlnlstratlon, and loyalty in hlS

prrophetlc message :th mlght even be sald that Muhammad,
b.:the early days of Meccan oppo51tlon, already percelved hls_
imodestmfollowrng‘tobe under attack and,lconsequently, rn:a
"lstatelof"war;with:éuraysh-intereSts”‘ Some haVe‘deduced fromh
~7thls that Muhammad clearly favored all out war rather than |
‘fthe state of "permanent dlsunlty" created by the fragmented :

']coalltlons typlcal of Arablan pOllthS. 7.-Desp1te.these'

‘“_”reservatlons,'lt is entlrely p0381ble that Islamlc

;mllltarlsm was a loglcal development, glven the condltlons :
tof extreme persecutlon experlenced by the Musllm populatlon °
‘*ofiMecca | o ‘

It was undervsuch pressure thatvthe oath at Aqaba was N -

"entered 1nto,g;ni622 C'E°T by partles loyal to the Prophet



';and.by those who had requested hls medlatlon in Yathrlb
b'(Medlna); Indeed, the Hljra (fllght from Mecca) that
»Occurred'later that same year,hltself-has‘been Seenfbyysome”
‘aS‘the,firsthéxpreSSion;of}the,Aqaba_ideal:in a'defensive '
'_action againstdthe*Quraysh ﬁgj If thisiwere so, then |
'unhammad’s subsequent use of the ra221a agalnst Quraysh
'caravans merely represented another defen31ve tactlc of war
‘agalnst anpaggressor,ﬂ Stlll llttle about therrazzlas
'rresembledahholystruggle;.1ndeed ‘they‘aSSumed'the'minor )
:.functlon of status competlton typlcal of the tradltlonal
_Arablanvpolltlcal;and economlc env1ronment5' Although much
has beenlmade éf’Muhaﬁmad'é interceptlon'of the caravan at
| rNahhla, 1t seems llttle 1f any v1olence occurred as a result'
pof hlS dec151on to proceed w1th thlS pollcy 180 Those»who B
malntaln that the. Nakhla ra1d presaged a perlod of conquest
:eand aggre551ve conver81on allow themselves to ‘be swayed by
the hlstory of subsequent dynastles in thelr assessment of
‘ Muhammad’s motlves ' Slmrlarly, apologlsts flnd themselves
':vulnerablebto the chargeﬁthat-Muhammad was the-supreme.
hpacifist »Indeed, many.Qur’anic‘verSes were ﬁremembered" by
the Prophet prec1sely at thlS perlod 1n tlme, justifying
.fraZZJa act1v1ty durlng generally acknowledged sacred months
eof the year.-? These‘verses,,however, were:arguably‘

| intended to excuse the yiolatidn of tradition, not‘to»preach.
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djthe efflcacy of holy warl bfar.morexlmportant for.the .
-[ddevelopment of a holy war 1deal were the events surroundlng‘
' the battle of Badr,,fought 1n 624 C E m2slv_"“‘
: Some have malntalned that the sklrmlsh at Badrbhd.vv':
f:represented an expre551on of Muhammad’s developlng offen81ve
'astrategy ' Others, more 1ncllned to 1nterpret the ong01ng
struggle agalnst the Quraysh as a de facto war,‘see'Badr as
lrja response to Quraysh agcres51on;» An‘alternate v1ew regardsrt
» Badr as’ just another razzia gone awry.183 Desplte these oo
-dlfferlng 1nterpretatlons of the event,kone ‘thing remalnsdlh
"clear Muhammad and hlS followers won a conv1n01ng and |

151gn1f1cant v1ctory agalnst overwhelmlng odds and they
I'attrlbuted thlS‘tO the 1nterventlon of God 184

Itvls ‘ho. c01ncldence, then, that the sanctlflcatlon of

:war in Islam occurred at prec1sely the moment when Muhammad‘t
had‘establlshed thetflrst'slgnlﬁlcant‘ummai(Islamlch |
>‘community) in Medlna ﬂbon’his arrlval in Medina, Muhammad
lhad been halled by Arab and Jew allke as a medlatlng
'.1nfluence in . the flerce trlbal wars that had punctuated the

. c1ty s ex1stence Indeed, many had seen Islam as a unlfylng

‘ f_ldeal,vone whlch could brlng the dlsparate partles together

under a 51ngle_polltlcal/relrglous~banner.185 When the new
;"ruling eliteﬂ'waS‘established in Medina, the_fOUndations of d

“the first Islamic‘theocraticfstate were formed. 1%
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This:infant state'hadfimmediatevinternalfprohlems'to
attend to.? Among the orlglnal Jew1sh trlbes that had |
welcomed the Prophet 1nto the Medinan communlty, were those'
who ‘now recognlzed the glarlng dlfferences between Judalsm r::

,and~Islam. -Theseidlfferences had, of course, been‘
"‘exacerbated‘by Arahs,stillfcontemplating.convereion'to
Islam, only‘half'weaned.fromcthe:cultic practices of their fa
kpagan‘heritage.; Such Arabs prevailed upon Muhammad to
B change‘thevdirection of-prayer”(Qiblah)‘from Jerusalem to
Mecca, thereby 1ncurr1ng the mlstrust of the prev1ously
‘complacent Jew1sh communlty When several of the Jew1sh
tribes (the Qurayzah and Nadir)-attempted to aid the Meccan
army during its siege of Medina fthe.Battlevof the Trench)
in 627 C.E., Muhammad responded harshly 187 |
| The Medinan umma and Jewish tribes bothvcomprehended
thebideological valueaotfreligion’to the state; |
consequently, it‘uas‘hardly surorising that Muhammad
‘condemned the Nadlr to ex1le and the Qurayzah to extlnctlon'
for their treason,ws” These,punlshments,‘Draconlan as-they |
Were, Were prescribedvby_Judaic law itself and-mere‘in no
way indicative of Islamic'“fanaticism"; Western assurances
that Muhammad's,treatment'of the.JeWS was indicative_of |
jihad-theory (or eVen-hoetility to‘JudaiSmi‘fall_short}‘the:

Prophet‘s,actions.réfiected,not'solmuch‘the Islamic ethic of
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war,asfthey_didetraditlonal'preceptS”ofvjusticegband a
preoccupation‘with-thewpolltlcalhsuruiual]of thealslamicl‘
state. ” | - o |
Rellglon, however,‘was an acceptable and well— S
understood concept of unltlve 1deology 1n Arablan polltlcs,"'
~tred as ltiwas-tO’the cultlc economy'of-trlbal 1nterests;‘
‘fand, after'Badr, the 1dea of holy warfare 1ncrea51ngly
became an 1nd1spen81ble propagandlstlc tool in the pursult :
dof the:"prefdetermlned ends" of;Islamrc»governmentr‘>Desp1t§r_
vlthe'rellgious propagandaiof'the emerging“theocratic state,
- the 1ssues dr1v1ng Islamlc pollc1es durlng thlS perlod were o
lias practlcal as any of the Modern Era | Desplte the,
’ prevalllng v1ew 1n the west that Arabia subsequently
'succumbed to the sword of Islam, the ev1dence seems. to
r.suggest that the Prophet’s polltlcal prestlge proceeded far
f‘ln advance of hls rellglous reform. | |
'dAfter the Meccan refusal’torflnlsh:the’OffenSiVe”atlffj
:‘Uhud (625vC E.) the Ummayad general Abu Sufyan, had beCome M'”
:11ncrea81ngly susp1c1ous of hlS own allles.mg' When the BRI
»battle of the Trench (a Quraysh offen51ve 1ntended to crush
the 1nfant Islamlc state)vresulted 1n the collapse of the -
f[:attacklng army, Sufyan subsequently entered 1nto secret

htnegotlatlons w1th Muhammad for the capltulatlon of Mecca 190

“.‘Thus, the conquest of Mecca was accompllshed w1thout

._109.ﬁddif



‘recourse to the sword. As Sufyan and the Quraysh elite
~conVerted’en:masse to the religion of the Prophet, they were
inCreasingly rewarded with generous'treatment and aécess to
‘ poWer.191 |

The masé conversion of the Quraysh to Islam was to
“result in tWo significant developments in Islamic politics.
First, it‘effectively tied Quraysh interests and influence
irrevocably to‘Islamic policies. - Second, it aroused the ire
of the Medinan populétion, among whom existed an
impoverished fighting class (ashab al-suffah). This class
dependéd, to a large extent, on confiscated booty for their
véry survival énd‘had anticipated, among other things, the
cdﬁfiécation of QuréYsh wealth.'® The practical effect of
Quraysh influence was t§ direct Ummayad expansion toward
mercantile centers,; like Ta’if, vital to the Meccan

economy. !*?

The mounting’prestige of figures like Sufyan (an
Umayyad) and Abu Bakr (a converted Ta’ifan bedouin) presaged
an imposition of parochial economic and political interests
‘upon‘the policies of Islamic government.

When expansion took place, it did so at the direction
of Meccan intérests. The impact of the Medinan community
was such that it‘ihfluenced only the direction in which that
expahsion took place. As a concession to the economic

interests of the Medinan community (nominally responsible
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for the upkeep of the ashab al;éuffah underclass), Muhammad
directed expeditions and raids into Byzantine territory to
~ the north (the Mutah campaign) in the hopes that Syrian
Arabs possessed fhe kind of moveable wealth so crucial to
his Medinén agenda. TheSe raids, it Should be noted, were
conspicuously lacking in religious exhortation. When these
raids failed to produce the expected economic benefits, the
Prophet, it is purported, devised the system of taxation
(repleat with Qur’anic revelation as justification) which
defined the Islamic relationship with its allies and
minority populations (the jizyah tax).'® Later forays, such
as the Tabuk campaign, were precipitated by Syrian and
Byzantine military threats, provoking a defensive response
from Mecca.

In short, by the time of Muhammad’ s supposed "conquest"
of Arabia, issues of war and peace were largely decided by
economic self-interest and political necessity, not
religious zeal or missionary fervor.!® If religion was the
~deciding factor, why did interior tribes of the Najd and the
coastal regions (Yemen, Bahrayn and Oman) remain untouched?
While Islam appealed as a unifying principle to the
Medinans, it remained the task of the "ruling elite"
established by the Prophet to bring the remaining tribes

under their jurisdiction.
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War Policiés of the‘Rashidun (623-661 C.E.)

Upon the déathxof‘Mﬁhammad in 632, there was
considerable confusion ih Mecéa pertaining to the right of
succession.!® The eventual election of Abu Bakr to the
Caliphate initiated the reign‘of the rashidun, considered by
Sunni Muslims to be the first fdur "rightly guided" rulers
vdf the‘Islamic'state subsequent‘to the Prophet. According
to the Sunni traditidn; Muhammad himself had left no clear
indication that he favored anyone for the position of
leadership in the Islamic state. Among the varying
~interests competing for the Caliphate were the Muhajarun,
(fhese wefé the original Meccan followers of Muhammad who
followed him to Medina), the Ansar (the Medinan converts),
and the newly converted Quraysh in Mecca.‘ Both Muhajarun
and Ansar distrusted one another, but not nearly as much as
they resented the powef and influence wielded by those who
had so recently been their oppressors. Factions in the
Muhajarun camp either favored Abu Ubaydah (Umar ibn al-
Khattab’s faction), Ali ibn Abi Talib (the Prophet’s cousin)
or Abu Bakr.!”” The Anéar clearly opposed the militaristic
agenda of the Meccans and would continue to do so under the

Caliphate,of Abu Bakr (623-624 C.E.), gradually forming ties
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to the supporters of Ali.

Umar himself voiééd criticism of the wars of the
Riddah, which effedtively united the tribes of Arabia under
the banner of Islam. Additionally, several prominent
Umayyad leaders (Abu Sufyan and Khalid b. Sa’id) represented
Quraysh oppositionvto Abu Bakr. Nonetheless, Abu Bakr
enjoyed the powerful Support of other members of the‘Quraysh
aristocracy, such as Khalid b. Al-Walid, Amr ibn Al-as,
Ikrimah ibn Abi Jahl, al-Ala ibn Al-Hadrami, and Yazid ibn
Abi Sufyan (the latter being the son of Abu Sufyan and
opposed to his preferences for Caliph).' With such
support, andvthe eventual capitulatién of Umar, Abu Bakr was
easily ‘elected to the'Caliphate and implemented a policy of

militarism unheard of in the Prophet’s time.
' Abu Bakr and the Wars of the Riddah

It has been acknowledged that the wars of the riddah
were attempts to consolidate the political power of the

199 They were necessary, from a

Islamic state in Arabia.
political perspective, because of the various opposition
movements that had emerged during Muhammad’s rise to power.

In a similar phenomenon resembling that of the prophetic

expropriation of Judaic holy war themes during the divided
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kingdom (Chapter 2), Arab 6pponents of thé Islamic state
mésqueraded as'prophéts arguing their own rival
ideologies.zw‘ Not only did these opponents_advocate'
opposition, they preaéhed open insurrection.’}The,religious
exhortations of various "prophets" led to several
 rebe‘>llions.201 Thﬁs,Ait seems,‘the thebdrdtic ideology of
holy war, once codified and institutionalized by the state,
became an instrument of popular resistance,and social‘
change. Of course, these mbvements gave Abu Bakr all the
justification he néeded to proceed with a policy of
pacification. Muhammad’s policy on militancy had moved
grédually from a poli¢y df»non-aggression to one whigh
allowed Muslims to‘respdnd militarily even:in sacred'months,
eventually prdéiaimihg the state’s right to war against
those opposing the poll tax levied on non-Muslims (jizyah) .
Abu Bakr’s position was a radical departure from orthodoxy
in that he favored a clear pélicy of expansion. It is clear
that he moved’forcefully against the movements that opposed
him, including those that had not deemed it necessary to
object on religious grounds.2? 1In these cases, it seems,
Abu Bakr was engaged in a blatant grab for political power,
despite the questionable orthodoxy of his position.

Once the consolidation of power in Arabia was complete,

Abu Bakr cast his gaze on Syria to the north. It is a
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mistake to-aasume that Syria had always tempted the Muslims
from the time»of the Prophet; it is far moré likely that
Muhammadfs ambitions’in.Syria never exceeded the bounds of
‘mére:appeasment Ofbthe Medihan economy. The initial Mutah
campaign was‘ill—advised and intended only to bring back
enough material ta fulfill his obligations to the ashab al-

suffah. Abu Bakr’s appetité, however, was considerably
larger.?%

In a way, a Syrian campaign was unavoidable; since the
flurry of military activity surrounding Muhammad’s rise to
power and the wars,Of.theﬁriddah, Byzantine interest had
been drawn south and  imperial armies‘sent to protect
southern Palestine.?® 1In 630 C.E., the Byzantines had
recovered their Syrian lands'from Sassanid control, although
the effort had depleted imperial coffers to the extent that
'“the armies of Coﬁstantinople wouid have been hard pressed to
respond to any major military crisis.?20s Correspondingly,
Byzantine policy pursﬁed a course of alliance building among
the Arab tribes of southern Syria, a‘development that
threatened the security of Medina and the bedouins to its
north.2% Abu Bakf recognized the clear danger to the
Islamic state'that this policy represented and implemented a
systematic "raiding campaign" in Syria in the hopes that it

would prevent the northern tribes and imperial armies from
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unifying against him.?*”” In another of'é remarkable string
of improbable victories, the,ré—assigned general Khalid ibn
al-Walid defeated the Byzahtine afmy at Ajnadayn in‘634
C.E., thereby facilitating the expansion of Islam into
.Paléstine.ms |

Besides the obvious sfrategic reasons for a Syrian'i
campaign, there were other criteria that motivated Abu Bakr
to pursue his policy. First, the commercial contacts
maintained between Meccan and Syrian merchants, and their
respective mafkets, were extensive.?% Also, there were
political advantages to be gained in Palestine by a policy
‘of conquest; specifibélly, the extension of an Islamic
system of tribal alliances that would effectively counter
the inflﬁence of Constantinople.?!? |

Several key elemeﬁts, however, offered Abu Bakr the
chance to characterize this conflict as a holy war.
Predominant among these elements was the concept of an

211 Given the

Islamic presence in Al-Quds, or Jerusalem.
prominence of Jerusalem ih Islamic worship (due to a
perceivéd shared history with ﬁhe Judaic tradition), this
seemed to be a religious ideal and, indeed, Abu Bakr used it
as such in his attempt to unify the Arab armies. Even inb

the case of Jerusalem, however, there was a political

purpose to Abu Bakr’s agenda. If one understands religion
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to be‘anvideolody of the theocratic state, then it follows,
that whateVerrstrengthens.that ideology also improves the
stability of the state.”iﬁuhammad had Clearly'impressed updn
the Arab population its‘historiCal ties te the geneology and
faith of Abreham, Iﬁ‘ﬁhis regard, JeruSaleﬁ was as
important an element of Islamic ideology as‘the concept‘of
one God; indeed, Jerusalem-indieated the historical presence
of Allah in a communitydthat had.worshipped him long before
the advent of His latest prophet. It alse invoked the |
political'ideevof Davidic theoeracy, a concept of supreme
utilitarian.advantage to Muhammad. Ah Islamicvpresence in
this holy city could only reinforce the ideology that
vsupported the Caliph’s government ahd'present the Arabs with
e "manifest destiﬁy", of‘sorfs,‘in their efforts to expand
geographically.

‘Another element in the development of the Syrian
campaign as a holy stfuggle_was the figure of Khalid ibn al-
Walid himself. In the years directly preceding the Syrian
campaign, Khalid_had worked extensively to consolidate
Islamic rule ameng the Arab tribes on the Iragi border.?!?

At times,.hiS'mission sent him across Sassanid borders as he
sought to elist the‘loyaities'of Arabs settled on the right
bank of the_Euphrates RiVer; "Khalid’s actions resulted in

Persian antagonism, but the ideology of Islam was an
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jefflclent means of unlfylng these Arabs agalnst Per31an
B domlnatlon. The ensulng struggle agalnst the Sassanlds and,f
‘conSequently, Khalld’s own person, acqulred and’ sustalned an

aura of "hollness" ' Upon Khalld’s arrlval in Syrla, 1t was

'.,a 51mple task for Abu Bakr to transfer thls sense of a holy'

m1351on to the general’s campalgn agalnst the Byzantlnes.b
B Thus, 1n the Syrlan expan51on of Islam, desplte 1ts
ﬂppolltlcal and economlc ba51s, mllltary aggre551on was
'regarded in the popular vocabulary as a war for the glory of
God. 2% . | -
Expans1on 1nto Mesopotamla (modern7day Iraq) Was also.ﬁi
‘1nsp1red by recognlzable polltlcal and economlc 1ssues. AThe‘
'eobv1ousbthreat onSassanld‘lnvaslonrln the east (desplte the
Weakened Condltion}of the»PerSianarmy)‘necessitated‘a
politioal:presence there.;bTheﬁextension of tribal}allianCes‘
‘andylevylng.of taxes,Were,another motivating factor. The .
. profound economfc;siQﬁifiCancevof Mesopotamiann‘agricultural
nreQions-was not lost?upon thevISlanic'leadershipv(noW' | <
exerted by Umar 1bn al Kkattab after Abu Bakr’ E death in
634)g‘and the v1ctor1es at al Qadlslyyah and Jalula in 637
.C E. ushered in an era of Islamlc hegemony in Iraq 214
Slmllar patterns of expan51on, based on polltlcal and

beconom;c expedlency, were followed in the subsequent

invasions‘Of_Iran}\Egypt, North Afrlca, and Spaln.‘
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All too often, 1n the west,vthese campaignsfhave‘beenb

'1nterpreted as express1ons of jlhad, because thelr Islamlc

"practloners avalled themselves of the theocratlc 1deology of L

?a.;rellglon as a unlfylng pr1nc1ple and attracted converts'p

Lalong the way : It should be. noted, that jlhad was a

QVQur anic concept of llmlted aggress1on, utlllzed in. defensegyd

:vof the communlty and regulated by 1nterpretatlon of Hadlth

"Holy war", on the other hand, was a polltlcal 1nstrument,‘“
'sOonltO'be.a soc1al‘1nst1tutlon, lts practltloners.v'"
:tsexproprlatlng ]lhad theory for the 1mplementatlon of and as
hha justlflcatlon forbpolltlcal v1olence and expan51on .21 gInivyy
':vthls sense,?"holy war" dld not flt the precondltlons for -

”"jlhad, nor dld 1t strlctly adhere to the understandlng of

| , the,non—Islamlc-world asv"the abode of war" (dar al—harb)

:g-The 1nterpretatlon of harb as elther "war" or "unrest""

'Vleaves open the p0851b111ty that peoples unapproached by ”»"f -

’”Islam 81mply lacked the splrltual "peace"'accompllshed

br’through subm1581on to Allah '"Holy War"* as a mutant

'"paberratlon of Qur anlc jlhad actually achleved the more.‘
sﬂfunlnsplred dlstlnctlon of qltal or petty flghtlng -‘It hasfl"f
:llong‘been suspected by malnstream Sunnl Musllms that o
?Qur anlc c1tatlon 1tself could have been talnted by the
‘-1nfluence of later polltlcal flgures | Con51derable debate 'dh

ontlnues to thlS day concernlng the alleged "1nsertlon VOf:f‘

L 1]1’.9.‘:';, |




"~;Qur anlc texts that support‘one sectarlan group over
wanother 216 T | | 8 | |
-‘-- Thus, 1t should come as.no surprlse that the pollc1es
ﬁ:of Abu Bakr, once 1n1t1ated, were‘pursued w1th renewed vigor
i:and determlnatlon‘by succeedlng Callphs | Umar oversawﬁtheHl,
consolldatlon of Islamlc power 1n Syrla and Iraq,_as'Khalid;atb
“>won dec151ve battles at Damascus (635 C E ) and Yarmuk,(637i"
C;E.). The Sassanld capltol at Ctes1phon succumbed to the
l;lnvadlng Islamlc armles in 637 C. E., and Jerusalem fell-ln;cm
;follow1ng year 2”f: Exertlng Islamlc mllltary power.ln o

N another economlcally v1tal reglon, Amr ibn al-As led hlS .ff

w:armles 1nto Egypt onquerlng Pelu51um, Hellopolls,,Babylon,ty

"ﬂand Alexandrla between the years 639 and 642 C. E 218

t The electlon of Uthman 1bn Affan to the Callphate, ihf"
'7644,-31gnalled'the rlse of‘the Umayyad famlly and'a perlod'
"of 1ntense confllct in. Islamlc pOllthS. Although Uthman,
thlrd Callph of the rashldun, was largely pre occupled w1th
.polltlcal admlnlstratlon and consolldatlon of Islamlc power
iln the new prov1nces, hls supposed rever51on to tradltlonal
rfamlllal pOllthS and favorltlsm resulted 1n hlS
3 assasslnatlon‘ln 656‘ The short llved Callphate of All,
cherlshed by those who con51dered blood llnes to the Prophet_
hto belparamount,vresulted 1n llttle but further an1m051ty

between Umayyad‘and;MuhajarUn interests.‘ Despite‘efforts at
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, hégotiation»and an eventual stalemate at Siffin in 657, Ali
: fequed to punish the murderers of Uthman and was himself
asséssinated by a disaffected Kufan in 661.2' A subsequent
agreement with Ali’s son, Hasah, allowed Muawiyah ibn Abu
kSufyan (Uthmahfs Cousih) to re—establish Umayyad controla

over the Caliphate.

Umayyad Expansion (661-750 C.E.)

Once éiévated tQ the Caliphate (in 661 C.E.), Muawiyah,
v who shifted the politiéai admihistration of the growing
'Islamic empire to Damascus, embarked upon anuambitious
campaign that included: (1) a renewéd attack upon Byzantium,
(2) a policy of westward expansion‘thaf focused on Nofth
Africa and Spain,.and’(3) a policy of‘eastward expansion
thét focused on India and Chiné.”O' Although these campaigns
extended the hegemony of the faith, conversion was, as
always, non-compulsory. The option afforded unbelievers
opposéd to conversion was the imposition of the jizya, or
poll tax, as a meané‘ofksupport for the political
administration of the Islamic state. This and the
‘unrelenting moderation with which the Jewiéh and Christian
minority populations were treated by the invading armies of

Islam demonstrate}the political and economic agendas that
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;idrove Islamlc expan81onlst nollcy forward
Although "holy war"‘wasfocca51onally preached 1n the i
f'heat of expans1on, the rellglon of sound pOlltlcal :
";admlnlstratlon was more frequently practlced | Thus, the.
1ssues that occupled the attentlons of Muaw1yah were those
of "polltlcal and mllltary affalrs,_tax collectlon, and |
'ﬁ:rellglous admlnlstratlon,vlncludlng courts and

jfendowments.".?‘.z1 Legal and jud1c1al reform often took the,uf

vlf»gulse of rellglous reform, espec1ally glven the nature of

":-theocratlc government (that ls,vthe derlvatlon of law from

'Hf‘splrltual sources)“ An example of thlS was ev1dent 1n |

'*Zlyad’ (Muaw1yah's half brother)ispeech tO‘hlS constltuents*"

‘1n Basrah where he effectlvely wove the themes of God and
':respect for the law 1nto a’powerful dlatrlbe agalnst
"‘lawlessness | . |
The s1ngle greatest effect Muaw1yah had upon

:iperceptlons of confllct w1th1n the Islamlc communlty,*‘.
“however, was . 1n the app01ntment of hlS son, Ya21d, asff

isuccessor to the Callphate ThlS set'lnto motlon a chalnjofb

hevents that would result 1n a centurles long debate "'
Ef_COncernlng the legltlmacy of Islamlc leadershlp ‘ Central to'

adthls confllct was the concept of martyrdom



A Brief Analysis of Martyrdom

Cerfainly; Muslims‘had witnessed the‘example'of
martyrdomtfrom their Christian brethren; the model of the -
"soldier of Christ" defendlng Byzantlne interests was well
‘1mpressed on the collectlve consc1ousness of Islam. Despite
thls, martyrdom has often been assoc1ated with the concept
of fanat1c1sm in western secular thought It was and is,
however, an element of warfare no more dangerous than that
of the decorated veteran acknowledged for his bravery and
self-sacrifice in the field of battle. What is the
~difference between the Muslim'who is convinced that his
,conduct in war will win for him a special reward in heaven
and the patrlotlc soldler who, for love of God and country,
throws himself on a live grenade in an attempt to save his
companlons? In fact, nothlng'dlstlngulshes the two acts
save ideology, ‘As an ideology of the theocratic state,
religion reduces the components of heroism to.the concept of
martyrdom and utilizes it as a model for exemplary conduct
in war. |

The difference lies in the conceptual definition of
martyrdom, not so much in its application in war. As in
'martyrdom, the emotional component of heroism is much more

dynamic than its theoretical_expression;‘ Thus, while it is
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certainlydtrue that the QUrfanvarticulated a cohesive theory
of'ﬁartyrdom for-the Islamic armies of the rashidun, it
would not be until the later events of the civil war that‘
the intense emotions associated with its applicationé in war
‘would assUme mythic proportions.‘.Affer the attempt of
Husayn (Hasan’s brother) to challenge Yazid for the
Caliphate, and the-maSSacre of his forces at Karbala in 680
C.E., the Shi’at Ali (party of Ali) embued their struggle
With the ethic of martyrdom, far surpassing the traditional
Sunni understanding of the cencept.

Follewing‘the death of Yazid (683), the Umayyad dynasty
entered into a state of stagnation and eventual.decline.‘ Ne
less thaﬁ‘twelve Umayyad'Caliphs reigned in a period of |
siXty—seven years; no mere than three (abd al-Malik, al-
Walid I, ahd,Hisham) ever retained the office for more than
four years.?*’ In 747 C.E., Various groups opposed to.
Umayyad rule banded together with the descendants of‘al—
‘Abbas and challenged the ruling elite for the Caliphate. ,Inb'
thisvway,‘the'focus of'power shiftedvfrom Damascus to

Baghdad.
Abbasid "Jihad"

PreCipitating the Abbasid revolt against the Umayyads
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‘f”;ln 747 C E‘; there was general unrest and dlssatlsfactlon 1nlfrl

"'fofthe Islamlc world regardlng the pollc1es of the Callphate.; Q,_;;Vf

xblfThe Kharajltes of Khufa dlssented based on 1ssues 1nvolv1ng G

‘hfstrlct observance of the Qur an.?? Many Musllms objected tol;{ﬁrf'

Tg.corruptlon at the hlghest levels of Umayyad admlnlstratlon

”;f'and dlsagreed on fundamental rellglous 1ssues such as

| H'ﬂﬁfjustlflcatlon by falth and the efflcacy of good works.rugsfigrﬁ”;””:

i'v‘f'.}g‘“_crlt:L01sm of the Callphate mounted,‘the Abba51ds jOlned the

Y

vflichorus of dlssent, accu81ng the Callphate of "betraylng the 7"*'

f'real Islam" ”SY These calls for rellglous reform were,ﬁto»a-;ﬁ;?w’"

*7jftlarge extent, also 1nd1cat1ve of a polltlcal

'-njvﬁdlssatleaCtlon

2% A flnanc1al cr1s1s, 1t seems, had“j*'*'”

(w~;jplagued the Callphate of Hlsham abd al Mallk (724 743 C E ) Ffﬂzz,h

ﬁfand hampered the central admlnlstratlon s ablllty to

-g;effectlvely govern the frontlers.gjt’"”*

Addltlonally, there were concerns that the Umayyads had'} -

1ncrea81ngly favored Arab const1tuenc1es in an expanded

.._drﬁemplre that 1ncluded, among others, Greek Per51an, Indlan,;Vh*"

”;ﬂ;Egyptlan“and Berber populatlons.”? Even among Arabs,z

?{support seemed to be wanlng, after the Callphates of Abd al-tlf-aff

'r‘if{Mallk and al Walld I (under whom Umayyad armles had

_conquered Algerla, Morocco and parts of Spaln) Islamlc

H‘ﬂﬁexpan81on slowed con51derably, leav1ng Arab tradlng

g‘”flnterests dlssatlsfled ”9_ Umayyad 1nterests could have S




d.potentlally appealed to one sector of thevpopulatlon agalnstyf”
‘the agendas of the others,“so an effectlve 1deology for the.-
F:opp031tlon movement now coalesced under Abba51d control
:‘Perhaps thlS was why the Abba31ds turned to the onejyvn
’davallable source that offered them an 1deology from whlch e
:lthey could "de legltlmlze" Umayyad authorlty Islam ”0"'
h The rellglous argument apparently worked, in 750 C E ,"
llthe flrst Abba51d Callph ruled from Baghdad v A clear
'blndlcatlon that rellglon fac111tated the 1mplementatlon of
fhan Abba51d polltlcal agenda was demonstrated by the fate of,ﬂ
f:the Shl i general Abu—Musllm, who ‘was executed for
-ty"heresy", desplte hlS contrlbutlons to the Abba31d cause.
, Although Abba51d 1nterests wooed Shl i support w1th promlsesa‘
‘of power, once the Umayyads were defeated Abu—Musllm was
.pseen as too great a threat and qu1ckly ellmlnated The:]
iff'pretense of "heresy" 51mply 1llustrated the Abba51d ~l>h‘
vwllncllnatlon toward opportunlsm Slmllarly, the subsequent
;llquldatlon of allﬁUmayyadsvunder Abbasrd;rule demonstrated.dw
fithe new reglme s utter dlsregard of Qur anlc prohlbltlons |
nregardlng 1nter Islamlc confllcts.Z?2 | o
| Desplte the Abba51d rellance on rellglon as an 1deology
:fof rebelllon, the new dynasty was typlfled by ‘a general lack

of expan81onlst pollcy and mllltary ambltlon. ? Perhapsb

"thls was because of the fragmented state of the Islamlc
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'lycommunlty 1tself Clearly, sectarlan dlfferences had

7.1ncreased s1nce the unfortunate 1nterlude at Karbala, in. 680’f0”

f'C E.,rnow polltlcal admlnlstratlon of the Islamlc emjv
_]seemed almost 1mposs1ble. Faced w1th polltlcal pressure ki

“'ffrom Shl is and Isma’ llls, (a Sh1 i spllnter group Whov?

regarded Isma 1l’s son Muhammad as the seventh 1mam) the SR

g:focus of Abba51d government shlfted from mllltarlsm to the

'“aestabllshment of theologlcal schools and an expres51on of

‘t”fIslamlc art and phllosophy ”4 Thls was done in’ effort to"

.3fcreate a malnstream Islamlc culture that could effectlvely

'lﬁfmarglnallze the 1nfluence of the "heretlcal" cults, over:”ﬂi

ﬂ:tlme, thls strategy was largely successful } For the moment,fﬁylfFe

mlfthe Abba81ds were less able to prevent the exproprlatlon of F‘”"

‘hfrellglous 1deology by thelr enemles.tf'“

R IR T R T L et O S I P
. Political Upheaval in the Abbasid Empiren(7§2+945Mc;34yuﬂ?gg'g‘f

As the Islamlc emplre expanded and then stagnated, _l b

":f;rvarlous groups seeklng the opportunlty to create local

"f;ihegemonles emergedf utlllzlng the 1deology of rellglon as a

fShl 1te partlsans staged a

h*tﬁunlfylng "natlonallsmbﬂ

x‘%frebelllon in Mecca and Basra 1n 762 followed by an uprlslnglfff o

“fﬁln Morocco by Shl 1 led Berbers 1n 788 235 Slmllarly,?“”

.‘followers of Zayd, All S grandson, fermented unrest 1n




“vTabarlstan and‘Yemen.. In the mld—nlnth century C. E ,‘f‘y.

,iIsmal ll oppos1tlon in Bahraln took shape 1n the form of a

fﬁanrmatlon 1ndependence movement 2%, An aura of rellglOUS""‘
'charlsma; approachlng the polltlcal nature of a "cult of

”)personallty",q urrounded the leader of the Qarmatlons.?:"7

va'addltlon to Bahraln, Ismal lllS malntalned a strong presence_;
°d1n both Arabla and Syrla, contlnulng polltlcal opp051tlon to
. Sunnl leadershlp well 1nto the Modern Era.l Slmllarly, thevn
'Zanj rebelllon 1n lower Iraq (a‘component of the Samanld
.imovement, 819 1005) featured charlsmatlc flgures (al—Husayn
“:and al Khujustanl) who were jalled for:"u51ng the pulplts of~m
i_Khurasan to exhort the populatlon to glve alleglance to |

'QaMuhammad b Tahlr "”8 3;"

Partlcularly 1n the eastern prov1nces, ruling elites

o replaced one another w1th astonlshlng rapldlty By 873,'the-75i

'”Taharld government of Slletan was removed by its. Saffarld
"successorspzﬁv’ In the tenth century c. E.,»Ismall’ls 1n
'Tunls and Egypt rebelled agalnst Sunnl leadershlp, resultingf .

E-ln the establlshment of & Fatlmld dynasty (909 ll7l C E )

';hthat would eventually encompass parts of Syr1a and

”rPalestlne 240

'ffAbba51ds, from the nlnth century on, was dlre,.ln fact, thei
»emplre was in a state of absolute chaos,‘culmlnatlng in thefllﬂ

Y

f:fall of Baghdad to the Shl 1te Buylds 1n 945’2“'.lnfmany»>

Consequently, the polltlcal 51tuatlon of theiv‘ht,f



’\jplaces,bAbba31d control was only nomlnal thefjurisdictioncya__

| :of the local dynasty took precedence over 1mper1al J

‘“,dobjectlves 2~ Desplte the commotlon caused by a

plethora of local dlsturbances, uprlslngs, and dynastlc
'ychanges, nothlng shook the Abba51d government down to 1tsvn\

~very core as effectlvely as the arrlval of the Turks.:j
‘The Ghazan'Turks and'the_"Dar_al-Harb"

"Originally from the borders-of‘central.Asia, the
‘nomadlc pastoral trlbes that comprlsed ‘the Turklsh ethnlc
unlt, 1n1t1ally came 1nto contact w1th the Abba51d Emplre in

'gthe nlnth century C E. “3d Surely, various Turklsh groups had'

'y‘converted to Islam even as far back as durlng ‘the Umayyad

perlod, but it would be on AbbaSld admlnlstratlons that they

‘exerted the strongest 1nfluence.244 Inltlally, therevwas'

.1ntense confllct between the various Islamlc dynastles thatvl’

had achleved a great degree of polltlcal phllosophlcal and B

tartlstlc sophlstlcatlon'and these;rough, 1mpuls1ve nomads‘
glfrom.the northeast. Gradually,'as‘Turkslwere captured ini
battle and trlbute was taken in the form-of Chlld labor, a
vgeneratlon of 1ndoctr1nated youth taught in the ways of

‘Islam, emerged as a powerful 1nfluence in Turklsh culture 2s

‘These new. converts to Islam were utlllzed by the government
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lgas "border soldlers", or gha21s, in the effort to create a

v”fibuffer.zone between the Abba81ds and the Stlll unconverted i

bf;Turklsh trlbes.zf Serv1ng as they were in. the army Of»

'hl;Islam, these ghazls accepted the theocratlc 1deology of
ifrellglon as. lt had developed 1n 1ts purest form, namely, as

}a justlflcatlon for the expans1on and defense of Islam

» :Thls made obv1ous sense to them, for thelrs was a culture

:tfcentered about the reallty of confllct and war

j}Increa51ngly, however, as the task of defendlng Islamlc;r’",ri

borders agalnst pagan Turks became ever more cru01al,i al‘l
_ ghazan "us and them" mentallty began to develop
f From the beglnnlng, Islam had always 1ncorporated the :

‘Iildeas of a "Dar al Islam" (abode of peace) and a "Dar al—.

IHarb"*(abode of confllct) Normally, they had referred to’f‘
”: ‘the locatlons where the peace of God had been establlshed

'-1L;and those where confu81on and lgnorance Stlll relgned Now,

*f:al Islam", 1t was:easy to characterlze the""Dar al Harb" as"" 3

:fayplace;where‘war

”)@of ghaZlS 1ncreased, so thelr rellance on'

fvfresultlng 1n a reartlculatlon of "Dar al Harb"‘as the "abode

bfof war" peopled by unbellevers.v7

,”the understandlng of the non Islamlc world 1n centurles':j"lf‘"”'""

‘7~1fas ghazan Turks Struggled to- defend the borders of the "Dar* L
must be waged in order to establlsh peace;iﬁff57'
2ldeOlOgy as. a unltlve element 1nten51f1ed,

Sl

ThlS had certalnly been -p}kf"g



past, but never with the same implications of organized
militarism,?48
The Seljuk Turks;'converted in 960, were indespensible

to the ghazis in the struggle for the border; consequently,

they medeled their;concepts of war'based upon‘ghazan
doctrines."By 1040, Seljuks had conquered Khurisan; in
1055,Uthey sacked Baghdad and in short measure, they
acquired Azerbaijan, Armenia and Anatolia (efter the battle
of Manzikert in 1071).%%° These campaigns often took on the
aspect of a holy'struggle, bartieularly those against the‘
Byzantines of Anatolia. Holy war, as opposed to the
original concept of jiﬁad, had now beeome an unabashedly
offensive strategy, wielded by a non—Arab,power determined
to expand geographieally.' In a way, the Seljuks resembled
the Caiiphs-of the Rashidun and Umayyad dynasties as they
tirelessly’availed themselves of religious ideology in
pursuit of economic and'geegraphic integrity, despite
Qur’anic regulatiens to the contrary.

This>Seljuk domination would help to further
institutionalize the idea of holy war as a concept eternally
consistent with the ends of Islamic government. The
establishment of madrasas (religious schoois) as
institutions of the state in which war propaganda was

disseminated typified.Turkish administration of the Islamic
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N*Lumma ”O' These schools would become the 1nstrument of

,;fleaders such as’ Nur al Dln Arslan Shah or Nureddln'»;'iiffyf557A

‘(r 1193 1211 C E ) who elaborated upon the 1dea of holy war::;;-u’k

y ashvﬂ"complete theory, sketchlng out a prec1se polltlcal

i'"fpath" for Islam251 Motlvated by obv1ous polltlcal motlves,,vf;,5

—

'such as the exertlon of hlS own 1nfluence upon the Abba51d

,vCallphate, the capture of Damascus and the ‘re= unlon of,Mosulfﬁa>”

j*and Aleppo, Nureddln reflned the art of holy war to the

rjlevel 1t enjoys in the Modern Era as an 1deology for,v‘rlous*j_h~7‘

'ﬁ[polltlcal extremlst groups 2”_ Thus 1t was that, in addltlon'f

‘lhvto hlS tltles as "guardlan of Allah’s land" and "conqueror

Tflof 1nf1dels and pagans ‘ 1t could be sald of Nureddln by hlsdffyfr

o ~c,ontvempo;rar,1es-: .

”V"Whlle all the other soverelgns thlnk of

' nothlng but their empty worldly . goods, T S e
'you [Nureddin] dedicate yourself to the “4[]7_

defense of rellglon" 253 R

fé'AS muohfcouldﬁbehsaiddoffhissresolvedto”deféndithe Islamic

The 1nst1tutlon of the masdrasas fac1lltated the easyf';ll’“

r;dlssemlnatlon of war rhetorlc by succeedlng dynastles

”fSalah al Dln Yusuf 1bn Ayyub, or Saladln‘(1169 93 C E ) |

perhaps the most stereotyped flgure 1n Islamlcbhlstory,

Qbecame the 1nher1tor of Nureddln s rev1val of'holy war fg».f




themes. Hisbsﬁccees, coupled with the fall of
Conetahtindple in 1453 to Mehmed the Conqueror, was
instrumental in the negative view that has prevailed in the
West regarding the'Turks€%4 The period of Ottoman expansion
»that followed the_Cruéades only reinforced western views on
the militancy of Islaﬁ, despite the socio—religious'
consciousness of the millet system that it introducedr It
is a sad legacy that the fanaticism attributed to Islam was
largely the_product of the early conquests and the inability
of the West to cope with the success of‘Turkish foreign
policy. |

Thus,rit is clear that that apart from the theoretical
development of jihad there existed an understanding of holy
‘war themes in Islamic culture. These themes often strayed
from the profound practicality of the Prophet who saw
survival as the sole justification for his iimited
" militarism. As the theory of jihad became the expedient
inStrument with which to pursue economic and geographic
expansion for the Islamic‘theocratic state, holy wars were
regularly preached. It should be noted, that the frequency
ef holy war exhortation increased with the development of
~theocratic inetitutions.in Islamic culture. This was due
.largely to the increased preesures of political and economic
competition among various states in the Middle East and the
advent,of European interests in the regioﬁu "SurviVal" was
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btranslated into economic and.bolltical terﬁs) consequently,b
‘holy war became effectlvely 1nst1tutlonallzed by governmentj_
1nterests.‘ By strange c01nc1dence, Islamlc jlhad |
IWas llberated from 1ts Qur anic llmitatlons and- inserted ?Zc B
fvlnto the realltles of 1mper1al pollcy and expans1onlsm.;vinff

chlS way, "holy war" became an 1mage of ]lhad magnlfled by

"’fsthe successes of theocratlc Islam.
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CONCLUSION

Throughout history, societies have wrestled With issues
of conflict resolution. Political‘and economic agendas have
determined how these societies pursued specific policies
that occaSionally breached the rights and obligations of
other polities. When the normal procedures for negotiating
disintegrated,‘war became, to;paraphrase Isaac ASimov,.the
.ﬁlast refuge"'of the incompetent.' At the same“time) the
formulation of soc1ety has remained, for the most part, an
unconscious process No one (save the behavioralists of the‘
modern era) has attempted to consciously construct a
‘vcommunity‘withpre—conceived or fabricated norms_and values.
- In this regard,?societiesvthat have evolved into theocracies
i have possessedvtheiriown particular‘strategic perspectives |
»in pursuit of the political and economic agendas‘essential'
to survival Thus, when efforts to negotiate failed and war
ensued theocraCies utlllzed the ideology that formed the |
uery basis of their soc1al system in order to foster a sense
of cultural.unity and "national" pUrpose.

As explained in my introduction, . IvuSe the term
"nation" to define a soc1ety possessed of the follow1ng

characteristics:
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(l)‘A hlghly centrallzed government,j R
(2) a bureaucratic administration,
- (3) well deflned geographlc borders,
. (4) a complex economic system, -
. (5) long distance trade, and
(6) a state ideology

';All of these characterlstlcs typlfled some- anc1ent soc1et1esa>p‘

s'and, I belleve, quallfled them as natlons.. Theocratlc_f.lr
'vnatlons utlllzed rellglon as. an. 1deology w1th as. much
5effect1veness as modern states pursue the 1deals of
'fdemocracy, Marx1sm or absolutlsm. Democracy 1s a polltlcal .
system,vMarx;sm;an economlc theory, absolutlsm a culturalvfut
norm vAil haveﬂbecometstate ideologies, however, and“havev*:
d_developed a mythlc hlstory that borders on the rellglous.‘
‘ Perlcles,énqnthepgolden age.of Athen;an:democracyystlll
-inspire many in the westbwithta:religious devotion,7’Them
vMarxiStiheroes ofvthe.pasty untilmvery recently,'OCCupiedl
"ithelr place‘ln a communlty of salnts whose earthly remalns{}}
;were venerated in communlst capltols everywhere ‘Thlrd

;_world dlctators are- parental symbols in soc1et1es where

- -obedlence to authorlty is. fearfully observed w1th a

' ydedlcatlon usually reserved for father god flgures “ In,whatf'

‘E_way, then, may the theocratlc 1deology of rellglon be |
: regarded as anythlng dlfferent°' |

e The reasons for waglng warlln the modern era-have

»yseemed apparent » The'rhetorlcysounds‘reasonable,‘pre01sely”b
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.ebecause all are chlldren of a partlcular 1deology that

deflnes soc1al purpose.' The Flrst World War was fought to"‘

fff"make the world safe for democracy"'; Westward expan51on 1n‘3";“

lthe Unlted States, and 1ts devastatlng 1mpact on natlve:)yg;gi
'xlpopulatlons, was an essentlal component of "manlfest .
”destlny"j; The monstrous pollc1es of Josef Stalln were y_)f;r'*
1ntended to develop Russ1a as an- 1ndustr1allzed economyhl
p’necessary prerequ1s1te for Marx1st 1deology) ‘ To the casual,f

'observer, the 1deolog1es of democracy and Marx1sm mlght be

'=__regarded as hav1ng exerc1sed a type of fanat1c1sm 1n pursult:b

fof the;r‘agendas, How ‘and " why d1d rellglon become the»d;p-l
sCapegoat‘for'the;fanat1c1sm'typ1cal of‘manytldeologles?lbffpff

| Perhaps 1t is because rellglon is more effectlve than !,~b
]:?polltlcal/economlc 1deolog1es at conv1nc1ng people to makehc

f'commltments torthe‘ldeologlcal agenda; espec1ally those~that7'

5.entall sacrlflce of llfe and llmb All other 1deolog1es arejc"

‘fybound to the here and now, the phy51cal plane that

gvdetermlnes ex1stence Only rellglon can offer the hope of

g,eternal reward and the solace of God’s approval but how ;*‘”"

'-fptfmuch more fanatlcal 1s thls concept than the typlcal

"vamerlcan s falth 1n the U. S. Const:Ltutlon'> ﬁIn a-way,;'fJ*Q
l”rellglon is the ultlmate state 1deology : HiStory.has’indeed',‘
fproved the efflcacy of rellglous 1deology as a 1nstrument of.

'ftheocratlc rhetorlc,:espec1ally 1n tlmes of war
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o -’J-u‘dai"c ho lywar "e'mgrgea: as a ‘Jcéfnc’épt' .‘t.ha-t .'Soug.ht : t‘o”
trelnterpret the past 1n such a way that 1t would 1nsp1re
tcourage and conv1ctlon in CrlSlS : It developed in tlmes of

“7bextreme dlsunlty, never fully reallzlng 1ts potentlal as an -

1deology Judalc holy war was almost entlrely conceptual -

~ the troubled monarchles that sought to utlllze 1ts value .

never achleved the unlty of purpose they so desparately

‘,de51red.” As a conceptual-dev1ce, however,‘lt had fewer -

,‘restrlctlons placed on . 1ts deflnltlons or appllcatlons.b.God

v_had promlsed the land of Canaan to the Israelltes, it was.‘

the m1351on of every one of the falthful to klll, 1f_‘ |

» necessary,‘torkeepvlt. -The deaths»at Masada stand as apgrimf"‘

remlnder of the legacy of Jew1sh natlonallsm., Judaic‘

scrlpture was produced concurrent‘to the trends 1n
theocratic,ideolOgy, mirroring‘andaaccentuatlng the themes
of holy war and natlonallsm' L |

'p Chrlstlan holy war developed only after a body of

i scrlpture had been establlshed Because of thlS fact,

tChrlstlan warfare was 51gn1f1cantly restrlcted bybthe

yamblguous statements attrlbuted to Jesus ,ThlS did not b

"prevent rellglous and secular leaders 1n Chrlstlan soc1ety-p

from developlng reallstlc strategles con51stent w1th the
ends of theocratlc government. The loyalty professed by

 Roman Christians to the Empire of‘Constantlne,_the
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. llnnovatlons of Augustlne (who artlculated two theorles of
Chrlstlan warfare) as well as the expan81onlst pollc1es of -
VﬂtCharlemagne, clearly 1llustrate thlS p01nt That is not‘say,

ththat war waged by the Chrlstlan church was lacklng 1n .j'*"

hl;scrlptural authorlty Certalnly, even the Crusades

L 1n1t1ally possessed an element of Chrlstlan self sacr1f1ce_l7

f';ln the call to arms 1n defence of the Byzantlnes.~ Although ;f’?“'

’lh’fthe Crusades were arguably justlflable from a scrlptural

.”ffle01nt‘of v&ew, nothlng could have v1nd1cated the outcome

l-In the end polltlcal/economlc 1ssues (the cessatlon of

/hAwarrlng between western lords and. the conflscatlon of booty),

' ejserved as more compelllng reasons to flght It 1s perhaps -

'.'fortunate that, although none of Augustlne s theorles ever

h*achleved the status of doctrlne, the clearest Chrlstlan _f f.*"”

'h:tradltlons acknowledglng the p0581b111ty of Chrlstlan war

o reflect hlS more. moderate just war pr1nc1ple and eschew the

1dea of war "at God’s blddlng" : ThlS, of course, may be duehb

‘to the soberlng realltles of crusadlng and the dlmlnlshlng

:\1deallsm that followed

As a falth that stemmed from the revelatlons of one

jman, Islam enjoyed a flex1b111ty w1thout parallel 1n the‘atr'

b":ﬁfJudalc or chrlstlan tradltlon. Desplte thls, Qur anlc

sources have 1mposed a greater number of restrlctlons on the
: waglng of war than any of the other two monothelstlc falths.l
1Although Judalc holy war has had only llmlted hlstorlcal
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‘application,theoreticallyfit is unconstrained by
restrlctlons 'Thé-ChriStian Church-'though it now
”Tacknowledges only one legltlmate reason for war (i:e.
fulflllment of the just war condltlons) hashbccasionally
‘allowed Augustine’s less restrictive holvaar theories to
prevail. | |

‘Dué.to thé'harsh>realities of survi?al that faced the
V_early Islamlc communlty, Muhammad was determlned that
vpolltlcally fea81ble, yet ethlcally defen81ble, model for .
Islamic war be‘constructed. This meant that he. could employ
fluid_methOdS'in‘his recollection of Qur’anic revelatlon,
,but,also( that after each'recollection the revelation became
more;preéiée;“Thus, although it is'pOSsible~t0“trace>a
,‘developmént in the_Prophet(s QWn thinking concerning Iélamic
war, by the time of his death,-the limitation of Jihad was a
clearly eStablished_cancept in scripture._jOrthodoXy among
mainstream sunhihMuslimS’still'requires that defensive
.requirements beamet, ot that issues vital to the survival of
the$ISlaﬁic community (treason, non-compliance with
'taxation; and despotism) should be addressed in the
application of jihad. .Holy war, on the other hand, was
developed as a political instrument throughout Islamic
'vhistory;bits practioners seeking to exproptiate jihad

rhetoric but ignoring the scriptural justifications for itS 
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'eXistenCe. Because of the competltlve env1ronment in whlch e

‘Islamlc polltlcal 1ndependence grew, and the 1ncrea51ngly
1,host11e reactlon dlrected toward Islam from the West, the
tncauses for war are perhaps more’ 1mm1nent 1n the Arab world

than anywhere else.' In thls regard, holy war could hardly

'have retalned the llmlted deflnltlon of jlhad for very long 5";‘

Holy war 1s w1th us today As the polltlcal center -
._evaporates,‘extremlsm avalls 1tself of the splrltual
absolutlsm of rellglous 1deology ) The modern state of

'Israel (whose establlshed borders were determlned by Ben—:

_ Gurlon u81ng Blbllcal crlterla),represents nothlng less thanyp°‘

1a.modern example of theocratlc government 1n operatlon. ‘Thet
vclaimito the land of Canaan by modern Israells is Stlll .
VfbaSedbon lelne covenant f Slmllarly, so called Chrlstlan ‘
“vmllltlas and pOllthal act1v1sts rally around the concept of'
.holy war in thelr respectlve struggles (w1tness the‘_'
F,rellglous rhetorlc used to mask the polltlcal 1ssues 1n-:
vNorthern Ireland) ﬂ Extremlst groups,‘as apparent asptheird;V
d polltlcal agendas are, Stlll use rellglous 1deology as a |
};Junltlve force in an env1ronment of ethnlcally fractured
lfyIslamlc revlval _ Desplte Sunnl and Shi”’ 1, Per31an and Arab L
ﬁfNorth Afrlcanband A51an cultural dlfferences, Islamlcn'

' rev1val remalns an ethlcal challenge to a551mllatlonlst

,governments throughout ‘the Musllm world Polltlcally, it iS: o
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v;;perhaps‘the onlylhope for.constltuenc1es hlstorlcally”‘
;oppressed both by domestlc and forelgn enemles.zp”

e Desplte the chauv1nlsm of Twentleth Century theorlsts;v

dlt‘remalns a sad fact that the modern age w1ll be rememberedi

»not only for 1ts accompllshments, but for 1ts brutallty

.-Recent studles have noted the rise 1n torture as a polltlcalvpdj‘ﬁ

technlque and ethnlc rlvalrles 1n Boznla Herzogov1na have
,1llustrated the durablllty of anc1ent confllcts Rellglous-ig

aldeology, w1th 1ts holy war - propaganda, should be placed 1n-

':'1ts proper context along51de polltlcal and economlc

1deolog1es as a force that has been 1mplemented throughout
hlstory w1th reallstlc and practlcal objectlves in mlnd As
‘soc1al movementsvlnherlted holy war themes from tradltlons
: thatrhadbbeen~founded.on-theocratlc pr;ncrples,urellglousfh N
1lideologygbecame1ever‘more entrenched;rvPerhaps'this has‘been
1nterpreted as fanat1c1sm S It 1s more probable that
‘;fanat1c1sm ex1sts as a unlversal human characterlstlc that«
~‘lays dormant untll the confluence of human-events demands
vactlon, The surv1val of any human communlty depends on the f
emotional 1nvestment of 1ts‘members.f When thatgsurvlvallls
de‘threatened, humans'will‘fightsdesperately for thehftvf"jlx
contlnuatlon of a soclety in whlch they derlve meanlng
‘-Whether the meanlng is polltlcal econom;c, or rellglous,

matters llttle,' They w1llvdeterm1ne:the efficacy of their
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struggle based on their respective traditions. They will

fight the holy war.

N
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168. Hereafter cited as Bigger.

7. Bigger, pgs.203-226.

8. As in the case of Frederick Russell’s Just War in the Middle
Ages (Cambridge: Cambridge University Press, 1975). Although
Russell’s work perpetuates the myth of the single "just war"
policy of Christian philosophy, it nonetheless provided me with
valuable information concerning the developing militancy of
Medieval Christendom.

9. = Two works were consulted for the completion of this project:
John Kelsay and James Turner Johnson’s Cross, Crescent and Sword
(New York: Greenwood Press, 1990) and Kelsay and Turner’s Just
War and Jihad: Historical and Theoretical Perspectives on War and
. Peace in the Western and Islamic Traditions (New York: Greenwood
- Press, 1991).

10. Kelsay and Johnson in Just War and Jihad, p.157, establish
the importance of sunni and shi’i distinctions: "One cannot trace
just war theory in an Islamic context without first delineating
differences between sunni and shi’i norms." This is true, but
much more so for the modern historian. The elements of martyrdom
(usually associated with fanaticism) that were so prevalent in
the modern revolutionary movement in Iran were noticeably absent,
for example, in the rise to power of the Fatimids in Egypt. Both
were shi’i movements utilizing Islamic revivalist themes,
~although one (the Fatimids) relied on more moderate means of

~
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lexhortlng 1ts followers to rebelllon. Because of the brutal L
policies of the Shah’s government in Iran, shi’i opp051tlon there o

. sustained a ‘much more emotional appeal.: Central to this appeal

,?f,waS the cult of martyrdom ‘that had developed steadlly

-(partlcularly in ‘the east) ‘since the massacre at Karbala.- Fofflk~f‘::“b

':purposes of this paper, I will" restrlct myself to” malnstream
'Hwestern.(although not exclu51vely sunnl)‘notlons of Islamlc

”‘warfare.n

'Qu artlculatlon of the

ve,ll Kelsay and Johnson, in hh wrf' ha p 83 1mply that o
“_,Augustlne s theory transcends the mere moral aspect of just war

‘;ffthe key elements in Augustlne s hlstorlcal theodlcy that ;n
~allow for the 1nclu31on of warfare w1th1n a. moral and

“rellglous system that, -like the ethos of the: peace churches,‘ f”’l'

f_{ls both hlghly demandlng and strongly otherworldly can now.
f'vbe 1dent1f1ed St e e . : L

ﬁthe conclus1on that Augustlne S:ff}t?
‘is nothlng short - of a Chrlstlan IR
: yi War ethlc.g«‘?. , : o

fThls v1ew actually ant1c1pate
war "at God' s request"

Y:A12 The ly Scrl'“lres, Masoretlc Text (Phlladelphia The
‘Jew1sh Publlcatlon Soc1ety of. Amer1ca,_1955) pPgs.262- 263,,244, )

hereafter c1ted as -’ The Masoretic: Text, records in Deut. 20: 1 -4 and»‘

o ;20 16-18. the supposed words of Moses as he addressed the - R“; :
mgIsraellteS‘ : : SR . S S

fﬂWhen thou goest forth 1nto battle agalnst thlne ‘

dﬁenemles, ‘and seeist horses, and- charlots, and a’ people

- more than thou, thou shalt: not be afraid: of them; for"

L the Lord thy God. is with: thee nelther be ye afrlghted
c ”fat them, for the Lord your God is ‘He that goeth w1th :

. you to. flghf for you [1tallcs added] agalnst your
'*,‘ﬁenemles S T T B v :

Q}Howbelt of the c1t1es of these peoples, that the Lord
.. thy God~ glveth thee . for an 1nher1tance,;thou shalt save
. alive nothing that breatheth ‘but thou shalt utterly .
’-destroy them [italics added] the Hlttlte, ‘and the FE
z‘;jLAmorlte, the Canaanlte, and the Perrizite, the H1v1te,f'fﬂjy.“ﬁ.,-~
. and the Jebusite; as the Lord thy God hath commanded ]
~ thee; that they teach you not to do after all thelr
”Y'Qabomlnatlons e T ,

:se:lBﬁiﬂThe Masoretlc Text p 208 L




:14: Wllllam Stleblng, ut Qi the Desert Archaeology and the

- Exodus/Con arratlves (New York Prometheus Books, 1989).8U

pgs 66 88

15. Stleblng 1llustrates how Beer sheba,3alth0ugh>it-is not
‘included in the list of conquered cities, is referred to in
Joshua 15:28 and 19:2 as a gift either to the tribe of Judah or
Simeon. (pgs.67-68). The reference to Hormah (previously the»
Canaanite city of Zephath) is in Num.21:1-3 and Judg.1l: 17- 18 of
the Masoretic Text (pgs.209 and 326, .respectlvely) -

16. -Stiebing;‘pgs.72—88,

17, Ian Wilson, in The Exodus Enigma (London: Weidenfefd‘and'
Nicolson, 1985) p.25, establishes the value of the Merneptah -
- stele in datlng the Exodus » .

The real 1nterest of the stele is its reference to -
Israel, the first in all hlstory ~Although, -
contrast to every other name mentioned, this is glven

"~ the hleroglyphlc_symbol determining it as a people:
rather than a territory, the context makes clear that

- this was a people already so settled somewhere in Palestine
‘that Merneptah, fictionalizing although he doubtedly

was, felt obliged to single them out for special ‘
mention...The Merneptah stele provides, then, what .
historians call a terminus ante quem--an end point--.

requiring that whatever the date of the Exodus it must have-

been before Merneptah
18. Wllson, p 20 ' o

19. Stiebing, p 55 has strenuously objected to a flfteenth 7”
century B.C.E. Exodus, for various reasons, and has generally
concluded : . ,

..;m0st scholars have rejected a fifteenth century B.C.
date for the Exodus. Clearly, the picture of Palestine
in the books of Joshua and Judges agrees much better
~with the chaotlc 51tuatlon at the end of the Bronze Age

and the beglnnlng of the Iron Age (c.1200- 1050) --when
“everyone did what was right in his own sight” (Judges ‘

17:1)--than it does with. the earller era of Egyptlan
vcontrol over Canaan (55)
'_20. Stleblngﬁ-pgs,66—88.

21. Wilson, p.163.
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‘22‘, Stleblng,_p 53, 1n81sts that this. was v1rtually 1mposs1ble,:

f: given the fact that some mention would have been made in
' ‘Scripture concerning the Egyptians, espe01ally 51nce the’

‘fIsraellte confederatlon had to contend w1th varlous other :
mllltary threats » S o

How could the Israelltes have destroyed 01t1es in the{fu"
fourteenth century B.C. w1thout ‘a major confrontation =

.w1th the- armles of Egypt? Why ‘do accounts of the ..

“Judges™ correctly preserve the descriptions of the ST
- various peoples of Syria-Palestine. (Amorites, .
ﬁ_Canaanrtes, Hurrians, Ammonltes and the Phlllstlnes,,

for example) yet totally ignore the Egyptians who - -
controlled: the major c1t1es and roads throughout thatf“
farea7 -

&23.f,St1eb1ng, P 53{'7

24. Reuven Flrestone, in an artlcle entltled "Conceptlons of 5k
1_'Holy War in Biblical and Qur’ anic Tradition" (Journal of

~ Religious EtthS, Spr ‘96 v. 24) pgs.102-103, asserts that
although "Biblical concepts of holy war evolved out of the.

~ earlier ‘notion of a tribal god associated with one tribe or
:fpeople and warring on behalf of its human followers against

b'“ipeoples and gods of. forelgn tribes", it appears that the holy war l*”

- ethic of the conquest narratives "has the greatest llkllhOOd of .
representing a consensus within the polity of Israel (1n the ‘case
of Deuteronomy, late in- the monarchlc perlod) ' - :

'25 J. M Mlller s “Israellte Hlstory ; P 14, 1ncluded in the
compllatlon edlted by Knlght and Tucker, states the follow1ng

”Scholars have overestlmated the homogenelty of these»-
, trlbal groups (rellglously as. well as. polltlcally) ‘and
"a good-case has not been made (on the- basis of " crltlcal
. analysis of the: narratlves in Judges) that they were:
*vbound together by any sort of formal league._‘

A26 Thet" " ' of Bl e an d Rellglon, p 563, dlscusses the;f'
- perlod of warfare during’ ‘the perlod of Judges at length e
‘.-Included is the observatlon that: v o

These heroes [the Judges] arose to meet spe01f1c
threats from enemy peoples durlng the approx1mately two
“centuries- from the tribal confederatlon that preceded
the monarchy 1n Israel S C

"AlSo/ Paul Johnson, Hlstor' '5':’_“.', (ﬁewvyork&,Harﬁer‘?’d
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tbPerennlal 1987) p.45; atteéts'to the informal manner in which‘
these trlbes reacted to external crises and mllltary threats

So every mllltary coalltlon had to be negotlated on an. ad

‘hoc basis, summed up ‘in the words of Barak the chief of the,

Kadesh- Napthall to Deborah the warrior- prophetess "If thou -
- wilt go. w1th me, then I will go, but if thou w1lt not go
;gw1th me, then I w1ll not go'". . _

o

27, ‘John L. McKen21e, pP. 126 in The*World of the Judges (New
- Jersey Prentlce Hall Inc v 1966)”claims]that: ‘ R

CrlthS ‘are unanimous in agreeing. that the poem 1s"‘

.*contemporary to the event or very near ‘it and it is ,
generally held to be the oldest plece of Hebrew poetry
extant.

See”also: Julius:Bewer, The therature gi the Old Testament,‘3rd*

ed. (New York: Columbia University Press, 1962) p.6, and Robert
Boling, The Anchor Bible: Judges (New York: Doubleday, 1975)

p.106. For a comprehensive list of scholars who represent the L

consensus (Albright, 1921; Crether, 1941; Sellin, 1934; Globe,
1974; Craigie, 1969; and Hauser, 1987) see Barnabas Lindars’ '
Judges 1-5: A New Translation and Comm entary (Edlnburgh T&T
Clark LTD., 1995) pgs. 166 and 215-216.

28. The Masoretic Text, pgs.332—333.
29. ”PaulfJohnson,lpgs.46—47, demonstrateS'that:

.the stories in Judges are never without unusual twists, -
and this passage is a fasc1natlng ‘'glimpse into contemporary
diplomatic-religious procedure——Jephthah swore a great oath
to the Lord to solicit his help.

30. ‘Bollng, p'lOO is convinced that, by the time of the. Judges,,‘
the practice of lelnlzatlon had already achieved an anthuated
status: v :

In the last of these passages the practiceiof appealing to
- Yahweh the God is reduced to mere hablt——as almost- happened
very early 1n the tlme of ‘Deborah. : ‘

31. Llndars, pgs.2l4—216 llsts Ahlstrom, Weiser, Blenkinsopp,
Alter, Burney, Kugel and Garbini as scholars who disagree, 'in one.
- fashion or another, with the prev1ously mentioned consensus
regardlng the anthulty of "Deborah’s Song"‘
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32. Lindars, p.215, is very precise in his criticism of the
poem’s anthulty UtlllZlng internal textual analy51s, he -
asserts ' :

In my view, the references to the tribes provide the best
indication of a date, suggesting a time well after the event
(v.6), but early enough to be free from the rationalized
~tribal ideology which belongs to later literary strands.
Some tlme in the early monarchy would be sultable

COmmentlng on pgs. 214—215 about the dubious credlblllty such
- Biblical devices have as historical sources, Lindars further
observes:

The poet’s references to tribes or clans reflect the ideas
about the past which obtained at the time when the poem was
composed at any time before this, and do not necessarily
correspond with real history.

Finally, Lindars, on p.164, concludes:

As far as.the poem is concerned, there is virtually
unanimous.agreement that the Song of Deborah has been
vinserted into the Book at a very late stage.

Others,vwhO‘agree that certain sections of Judges were later
additions, are James D. Martin, The Book of Judges (Cambridge:
Cambridge University Press, 1975) p.69:

We have already noticed in the book of Judges that the idea

~of “Israel” acting as a unit is the imprint of later editors
of the book and that incidents may have involved one or, at
least, two tribes.

William H. Gentz, ed., The Dictionary of
(Nashville: Abingdon Press, 1986) p.259:

f Bible and Religion

It has generally been assumed that the prose of Judges 4 is
a more recent retelling of the story of the poetry of Judges
5, the latter being frequently described as one of the most
ancient compositions preserved in the 0.T. This consensus
has been challenged, however [italics added]...The poetry
celebrates a much more heroic exploit involving many more
details, and much more drama, typical of later elaboration.

and. Morton Smith and R. Joseph Hoffman, What The Bible Really
Says (San Francisco: HarperCollins Publishers, 1993) p.151:
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'3 9.

N

l.The theologlcal overwrltlng in the Book of Judges (sometlmeS-'”

termed “Deuteronomlstlc” because’ of its’ s1mllar1ty to the.
_flanguage and ideology of ‘the Book of Deuteronomy) ‘sets the
_,,Vnarratlves in ‘an ideological framework that dlstorts the
‘uﬁlnd1v1dual storles w1th1n the book. ' R o
: s i T

'f;33;1:St1eb1ng, p 24

:*34.‘,The ctlonaryv le and Rell ion, p- 267, in dlscu551ng the~;_1f3,ﬂ’

d,orlglns of the book of Deuteronomy, determlnes that

7Slnce J081ah’s reform was 51gn1f1cantly 1nformed by the S

“tdlscovery in 622 B.C. of “The Book of the Law” (II Kings: 120

h:d23)‘ a: document roughly equlvalent with the Deuteronomlc SR
'h;'code, the leglslatlon llkely achleved 1ts present shape not
"*Q&flong before L - LT , : :

>‘135 'Johnson, p 45 brlefly mentlons the varlous ethnlc groupsvff,
“which competed for natural and economlc resources w1th the »i"
Israelltes e L W ‘ . - g ‘

"fﬂ They [the Israelltes] had a varlety of enemles Canaanlte yff'i

._‘fenclaves, 1ncur51ve Bedouln tribes, the new menace of the
. Phlllstlnes pushlng 1n from the coast o L o

- 36. ;Johnson, p. 40 also reflects the accepted Vlew of Israellte jiﬁ;jipm

v"5001ety at the tlme of the emerglng monarchy

_Thus, the Israelltes were creatlng a new klnd of s001ety “

‘1Josephus later used the’ term'“theocracy ‘This he deflned
' as plac1ng all‘soverlegnty 1n the hands of God _tj_

‘t37(_yJohnson, p 53

'”¥;33}fe8am 8 ll l7 The Masoretlc‘Text, p 370

: ’Johnson, p 55 accurately descrlbes the the popular BRI
o sentlment of rural Israellte culture concernlng emerglng royal
"centrallzatlon ’ - : S i .

:WfThese rural folk felt they had no share in the new style
- state and echoed the anguished cry of Sheba the. Benjamanlte
- who "blew: the trumpet and said: We have no- part in David;, -

'1fne1ther ‘have we 1nher1tance 1n the son: of Jesse., Every man7 o

. to his tents, O Israel'"

_vd40 d;Stleblng,' :
~JgMasoret1c Text,;,.

‘For. the text of the poemr.sééxﬁ¥&15f3/ﬂThéf.fﬁf"



41.  Stiebing, p.22.

42. Patrick D. Miller, Jr., Paﬁl_D.‘Hansonfand S. Dean McBride,
“eds., Anglent Israellte Rgllglon (Philadelphia Fortress Press, o
‘1987) p.327. v | | o _ e
] 43 The 1ctlgnary of Blble and Rell ion, 1n“varlons entrieS/
lists the influence of the schools on these particular books.v‘

p-jThe following is a sequence of pages in whlch each source is
- referenced: Gene51s on. p.384, Exodus on p. 342, Lev;tlcus_on, ‘
~ p.613, Numbers on p.748, Deuteronomy on p.267, Joshua on p.555, -

Judges on p.564, I and II Samuel on p.927, I and IT Kings on
- pgs.583-584, and I and II Chron. on p.197. L S
44, David Rosenberg;, trans, and Harold Bloom,’lnterp ; The Book:"
of J (New York: Grove and Weidenfeld, 1990) p.311. o -

45. Rosenberg and'BlQOm,-p.315.»
46. Rosenberg and’Bloom,»p 315

47. Eudene H;,Maly, in The World of Dav1d and Solomon (New

Jersey: Prentice-Hall, Inc., 1965) p.157, concludes:

This J document as it is called after the first letter of
its German spelling, is important for reasons other than its
cultural contribution. Its theology. reflects a significant
insight into the world of David and Solomon.  The insight
"is that of a man who was convinced that God’s mighty deeds
in raising the young shephard of Judah to the kingship over
all Israel and in choosing the tribe of Judah in preference
to the longer established tribes of the north were the
climax of a succession of saving acts in which the sons of
Jacob had been chosen by Yahweh in the face of the. superlor
power of Egypt at: the time of the Exodus. : \

48. Johnson, p.57, clearly recognizes the 1mpact that Dav1d'
act of relocation had upon Israellte pOllthS -

All these acts were to strengthen his [Dav1d’ ]’personal ,
~position. and to identify the national religion, the entire
people and the crown w1th himself and his line.

f49' Johnson’s characterlzatlon of the pOllth rellglous reforms;k
of the Solomonlc period, p 63, is as follows:

Solomon took advantage of this: confu31on to ‘push forward hlS:

~religious reform in the direction of royal absolutlsm
[italics added], in which the King controlled the sole
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shrine where God could be effectively worhipped.

- Additionally, The Dictionary of Bible and Religion, p.50,
indicates the complexity of Solomon’s reforms and their effect
upon the social environment:

By founding the Jerusalem temple to serve as royal dynastic
chapel [italics added] as well as a national sanctuary,
sponsoring courtly wisdom in imitation of imperialistic
Egypt, maintaining a standing army and court harem,
establishing an ambitious taxation program that consciously
violated earlier tribal boundaries, using forced labor to
implement his many building enterprises, and engaging
enthusiastically in both overland and sea trade, Solomon
ruled Israel with a heavy hand. '

50. Maly, pgs.164-165.

"51.  Johnson, p.65.

52. Gene M. Tucker’s contribution, entitled "Prophecy and the
Prophetic Literature", included in Knight and Tucker’s edited.

volume, p.349, documents the rise of cultic or "guild" prophets.

53. George M. Lamsa, trans., The Holy Bible from the Ancient
Eastern Text (San Francisco: Harper and Row, 1968) p.405.

54, Samuel Sandmel, in The Hebrew Scriptures (New York: Oxford
University Press, 1978) p.66, demonstrates that, beginning with
the prophet Amos, criticism of the northern kingdom threatened
the violent intervention of God:

He [Amos] says in the Deity’s name: "A foe will go all
through the land; your very strength will be taken away from
you, your palaces will be plundered. On the day I visit
Israel’s sin upon her, then I will visit Bethel, and the
horns of the altar will be knocked off and fall to the
ground. I will smite the winter home as well as the summer
home; the houses of ivory will be destroyed; many houses
will come to an end [3:11, 14-15].

55. Harry M. Orlinsky,.AncientﬁIsrael,’2nd ed. (Ithaca: Cornell
University Press, 1960) p.79.

56. Oriinsky, p.89.

57. J.A. Thompson, The Bible and Archaeology (Grand Rapids: Wm.
B. Eerdmans Publishing Co , 1962) p.139.
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58. Irving M. Zeitlin, Ancient Judaism, Biblical Criticism from
Max Weber to the Present (Cambridge: Polity Press, 1984) p.224.

59. Bewer, p.79.

60. Johnson,vp.70. .

6l1l. E. John Hamlin, in At Risk';g the Promised Land (Edinburgh:
The Handsel Press, LTD, 1990) p.7, states the following:

Josiah turns to the Lord away from the corruptions of his
royal grandfather Manasseh, to carry out a great reform
movement in 622 inspired by the discovery of a book of the
law in the temple (2Kgs.22:3-20; 23:1-22); the book referred
to was probably the main part of Deuteronomy.

The discovery of the Deuteronomical fragment was perhaps one of.
the best documented developments in Biblical history. Others who
allude to the event are: Chaim Potok, Wanderings (New York:
Fawcett Crest, 1978) pgs.191-193, The Dictionary of Bible and
Religion, p.267; Stiebing, pgs.21-22; and Johnson, p.73. Potok
identifies the fragment with chapters 5-26 and 28 of Deuteronomy.

62. Johnson, p.70.
63. Deut.20:16-18, The Masoretic Text, p.263.

64. Bigger, p.155, references the impact of the Deuteronomic
author in creating a nationalistic history, mentioning the
important contributions of Noth in this regard:

The Deuteronomic historian was, however, much more than a
mere collector of traditions. He compiled and rearranged
his material, skillfully weaving together the traditions
with speeches and editorial links. The speeches were
placed in the mouths of central characters [italics added]
--Joshua (Josh.1l, 23), Samuel (I Sam.1l2), and Solomon

(I Kgs.8). The editorial sections (e.g. Josh.12; Judg.
2:11-23; II Kgs.17:7-41) occur at crucial points in the
history of the nation. According to Noth, the Deutero-
nomic history attempts to come to terms with the traumatic
events of 587/6 B.C.E. when Judah and Jerusalem were
humiliated at the hands of the Babylonians.

65. The Dictionary of Bible and Religion, p.564, has concluded
on the issue:

Any recourse to "holy war" exhortations were, in all
probability, inserted by the Deuteronomical authors of the
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seventh and 51xth centurles B C E

66. Peter R. Ackroyd's contrlbutlon, entltled "The Historicalu
‘Literature", contalned in Knight and Tucker's edited :

‘ complllatlon, p.303, states, however, that ‘Noth' s theory "has
Jbeen seen to be too 51mpllf1ed " . N

67. B1gger,~p l57w

68, Rlchard Elllott Frledman, Who Wrote the B1ble°l(New”York£
Summlt Books, 1987) p 108 : :

69. FirSt, the contentlon that the words of: spec1f1c characters
were intended as: "oratlons" is referenced in Moshe Weinfeld's
contribution to. Alex Preminger's and Edward L. Greenstein's
edited volume, entitled The Hebrew Blble in therary Criticism
(New' York: The Ungar Publishing Co., 1986) p.331. Next, the idea
that these oratlons were at variance with other Biblical sources
is well documented in Moshe Weinfeld's Deuteronomy and the
Deuteronomlc School (Oxford Clarendon Press, 1972) p. 47

The epllogue of the Book of the Covenant makes almost no
mention of the fact that it is Israel who will dispossess
the Canaanites (vv.29 and 30). Consequently there is no
particular need to encourage the people with rallying
slogans.  Not so the Book of Deuteronomy which places the
task of dispossessing the Canaanite peoples directly upon

. the Israelites themselves, and thus finds it necessary to

~ fortify the spirit of the people and eradicate their fear
of waging war agalnst the outnumbering enemy [italics-
added] o

Correspondlng’verses in the Book of Joshua, involving the
determinism of the Israelite people to possess the land of the ‘
Canaanites, are seen by J. Maxwell Miller and Gene M. Tucker, in
- The Book of Joshua (London: Cambrldge Unlver51ty Press, 1974)
pgs.21-22, as an indication that, although thelr words "concern
Joshua and his generation": ‘

..they are meant for the writer's own time. Though he
never mentions his audience explicitly, he is aware of
them. The past is not recounted here for 1ts own Sake, or
~out of an antiquarian curiosity, but for the sake of the
present and the future. Each unit of this chapter is a-
‘sermon. Already the historian is laying the foundation for:
an understanding of why Israel succeeded where she succeeded
and failed where she failed. » .
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70, Robert Polzin, Mosgs'éﬁd"thg"
,’Seabury Press, 1980) pP- 161 RS

Z‘~7la> P. R Ackroyd and C.F. Evans eds.,ab Qambr;dge E;stgry gi
- the Bible, Vol 1 (London. Cambrldge Unlver51ty Press,‘1970) o
P 121, assert S R R PRSI PR AR DR RN

s (NeWYork The S

Further, it is not unreasonable to suppose that the OfflClal e

'v‘acknowledgement of its [the Deuteronomlc standard‘s] divine

1 orlgln and normative authorlty had given to the document - '
- in the Temple an unprecedented status and permanence y}..;p"‘
'_[1tallcs added] ‘ A B

72 ' T R Hobbs,* Tlme ;g War A §ngy Of Warfare ;_ the Q_d
T ment (Wllmlngton, Delaware Mlchael Gla21er, 1989) p 206

h73 Johnson, p 47 1llustrates the method w1th wh1ch even
‘sinners were. made ‘to. be natlonal heroes by the Deuteronomlc
author( ) of Judges i B B Pt

g}fHe [Samson] is the outstandlng example of the p01nt whlch :
‘gthe Book of Judges makes agaln and agaln, that the Lord " and’
soc1ety [1tallcs ‘added] - are often served by semi- crlmlnal
.- types, outlaws and mlsflts, ‘who became by their- exp101ts
"Hfolk heroes and then 1n tlme rellglous heroes.:;. -

_74;1JJohnson, p 73

B 75hJ,Johnson, . 78

"_76;,,Hobbs, p 202

77. Susan. Nldltch, War in the Hebrew Blble A §tu y _n t

Ethics of Mlglence (New York: Oxford University Press,_l993)flil»'
'p 132 ‘ LT I e e R T e e

t78 Nldltch, p»132

“79 Abraham Schallt, ed;,'lhe:Hellenlstlg _ge“val’é Polltlgalf‘. '?;E

h‘ stg V. Jew1sh alestlne From 322 B.C.E to’ o7, ,Q, (New
vBrunsw1ck Rutgers Unlver31ty Press, 1972) p 5

80. Schallt,\p 17

81. Edwyn Robert Bevan, The House of se eucus. Vol II (London:‘f“f'
-Routledge & Kegan Paul, 1966) p 30 ‘ : S




82.

Moshe Pearlman;aianhe.Magcabees (New York Macmlllan

» Publishing Company, Inc., 1973), p.27, illustrates the level to
which- thlS process of Hellenlzatlon had reached [

His [Onlas III, the ngh Prlest of Jerusalem] dlstant 7
cou51ns, however, the descendants of the. fashionable Joseph,.'

were now very much assimilated, displaying an open (

admiration’ for the hellenistic mode of living and mlngllng

mostly with Seleucid notables, off1c1als, traders and

‘agents, with whom they felt they had more in common than :.;

with their fellow Jews. Though removed from the

‘ways of their own people, this group still wielded

considerable economic influence in the Jewish communlty

- Simon, indeed, even held. the position of administrator: of

'83.

.the Temple, much to the chagrln of the ngh Prlest. -

‘ Schallt, p .123, has deflnltlvely redeemed the 1mage of

‘Antiochus III Eplphanes from the verdict of Jew1sh natlonallst
hlstory ‘ v v .

Some modern scholars see Antlochus as a mad Hellenlzer who

“would not shrlnk from any endeavor to spread his favorite

~culture amond Eastern peoples. Yet hlstorlcal research.

84.
~85.
York

has revealed. that ‘nowhere except in Jerusalem did Antlochus'
abolish the prevalllng customs and 1ntroduce Greek ones

blnstead Accordingly, it may be concluded that the

notorious persecutions of Antlochus ‘were not the result: of
his Hellenistic asplratlons but had some other motlvatlon...
It would be more reasonable to suppose that neither

“religion nor culture mattered most in Antiochus Eplphanes rﬁ

life, but that first place was reserved for his
1mper1allst1c pollcy, rellglon and  culture belng only the

tools of thls pollcy [1tallcs added]

,Schallt, p 118

: Doron Mendels,_ln The Rlse Fall of Qew1s Natlonallsm (New ”:f_ o

Doubleday, 1992) p 164, documents that

- Unllke the armles of the Hellenlstlc prlnces, but llke the

-ones of ‘the Nabataeans, the "army" created by Judas

”Maccabeus about 168 B.C.E. was unique in that it was" a

86,

natlonal army comprlsed of only Jewish soldlers, who fought f
for a clear nationalistic purpose w1th whlch they
1dent1f1ed [1tallcs added] ‘

Mendels,vp.124.
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87.

Wllllam Reuben Farmer, in Mac bee ; Zealots and Q ephuS'

“An Inquiry into Jewish Nationalism in the Greco-= Roman Period (New
York: Columbia University Press, 1956) p-. 84 ~quotes Philo’s _;1 .
testlmony concernlng the 1mportance of the temple o el

L But all who attempt to v1olate thelr laws, ‘or: to turn them ,

8.

89.
S of the Maccabean re31stance

into rldlcule, they detest as. thelr bitterest enemies, and
they look upon each separate one of the commandments- w1th

"such reverence that, whether one ought to call it~ the ,
invariable good fortune or the happlness of the nation;. they;-_“‘
~ have never been gullty of the violation of even the most -
’.1n51gn1f1cant of them; but above all other observances thelr[

zeal for their holy temple is the most prominent, and

vehement, and unlversal feellng throughout the whole natlon.* g

Johnson, pgs 103 104

Mendels, pgs 58-60, records the polltlcal/rellglous nature

7Then the army (parembole) moved and encamped to- the south

' of Emmaus. - Judas encouraged his army, saying, "Gird

91.
92,

93.

'}yourselves like brave men...it is better for us to dle in
~battle than to look upon the tragedles of our nation and our. .
~'sanctuary. But whatever be the w1ll 1n Heaven, thus shall
~he do".- : : LT '

Mendels,ip,124{

Johnson, P 105

Mendels, p 199

‘ Mendels, p-192, dellneates the dlfference between
- rellglous/cultural and polltlcal domlnatlon : ’

‘Moreover, durlng the time under dlscu551on Rome had no .

'f‘tlntentlon of uprootlng the natlonal 1dent1t1es of the
. peoples that it found in the East. Rome let them go on -

living their daily. llves,,but exploited them: economlcally Hﬁfgfu3

‘;vdomlnated them polltlcally...Therefore the’ 1nd1genous

- 94,

populations: continued to hold onto many- of their.

‘natlonallstlc traits such as language, temple’ terrltory, I
traditions, and history with practically nodhlndrancewfromg‘g

Rome.

Farmer, p 104, is of the oplnlon that the Maccabees ‘were ab; S

constant remlnder of the struggle for polltlcal 1ndependence 1nf
the ‘Judaic klngdom ' : ‘
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But if Antiochus Epiphanes was well-known in the Roman
period, how can we doubt that the Jews who led Israel to
ultimate victory over his armies were equally well-known?
This is, of course, a point we shall seek to demonstrate
in the following chapter, namely that the Maccabees were
remembered in the Roman period.

95. Mendel, p.196.

96. Mendel, pgs.199-200, outlines the various groups that
existed at the time of the Roman occupatlon and either cooperated
with or opposed the reglme

Durlng this period, within the Jewish society of Palestlne,
there were essentially three attitudes regarding Jewish
nationalism...The first attitude was more open to
Hellensitic influence. This group included the liberal
element .to be found in the higher classes of Jewish society
and some of its intellectuals who favored Rome’s rule in
the ecumene. The high priestly houses should also be
included in this group...The second attitude was held by all
those religious Jews who did not interfere in the politics
of their day, many of whom were Pharisees and Essenes, and
who wished to go on peacefully with their studies...The
third attitude was held by those Jews who were imbued with
strong nationalistic feelings- and who did not give up the
desire for Jewish 1ndependence in Palestine.

97. Mendel, p.199.

98. Martin Warner, ed. The Bible as Rhetoric: Studies in
Biblical Persua51on and Cresdlblllty (London: Routledge, 1990)
p.197.

99. Firestone, p.104, asserts that "Because of its [holy war
theory’s] formulation long after the consolidation of the ‘nation,
fighting based on its spec1f1c formulation may have never
actually taken place".

100. Michael Walzer, in an article entitled "The Idea of Holy War
in Ancient Israel" (Journal of Religious Ethics, Fall‘92 v.20)
pgs.223-224, claims that the mercenary nature of Josiah’s army
prevented him from waging effective war against his neighbors.
This cannot be entirely true, for Judah Maccabeus possessed a
similar army and was able to prevail in his struggle agalnst the
Seleuc1ds

‘101. Tertullian‘in his "Apologia", a segment of which appears in
Jean Comby's How to Read Church History, v.l (New York: The
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Crossroads PubliShing Co., 1989) p.36, reminded Romans wary of -
the Christian menace: "We sail with you, we serve as soldiers
- with you and till the ground and engage in trade"

102. Henry Chadwick, Ihe Early Churg. (London. Penguin Books,
©1967) p.25-29. '

103. St. Paul, in Eph 6:12-17 of the New American Bible, St.
Joseph's edition, (New York: Cathollc Publishing Co., 1970)
exhorted Chrlstlans to

Stand fast with truth as the belt around your waist, justice
as your breastplate, and zeal to propagate the gospel of
peace as your footgear.

©St. Ignatius of Antloch, himself one of the second century
martyrs, echoed this Pauline sentiment in his "Letter to
Polycarp", included in Anne Fremantle's Treasury of Farly
Christianity (New York: Mentor Books, 1960) p.42:

Let your baptism abide with you as your shield; your faith
as your helmet; your love as your spear; your patience as
your body armour.

104. St. Paul, in Rm.13:1-3 of the New American Bible stated that
it was the duty of every Christian to:

Obey the authorities that are over him, for there is no
authority except from God and all authority that exists is
established by God.

St. Justin Martyr, on the other hand, in his "Dialogue with
Trypho", referenced in a multi-volumed work entitled The Fathers
of the Church, v.6 (Washington D.C.: The Catholic University of
America, 1965) p.318, articulated the second century Christian
ideal:

And we who delighted in war, in the slaughter of one
another, and in every other kind of iniquity, have in
every part of the world converted our weapons into
implements of peace.

105. The New American Bible, (Mt.22:21).

106. Terullian's "Chaplet", translated by Edwin A. Quain in The
Fathers of the Church, v.40 (New York: Fathers of the Church
Inc., 1959) p.257, discussed the plight of previously baptised

Christians:
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To leave the camp of light and enlist in the camp of
darkness means going over to the enemy. To be sure, the
case is different for those converted after they have been
bound to the military.

On a theoritical note, Tertullian, p.256, appealedvto Christian.
Scripture as well: :

Is it likely we are permitted to carry a sword when our Lord
said that he who takes the sword will perish by the sword?
Will the son of peace who is forbidden to engage in a law-
suit espouse the deeds of war?

107. Tertullian's oppostion (referenced in Quain’s translation)
p.256, to military service based on anti-pagan sentiment rather
than pacifistic commitment is only too apparent in his concludlng
remarks of the "Chaplet": ’

Will [the Christian] stanguard before temples that he has
renounced? Will he eat at pagan banquets, which the
Apostle forbids? Will he protect by night those very
demons whom in daytime he has put to flight by his
exorcisms; leaning on a_lance such as pierced the side of
‘Christ on the cross? Will he bear too a standard hostile
to Christ? :

108. Hippolytus, in his "Apostolic Tradition" (referenced in
Comby) pgs.49-50, extended the restrictions of Christian service
in the army to those baptised after their enlistment; urging such
Christians to refrain from the taking of human life (37).

In an epistle sent to Diognetus in 200 C.E. (referenced in
Fremantle), an anonymous third century author concluded:

Force is not an attribute of God. ' He sent Him as summoning,
not as persecuting; He sent Him as loving, not as Judging.

109. Mt.5:9 of the New Americah Bible lists among the
beatitudes, "Blest too are the peacemakers, they shall be called

sons of God." Mt.26:52 reads, "Those who use the sword are
sooner oOr later destroyed by it." Lk.6:27-28 exhorts Christians/
to: ‘ '

Love your enemies, do good to those who hate you; bless
those who curse you and pray for those who maltreat you.

. When someone slaps you on one cheek turn .and give him the
other

Jn.18: 36 recounts the words of Jesus as he was accused of
political agitation:
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My klngdom does not belong to thlS world If my’ klngdom ‘
were of this world,»my subjects would be fightlng [1tallcs
'added] to save me from being handed over to the Jews As 1tv
1s,‘my klngdom is not here. : . :

-110 Mt 8 5- 13 of the New Amerlgan Blble tells the story of the
Roman. centurlon who asked Jesus to cure hls servant. Jesus did
not require the centurion to resign his post, rather, he.

commended ‘him for hlS falth ' In Mt 10 34~ 36 Jesus announces.‘

'Do not suppose that my mission 1s to spread peace.: My
“mission is to. spread not peace, but division. I have .
come to set a man at odds with his father, a daughter with . -
her mother, a: daughter in-law with her mother-in-law: in
:Fjshort, to make a man's enemles those of his own household ‘-
'The parable contalned in- Lk 14 23 seems to: suggest that the o
element of force was not eschewed by God ' . e

The master then said to the servant "Go out into the high- :
-ways and along the hedgerows and force them to come in. I
want my house to be full." . : o

In a very}amblgous‘dlscourse,_contalned in Lk 22 36, Jesus;
- remarked: = : o

-.Now,.however,fthe man who has a purse must carry 1t the
same with the travelling bag. And the man w1thout a sword
must sell his coat and buy one.

- vThe‘wrath,of Jesus7v151ted upon the money—changers in the temple,f

‘as discussed in Jn.2:15, was convenlently 1gnored by pac1f1st
perhaps because of,lts v1olent themes. o

‘111 Even as’ late as the flfth century c. E. Augustine, in his“"‘

»-Ij"Reply to Faustus the Manlchaean" contalned 1n Phlllp Schaff's

[ 5 ‘ i st : 1, v.4 (New
'York Charles Scrlbner 's Sons, 1901),p.221, could claim: ’

Most Chrlstlan sects, and,‘is well knOwn, ‘the CathOllcs,
~pay no regard to what 1s prescrlbed in the wrltlngs of
Moses. : R v

112. Even as early as the flrst century, St Ignatlus of Antloch
~in hls_"Letter to the Romans", recorded 1n;Euseb1us' The . Hlstory
- of the Church, G. A. Wllllamson, trans.v(London Penguln Books, 1

‘,1988) p. 146, wrote

Let flre and cross, ‘encounters with wild animals, tearing
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 apart of bones, hacking of limbs, cruéhing of the whole
body, tortures of the devil, come upon me if only I might
attain to Jesus Christ. ’ '

By the second century C.E., the connection between suffering and
Christian healing had become even more pronounced. In an
anonymous account of the the martyrdoms at Vienne and Lyons,
reproduced by Eusebius, pgs.196-197, the following descriptions
of various martyrs served as a powerful example: '

But the blessed woman, wrestling magnificently, grew in
strength as she proclaimed her faith and found refreshment,
rest and insensibility to her sufferings...Thds, through the
grace of Christ, his second spell on the rack proved to be
not punishment but cure [italics added]...On the rack she
came to her senses and, so to speak, awoke out of a deep
'sleep, reminded by the brief chastisement of the eternal
punishment in Hell...from then on she insisted she was a
Christian [italics added]. ‘

113; Michael Grant, The History of Rome (United States: Michael
Grant, 1978) p.405. ' '

114. Comby, p.73.
115. The Chief hisforian of the period, Eusebius, p.414, relates:

Thus, all tyranny had been purged away [italics added] and
‘the kingdom that was theirs was preserved securely and
without question for Constantine and his sons alone. They,
having made it their first task to wipe the world clear from
hatred of God, rejoiced in the blessings that He had con-
ferred upon them. . :

116. Comby, p.72.
117. From Augustine's "Letters", referenced in Comby, p.74, we
~have the following:

I do not propose to compel men to embrace the communion’Ofv
any party, but desire the truth to be made known to persons
who, in their search for it, are free from disquieting
apprehensions.

118. Chadwick, p.233.

119. From Augustine's "Letters", referenced in Comby,’p.74l
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f120.,From St Vlncent of Lerlns' "A Commonltory", included in
‘Fremantle, pgs 321- 323 ~Other sources crltlcal of Chrlstlan
- militancy may be found 1n Fremantle's collectlon, ‘pgs.317- 319v
"Socrates Scholastlcus, in- hlS "Murder of Hypatla"; asserted

The professors of Chrlstlan rellglon should be no flghters,
v they ought to be far from commlttlng murder and bloodshed
_w1th other such horrlble offenses. -

.v_Ant1c1pat1ng the pleas for mercy typlcal of the Inqulsltorlal
- Courts of the Late Medieval perlod by almost eight hundred years,f;

" St. Martin (a promlnent fifth century Chrlstlan) was ‘said, by

- Sulpicius Severus in hlS’"St ‘Martin and the Condemnation of
“Priscillan", p. 319, to have: "Constantly pleaded with Maximus [a
,prosecutor of heresy] not to shed the blood of the unfortunate
defendants : :

121. In Augustlne S. "Letter to Publlcola", referenced in
- Fremantle, pgs. 124- 125 the learned scholar of Late Anthulty
_ maintained: : _ R o o _

Everyone, as the ApoStle‘says[_hathfhis'proper gift of God,
one. after this manner, and another after that. 'Some‘then,,‘
- in praylng for you, flght against your invisible enemies;
you, in- flghtlng for them,‘contend agalnst the barbarlans,
Vthelr v181ble enemies. ‘ S S

122, Augustlne s Cltv of. God translated by Gerald G Walsh
- Demetrius B. Zema, Grace Monahan and Danlel Honan (New York:
vaage Books, 1958) p 447 ' S ‘ o = R

123. Although Augustlne never used. the term "holy war" in hls
._wr1t1ngs, it is clear, on p 57 of The Q ty of God what was

;The same lelne law Wthh forblds the kllllng of a human e
‘being allows certain exceptlons Titalics added]. As when
God authorlzes kllllng ‘by. a general law or when he glves

an expllc1t comm1851on to an individual for a llmlted time.

‘Since the agent of the authorlty is but a sword in the handf""

[italics’ added],.and is 'is not respon81ble for the kllllng,‘“_
it dis in no way contrary to the commandment "Thou shalt not
- kill" to wage war at God's blddlng [italics" added] of for ..
- the representatlves of the state's authorlty to put
_crlmlnals to death accordlng to the law or rule of ratlonal
B justlce ’ - . . o S

f124: Oru51us, 1n hlS "Seven Books of Hlstory Agalnst the Pagans";
referenced 1n Comby, p 119 was of the’ oplnlon ’
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vIt would seem that the mercy of God ought to be pralsed and )

- glorified in that ‘so many nations. would be rece1v1ng, even
~ at the cost of our own weakening,. a knowledge of the truth
"whlch they never could have had but for thls opportunlty

'125 Theodorlc, in hlS "Letter to Unlng the Sword Bearer"
included in Brian Tierney's The Middle Ages:Sources of Medieval L
B 1story, v.1l (New York: Alfred A. Knopf 1983) p 45, empha51zed s
‘,the greater accompllshments of a. klng R A g}

Let other klngs de31re the glory of battles won, ~of c1t1es

_taken, of ruins made; our purpose is, God helping us, so to i

‘rule that our subjects shall grieve that they did not
earller acqulre the bles31ngs of our domlnlon.,“,g_ L

Regardlng dlvergent v1ews of rellglous 1deas and pr1nc1ples, Qo
Theodoric (same page)~even appeared "open mlnded"- D )

We cannot command the rellglon of our subjects,gsince'nouone o
.. .can be forced to: belleve agalnst hlS will. : ' ' g :

‘.126 From the "Letters of Leo the Great". contalned in The AU
‘Fathers of the Church, v. 34 (Washington D.C.:- Fathers‘of.the[v.»-
.Church Inc ,»l957) p- 295 T - SO S

127. Leo, in his "Letters", D. 295 'observed‘

’ Although mllltary service can be free from fault and
marriage can be honorable, to have glven up the ch01ce
of better things-[ltallcs added] is a 51n

128.‘Pope Felix II'(482 C.E.) made the follow1ng clalm 1n the
face of the Byzantlne Imperlum : : :

‘The Emperorrls-a son~of the Church. In matters of faithfhe,,
~must learn not teach. By God's will, the direction:of‘the,ﬁ
Church belongs to the bishops,_not to ‘the civil’power;

Karl Baus, Hans- Georg Beck Eugen Ew1g and Josef Vogt, The.
Imperial Church from Constantine to the Farly Middle Ages,‘ o
contained in. ‘The History of the‘Church, v.2, Anselm Biggs, trans.
(New York: The Seabury Press, 1980) p.616. Hereafter cited'as.
Blggs, V. 2 , : i B PUVR RL R

129, Grant,'p7454

130. Nineteen years before hlS conversion, - ecc1e51astical‘advice'

. to the Frankish' king (referenced in Patrick Geary's Readings in
Medieval HiStory (Peterborough,.Qntarlo _Broadv1ew Press, '1989)
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.p 157 1ncluded the follow1ng

gEncourage your people,’relleve the affllcted, protect
_:v';w1dows, nourish orphans, so shlne forth that all may
‘;;love and fear you.}

131. Tlerney, pgs 45 -46.

.3132;'B1ggs, v. 2 p 527. | |

»133 Blggs, v 2, p 528, offers ample ev1dence of the chaotlc b
_state of- 51xth century affalrs, ‘as, for example, when the .
Burgundians reversed themselves and supported Theodorlc in hlS
protection of Medlterranean lands from the emerglng hegemony of
the Franks.g S e S : s : : . :
, 134. Biggs, V. 2, p 532

'135 The typlcal response to a percelved sllght to Franklsh

’f 1nterests was recorded by Gregory of Tours in his. "Hlstory of. the )

‘Franks", referenced 1n J M. Wallace Hadrlll’s The Long Halred
-Klngs (New York Barnes & Noble Inc., 1962) p 133 '

“*But Guntramn S 1mplacable hatred, 1t must be empha81zed, hadﬁf‘ﬁ,”,;

- to do with avenglng the death of " Ingundis. He will not, he’
- says, recelve an embassy from the V1s1goth Reccared "donec
"~ me Deus ulc1sc1 1ubeat de hlS inimicus"” nether: should hlS_ -
- other niece, Chlodosind, go-as bride to the land where her -
~ sister was slaln——"I cannot tolerate 1t that my nlecelg;,ﬁ;v“'
Ingundls should go unavenged"“‘ RPES L

'f136}'Raymond Van Dam, 1n hlS authorltatlve work entltled,}
. Leade . : ity t : “(Berkeley:
Unlver81ty of Callfornla Press, 1985) p 127, clalms that

f,;Martln S, perspectlve on Chrlstlanlty therefore not only
‘k*pr0V1ded a model ‘that renewed and redirected tradltlonal
..'uldeologles of - authorlty onto- hlmself “itralso challenged
.. the position of Christian bishops who had adopted a more.
- ‘accomodating- attltude toward civil~ authorlty Martln saw -
Chrlstlanlty as. a- mllltary service of its own competlng w1th
- the- mllltary and civil- authorltles, other blshops in - Gaul;

“,who ‘had always been’ c1v1llans,[were instead prepared to j?'ﬂj”f

ﬂ~coex1st with the mllltary and civil. authorltles In-
f”Martln s bishops could, and perhaps should,vtake over the

. functions of emperors: and maglstrates,'ln the. alternatlve
7perspect1ve, bishops only advised emperors.: Not v -
v-surprlslngly, much of the oppos1tlon to him ‘came from other

- bishops. Although Martln eventually dec1ded to keep hlS



dlstance by clalmlng that assoc1atlon w1th other blshops

diminished his spiritual power, his opponents in turn

asserted that he had "defiled hlmself with his military |
,actlons"—-an expllc1t comment on Martin’s past but perhaps e
- ‘also an implicit evaluatlon of hlS 1dea of: mllltant .
v'Chrlstlanlty . »

137 Edward James, in hlS Ihe_Eranks (Oxford:pBaSil.Blackwell,'
_ 1988), p.125, asserts that S T A

The dlfflculty for the Church, and for us, is that of
separating those customs which were: ‘genuinely non- Chrlstlan
from those which were 31mply deep rooted social habits or"
communal act1v1t1es. Gregory reported that the Franks of -
his day referred to dies dominicus, the Lord’s Day, ,
dlmanche, as dies SOllS, Sunday: he and many churchmen of
his time regarded ‘this as a shameful survival of pagan . . ‘
worship. And yet, Mercurii dies, mercredi, Woden’s day, and
"Jov1s dles,‘Jeudl, Thor s day, are still w1th us ‘ '

138. Blggs, V. 2, . 629. ’ _'~@

139. Gregory '8 correspondence w1th the Emperor, referenced in ,
Tierney, p.65, demonstrates the emerging sense of "two arm1es">
(51mllar to the "two swords" theory) typlcal of thlS perlod '

Let your plety, elther by 1nterpretatlon or alteratlon,
modify. the force of this law, since the army of my lords
agalnst their enemies increases the more when the army of
God has. been 1ncreased in prayer. S : -

140. Tlerney, p,99.
141. Tlerney, p 100

',142 C. Warren Holllster, in hlS work entltled Med;ezal_ﬂu;gpe,_A_»
shgrt Hlstgry, 6th ed (New York McGraw—Hlll Publlshlng Co., W
1990) p 91 asserts . , o o

But although Charlemagne respected -the. papacy, he was
unwilling to cast himself in the subordinate role papal
theory demanded of him. He was careful to retain the = o
title "King of the Franks and . the Lombards"‘along51de his
_new. 1mper1al tltle When the time came to crown his son
emperor, Charles excluded the pope from ‘the ceremony and
~did the honors hlmself :

143. Norman F. Cantor, The Civiliz'a ion of the Middle Ades

(New
York HarperColllns Publlshers, 1993) p,Sl. :
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. 144. Lewis Thorpe, trans., Einhard’s "The Life of Charlemagne",
“contained 1n Two lees of Charlemagne (Middlesex:lPengUln'BoOks,;;:_
1983) p.78. S TR TR

. 145, Thomas Bokenkotter, AfCon'1 e Hlﬁvf
"(Unlted States' Image Books, 1979) p 116

l46. A clear 1ndlcatlon that Charles knew the value of rellglous
‘ideology in ‘the creation of a polltlcal state is contained in the

eCarollnglan monarch’s correspondence w1th Pope Leo. Upon hearlngj‘-

- papal criticisms of his tactics, Charles ‘sent Leo an angry -
v;bletter, referenced in T»f cat. :
_fHerbermann, ed (New York The Encyclopedla Press, 1913) p 700

My part is’ to defend the Church by force of arms from

~ external attacks and to secure her 1nternally through - o
~ the establlshment of the Catholic falth your part is tof”

;'jrender us the ass1stance of prayer ‘

147 Frelderlch Kempf Hans Georg Beck, Eugen Ew1g and Josef
‘Y,Adreas Jungman, . _ 0 ism

‘Anselm Biggs in The Hl‘tor » istia ch, v.3 (New
 York: Crossroads Publlshlng Co v 1982) pgs.l31 -132. Hereafter
,:c1ted as Blggs, V. 3 DA o e e

'fl48,;Blggs, V 3, pgs 138~ 139

149, Blggs,gv 3 P 141.

.150;:B1ggs, v. 3, b 295

vl151 ‘The 1ntens1ty of Gregory s rhetorlc agalnst Henry was’
evident in Paul of Bernried’s account of ‘the pope’s :
1nterpretatlon of(a mlraculous sign, 1ncluded in Arnold Harrls

Matthews’ The Life and Tlmes of Hlldebran‘“(London Fran01s
. Grlfflths, 1910) p 109 N R :

- ‘This was 1nterpreted by the pope as follows thegégg‘wag~“
: »the Church the serpent, the emblem of eVll stood for
Henry , _ v ‘ e T

’:'Gregory, 1n hlS correspondences referenced in Ephralm Emerton S
T , 'y VII (New York: W.W. Norton and

- Co.; 1960) ‘p.101, “would eventually appeal to Old Testament o
B justlflcatlons for war in his attempts to galvanlze support among,-
Lthe German nobles : v . -

N For as we are subject" to the word of the prophet "If thou
. speakest not to warn the w1cked from hlS w1cked way hrs

: .167"

dia, v.3, Charles G.ff"'

translated by‘g””



,soul w1ll ‘I require at thlne hand""and agaln, "Cursed beﬁhef;_

that shall hold back his sword from blood", that is, shall
" hold back the sword of reproof from smltlng those of ev1l
llfe.» : _ v -

Flnally, in hlS appeal to the German noblllty as referenced in l
Emerton, p 101 Hlldebrand declared ,

But 1f he w1ll not’ llsten to you and shall. choose to
. follow the Devil rather than Christ and shall prefer . .
- the counsel of those who have long been under excommunlca—f
tion for simoniacal heresy to yours then we shall find o
- ways, ‘under divine 1nsp1ratlon, to rescue the. already
decllnlng Church Unlversal by serv1ng God rather than man.

152 For an excellent appralsal of Gregory = struggle w1th Henry o

as a. prototype of the holy war, or crusade,vrefer to the work of

"Carl Erdmann: (Prlnceton.
'vPrlnceton Unlver51ty Press, 1977),
-153 Blggs, v. 3 P. 445
154, Blggs,'v,3_ p”445¢'
‘:‘155 Steven Runc1man, The’First.Cruj\> (Cambridge: Cambridge':_;
University Press; 1992) p.29. ’fd’fﬁll VoL E e
156;,Malcolm‘Billlngs, The_ Crusgdesl(New'YOrkﬁwéterlinghf'

Publishing Co., 1996) p- 19

157. The relevant sectlons of Urban s address, as referenced_inf'
Tlerney, pgs. 155 156 'are as follows S

Now that you, O sons of God ‘have consecrated yourselves to SR

. .God to maintain peace among yourselves more v1gorously and’
~ to uphold the laws of the Church: falthfully, there 1is work B
~to do, for you must turn the strength of your- 51ncer1ty, now - -

" that you are aroused by divine correction, to another: affa1r57

" that concerns you- and God ‘Hastening to the ‘way, you must
f:help your brothers: llv1ng in the Orient, who need your aid"
.'for ‘which they ‘have already cried -out many: times. For, as

'most of you have been told,.the ‘Turks, a race of Per51ans,.;*

who have penetrated within the boundaries of Romania even to‘"t

‘the Mediterranean to. that p01nt whlch they call the Arm of .
- Saint George, in occupying more and more of the lands of the
Christians, have overcome themn, already victims of seven .

~ battles, and have killed andﬁcaptured_them, have’ overthrown_~-h

_churches, and have laid waste God’s kingdom...Let those who
~are accustomed to wage private wars wastefully, even against
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‘ fbellevers, go forth against the 1nf1dels in a battle worthy
 to be undertaken now and to be flnlshed in v1ctory _ Now,
"let those who untll recently existed as plunderers, be

~'soldiers of Christ; now let ‘those who formerly contended - ,

" ‘against brothers and relations, rightly fight barbarlans ..~'
' Nay, more, the sorrowful here will be glad there, the poor

-,'here Wlll be rlch there. »

158. R C. Small ‘in hlS rusadlng Warfare (Cambridge‘ Cambridgeg
Unlver51ty Press,‘1967) P. 18 declares the follow1ng B

It was Delbruck’s oplnlon that the - pr1nc1ples of strategy
‘could not be applled to Crusading warfare,:because the
Crusades were born of mystical rather than political
motives. Certainly, the preaching of the First Crusade.
-appealed to Christian abhorrence of Islam; but from the

- first other motlves were present {1tallcs added] and the
crusade included, beside Peter the Hermit, land hungry

‘bNormans and the Genoese, eager to exp101t commerc1al
“opportunlty - : : -

.':159§7Sma11 p 18 ‘ “f : t.- o . -'-.,t f;v‘e;*:“

3 ,160. Jonathan Rlley Smlth " The First. ' nd the _
”:Qrgsad ng (Phlladelphla Unlver51ty of Pennsylvanla Press, 1986)

 pgs.55 and 61

161l. James M. Powell Anatomy of a Crusade. 1213- lZQl
(Philadelphla Unlver81ty of Pennsylvanla Press,.1986) pP. 53

162. Frederick Russell, 1st War in _he,Ml dle A es
Cambrldge Unlver31ty Press, 1975) p.6l. -

"'163 Holllster, p. 196

' y164 ThlS is to be dlstlngulshed from the concept of qltal T
'(flghtlng)'referenced in Kelsay and Johnson s Cross, Crescent ar
Swor p 37 ‘ : : S e

'165 For the typlcal orlentallst perspectlve of early Islamlc ‘

B expan51on,.one need look no further than F.E. Peter’s Muhammed =
and the Origins of Islam (New York: State Unlver31ty of New York .-

Press, 1994) p.211: "Muhammed, with power now in his hands",
Peters.asserts,t"set ‘his community on the: path of aggressive
political violence." - The apologetlc view may be gleaned from - -

- 'such authors- as Hazrat Mirza Tahir Ahmad who admlrably,slf

somewhat nalvely, argues for Islamlc pac1flsm in his work
. ' ~th - ah  (Cambridge: Lutterworth
Press,_l989) p 18 "It 1s ama21ng that a Musllm scholar could‘

'I: 2169ttrf:”

(Cambr1dge°3f7:g"


http:admirably,.if

. even by 1mp11catlon suggest that the prophet ‘was gullty of a’

erltler -style” 1nva51on—Naaudhu blllah The Prophet was a prlnce
of peace, not an 1nvader' : L _ S ‘

166 ‘N. J Dawood, trans The Kgran (London Penguln Books, 1994)

' ’;and Mohhamed Marmaduke - Plckthall, trans.vand comm. The glgr;ous

‘Koran (New York ‘Mentor Books, 1963) . The" follow1ng ayats,,

_verses,.serve as a compelllng example of the- dlsparlty between

-_}Dawood’s and Pickthall’s translatlons and 1ndlcate an apparent
‘bias on the. part of Dawood in his treatment of jlhad 2:191- 193
“and- 2:216. “In Dawood’ translatlon, 2 191 reads. as follows
v'"Idolatry is more grlevous than bloodshed.. " - This’ obv1ously
~infers that war: may be waged (even. offen51vely) agalnst L
‘idolaters, espec1ally those who- "offend" Allah Contrast thlS
fw1th Plckthall’s translatlon of the same -ayat: "Persecutlon is

~ worse than slaughter.". The latter translatlon ev1dently stresseSﬁZw57;b
_v1olence as a response to oppre881on.. Even Kenneth Cragg,pln his .

‘alternatlve 1nterpretatlon of the verse: "subversion is worse T

;fithan slaughter . Interestlngly, both persecutlon and subver31on - R
~are elements of. polltlcal environments, removed somewhat from the

rellglous agenda . Slmllarly, Dawood’s translatlon of 1: 93 reads:
- "F1ght against - them until Idolatry is no more and God's rellglon s
reigns supreme." Plckthall agaln dellneates persecutlon, not

(London: Fount,‘1988) p.229, ‘admits an S

idolatry, as: the object of aggression and abjures Muslims to ~*~"~f =

fight. "untll rellglon is. for Allah"' a much less severe N
quallflcatlon for the cessatlon of hOStllltleS In 2: 216
Dawood’s translatlon malntalns "warfare is obllgatory for you
"while Pickthall’s afflrms ”"warfare 1s ordalned for you.” The -

'flrst prescrlbes a clearly recognlzed duty of the. ‘Muslim to wagehfrfa :

war on God’s behalf while the second merely suggests it may be -

one’s" fate,,glven ‘the. hostlle env1ronment of ‘Quraysh. oppre581on,"'

~ to fight. 'These are but three examples of .a- con31stent trend
'throughout Dawood’s work in whlch varlatlons ‘in- emphaS1s are.

‘created, a word is added here, a word omitted. there,:meanlngs areT”“-

'_altered, thereby produc1ng a sterotyplcal v1ew of Islam in-

:Vf,*western academla L

ff7167 .Dawood, pgxl,‘?jg;Lff

'_l68 Dawood,.dei}f*ff"‘

7169.vJohn Burton 'he Collection of ! ar (Cambrldge :

v Cambrldge Unlver81ty Press, 1977) P 151 Burton relates that
upon hearing Umar’s and Hlsam s confllctlng rec1tatlons of

‘ ﬂQur anic verses, Muhammad is attrlbuted to have sald -"Thls

»\'Qur an: was revealed to me 1n seven forms, so rec1te what is-




'F176 Kenneth Cragg,

easiest." Burton, it must be remembered,'relieS'upon perhaps_théhg.
most w1dely regarded collection of Hadith (sayings of. the - -
: _Prophet) 1n ex1stence, namely, that of al- Bukharl.,., S

W‘170 Thus, the Hadlth of Ghazzall that admonlshes, "thever_f

" interprets the Qur’an accordlng ‘to his own: opinion (bi-ra’yihi)
is to receive his- place in the hell-fire," referenced in Helmut
Gatje’s Th ur’an and 1ts Exegesis (Berkeley: University of -
'Callfornla Press,_1976) pgs. 228- 229 is to be regarded as’ an
expression of orthodoxy, within the dual context of Qur anlc
'meanlng (also Gatje S conclus1on) ‘ -

171, Burton, p 129 agaln relates the story contalned in al—
Bukhari’s Hadith, in which Muhammad was spurred to sudden )
recollection of ‘a partlcular element of his revelation: "The
‘Messenger of God heard a man ‘recite by night and said, ‘May- ‘God~

~ have mercy on that man! He has just reminded me of verse so- and—"-*

"so that I had forgotten from Sura such and—such ";

172 John Wansbrough Quranlg Studles ources and Methods .
: . « (Oxford Oxford Unlver31ty Press,'1977)'

R | Lo | B o
- 173. Fred McGraw Donner, The Early Islamic Congquests' (Princeton:
Princeton University Press,vl981) p.209. R ) :

. 174. Albert Houranl, in hlS Hlst'r of" f

York: Warner Books, 1992) p.10, asserts that the razzia allowed
Bedouins to "domlnate the cultlvators and craftsmen."  The - S
Cambrldge Hlstory of Islam, edlted by P. M Holt, Ann K.S. Lambton
and Bernard. Lewis, (Cambridge: ‘Cambridge University Press, 1970) o
p. 42, however,,llkens ‘the ra221a to "a klnd of sport "j

- 175. Ira M. Lapldus, A Hl‘tor‘v '
Cambrldge Unlver81ty Press, 1988) p 25

(Cambrldge

‘The Event (London: George Allen
& Unwin Ltd, 1971) pgs.66-67. e T

e
178, Firestone, p.112, in hlS assessment of Qur anlc sanctlon of

polltlcal Vlolence asserts

It must be made clear, at thls p01nt, that whlle the-
'1ncrea31ngly mllltary p051tlons sanctloned through divine
revelation correspond with the strength of the early Musllm
communlty and its ablllty ot wage war,. an 1mportant
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attendant development was the 1ncrea31ngly aggre351ve effort o
of the Meccan enemy to destroy the Musllms [1tallcs added]

»179 Cragg, 1n Th ,Even"of_th Qur’ an, pgs 66 131 and 134
suggests the Hljrah was the first of many. tactics employed: in a
pre- ex1st1ng state of war: "The hostility of Mecca to Muhammad,
in the cause of the status quo, at length prec1p1tated the train
- of events which turned impasse into encounter and encounter into
- triumph (1ta11cs added) ,..It was thus that ‘the Hijrah was saved
from being a mere exodus of protest and emerged into active
measures agalnst Mecca, in pursuance of the pledges of "Aqaba
. that had preceded it. The frequent Quranic phrase hajaru wa
'»Jahadu, ‘they went out in emigration and they went forth in

struggle’, now comes into promlnence .The move out of Mecca- w1th5¥

| cthe falth presages. the move agalnst Mecca for the falth "

180 The Cambrldge Hlstory of Islam, V. 1,tpgs 42 43 asserts that,.f“

during the normal activities of a razzia:

.Severe fighting was ususally avioded, for the favorlte "p
tactic was to pounce unexpectedly on an isolated party of
herdsmen with force so overwhelmlng that- resistance was
pointless...They [Muhammad’s men] ‘decided to act during the
sacred month, and quickly overpowered the guards, killing =

~ one and taking two prlsoners ‘ i

181 The Cambrldge Hlstory of Islam,‘v;l,,p.43-once more,
ylndlcates that : s ' Py :

A revelatlon was recelved (2.217/4) to the effect that,
whlle flghtlng in the sacred month was sinful, the ‘

" persecution of the Muslims by the pagan Meccans had

- been even more sinful. This was followed by a general
acknowledgement of the raid-to’Nakhla,'asjit was called,
together with readinesS‘to accept the consequences. .

'182. Robert Mantran, Great: Dates in Islamlc Hlstory_(Nethork: o
Facts on File Inc., 1996) p. 5. : e

183. Elias Shoufani, in his Al- Rlddah and the Musllm Conguest of
Arabia (Toronto: University of Toronto ‘Press, 1973) Pgs.17-18,
identifies this perspective with that portion of the Medlnan
contlngent that decllned to part1c1pate :

184, Shoufanl, p 17, in hlS treatment of the Islamlc o _
retrospectlve 1nterpretatlon of “the events at Badr, malntalns
that , :

The Muslims'saw the hand of God behind this'viCtory. In
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the Koran as well as in the tradltlon, the story of Gabrlelu
at the head of an army of" angels flghtlng on the Musllm g
31de 1s ublqultlous '

‘f185 Sydney Nettleton Flsher and Wllllam Ochsenwald,. he Mlddl f'dﬁl

E a§t1>4th ed. (New York McGraw—Hlll Publlshlng Company) 9131

© 186. Donner, . 75

188, Caesar ELVEarah,}lslamf(New"YorklrBarronfs 1994) p.52.
| ',196;1sﬁoﬁfan;,*p,24;
1,191)'shoufaﬁi;_p}25{'
192. Shoufani, p. 40.
193, shbufaa;; p.26.
_.194;*shoufani,ip 43,

;195‘>Shoufan1,:quot1ng Carl H. Becker S artlcle 1n The Cambrldge 3

"fMedleval Hlstg Ly, p- 11, recounts

'-‘In reallty, Mahomet [Muhammad], at the time of his death’ o
‘had by no means unlted Arabia, much less had he converted o
‘all the country to Islam. Not quite all of what today -
forms the Turklsh province of Hijaz, that is the central

portion of the west coast of Arabia with its corresponding -

back- country, was in reallty polltlcally jOlned with Medlna
and Mecca as a united power, and even this was held together :

’more by 1nterest than by rellglous brotherhood

» of Isla ;P 57 51mpllst1cally
characterlzes ‘the confllcts following Muhammad’s death as-
Qstemmlng from prev1ous ansar ' (Medinan) -and RMhajarun (Meccan

'emlgrant) animosities.  In actuality, there is evidence that the
ansar resented the power of the newly converted Quraysh in Mecca"‘

even more. Addltlonaly, the strongest opposition to Abu Bakr’s -

':\»electlon came from the- Nwhajarun as one faction (subsequently to"

 be known as the Shi’at Ali) supported the claim of ‘Ali to the-
'.Callphate ‘This competing claim to the throne alone would R
_prov1de the greatest challenge to Islamlc orthodoxy and cohe81on

. 197,_Shoufan1, pgs 51 54
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198.
199.
200.

201.

IShoufani, pgs.61-62.

Donner, p.85.
Donner,vp.85‘

Donner, p.85, in his assessment of the "false" prophetic

movement of this period, notes:

ThlS category 1ncluded the rebellion of B. Asad in the Naijd,

‘led by the "false prophet" Talha b. Khalid, the opposition

of the B. Hanifah in al-Yamama, led by the "false prophet"
Maslama b. Habib, the movement of parts of B. Tamim and B.

Taghlib in northeastern Arabia, led by the "false

 prophetess™ Sajah, who ultimately joined forces with Maslama

and the B. Hanifah, and the rising of the B. Ans in the

" Yemen, led by al-Aswad al-Ansi, who also claimed prophet-

202.

203.

York:

204.

205.

hood.

Donner, pgs.85-86.

Friedrich Wilhelm Fernau, in his Moslems on the March (New
Alfred A. Knopf, 1954) p.25, asserts that:

Within a few years Islam overcame the disunity and.
segregation of the Arab tribes, and, thanks to elements

‘among which the economic needs of the Bedouin played no

small part, the new united Arab community launched
attacks against the realms of Byzantium and of the
Great Kings of Persia [italics added].

- Lapidus, p.39.

Donner, p.111, documents the date of Byzantine recovery of

Syria, while Fisher and Ochsenwald, p.l12, refer to the weakened
condition of the empire after the campaign against the Sassanids.

206.

207.

208.

209,

210.

211.

Donner, p.-111.

Fisher and Ochsenwald, p.38.

Fisher and Ochsenwald, p.39.
Donner, p.96.
Donner, p.98.

Donner, p.97.
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‘ﬂf212 Donner, p 174

5f213 Several scholars have asserted that the Syrlan campalgn : A
'ﬁcontalned an element of holy warfare, among them Georges. ‘Tate in . .
- - T rusade: _God (New York: Harry N “Abrams," ,f,gp
ffInc.,_1996) p 78 and Flsher and Ochsenwald, p38. hlS should
- not be lnterpreted to mean that Abu Bakr- followed w1th any SRR
_'_regularlty the Qur anlc regulatlons concernlng jlhad, only that L
.~ he used the 1dea to pursue hls own state pollc1es BT AT

’ﬁ214; Donner, p 176

',ﬁ215 Kelsay and Johnson, C”gsg,ﬂ“f
-;conclude R _ P

’fﬂ»In the wake of the phenomenal conquests achleved by Musllms.:;fj'
‘during the 1st, (7th century) the scholars of: Islam began to.
“apply the term jihad to mllltary action and to. efforts to ”ijjff .
expand the sphere of- Islam (dar al- 1slam) ‘through the T
exten81on of the boundarles of the Islamlc pollty

| '.216 Houranl,'p 21

j ~217;fE13herp‘fd Ochsenwald, pgs 39 41

‘yZlSW'Flsher and Ochsenwald,‘pgs 41 42

L 219 Arthur Goldschmldt Jr., A Conc1se Hi tor*ﬂ*ht"
“f{ ast, 2nd ed (Boulder Westv1ew Press,-l983) p 55

,220 Flsher and Ochsenwald, pgs 58 61

i;f??l;ffiéﬁéfﬁand Ochsenwald, p 64 :Lv},,_»..u

RE 1,,p lOl

”jfv 1, p 101

_»226 R Stephen Humphreys,.’>] is I mic “‘., A Framework

- for. Ingulry (Princeton: Princeton Unlver81ty Press,.199l) P lI'

 summarizes the conclus1ons of Jullus Wellhausen in his work L
. 0 .ch' und in -Sturz (1902 trans. M G.

; _Ma'niyﬁi groups, not merely Iramian converts, had :f'eééc’v;‘hf_t\.[é‘ ffe'efl TR
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‘dlsgusted w1th Umayyad rule by the late 740 s. Rellglon was ,
the glue that held this motley coalition together——not some -
extravagant heresy, but a sober, catholic orientation which
sought just government and the equallty of all.MUsllms '

’[1tallcs added] : - »

',‘229 Temporary resumptlon of Umayyad expan81on under the Callphsf”:
" Abd al-Malik and al-Walid is referenced by Goldschmldt, p.66. . .
Goldschmidt also makes mentlon of antl-Umayyad Arab sentlment on.,”

S p. 53 ‘ ‘ S SR S

230. 1 of Islam, V. 1, p 103

'231;-Goldschmidt, pgs 70~ 71.
'232.tGoldsohmidt, p 68

233. In fact,.as Kelsay and Johnson (Qross, resc t and Swgrd
pgs.84-85, illustrate, the Abbasid theorist al Farabl (870-950
C.E. articulated a moderate response to the surrounding chaotlc
~environment of local rebelllon. War was not justlflable for the
following reasons: (1) the sake of a ruler s increased honor, L
(2) pure conquest,'(B) ‘venting-of rage, © (4) over-reaction. to’-
an 1njust1ce commltted by others : SRR L o

234.

f'235)_Goldschmidt, P 70
236.*Goldschm1dt, P. 70 _
f237 Phlllp M. Flelds, trans 'he History 1- Tabarl, v.37 (New -
York State Unlver31ty of New York Press, 1987) P 173 ~ Al-Tabari

relates that the Qarmatlan leader led an "ascetic, plous llfe"'»*?
and that reports circulated of his followers intent to "put

.Muhammad's people to the sword, all except those. whg [dld] homage_‘gfy'

‘to their rellglon"rfa

‘238;»F1elds,»p.169,

240. Goldschmidt, p.75.
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241."Goldschmidt, p.75.
242. Hourani, p.38.

243. Hourani, p135.

244. Goldschmidt, p.84.
245. Goldschmidt, p.84.
246. Goldschmidt, p.84.

‘247.VM, Fuad Koprulu, TIhe Origins'of the Ottoman Empire (New
York: State University of New York Press, 1992) p.90.

248. Kelsay and Johnson, Cross, Crescent and Sword, 37.
249. Goldschmidt, p.86. |

250.. Georges Tate,:Thé Crusaders, Warriors of'Godx(New York:
Harry N. Abrams, Inc., 1996) p.89. '

251. Tate, p.89.
252. Nureddih’s motives are suffiCiently discussed by Tate, p.82. 

253. Tate, p.90.

254. Andrew Wheatcroft, The Ottomans (London: Viking, 1993)
p.xXxix. o . ' , S
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